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FOREWORD.

For that same reason for which the Oversoul
of the Human Race has brought together the
modern West and the ancient East, is it desirable
to clothe for the time being the ancient mind in the
garb of a modern language. Some disapprove of
" modernism' in religion, but others say that it is
Nature s own way to preserve the continuity of the
essential Spirit by perpetually redressing itin the fresh
garments of infant morn from the decayed vestures
of aged yestereven.

Living organisms, it is said, lose vital reproduc-
tive power and freshness after a series of fissiparous
or endogamous generations; but recover it by
conjugation or cross-fertilisation. Even so do the
thoughts, the ideals, the ways, of human communi-
ties require exogamous alliances with new forms of
expression for a new lease of richer life. And
honest exchange of commodities, spiritual as well as
material, is profitable to both the parties concerned.
Hence these efforts—unfortunately too feeble, be-
because of the incompetence of the instrument —to
reinterpret old ideas in new terms.

Readers who may happen to become interested
in the lines of thought suggested here, will find
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fuller details and other aspects and developments of
thethreemain partsof thiswork, dealing respectivdy
with Knowledge, Feding, and Action, in thewriter's
other compilations, viz, The Science of Peace, The
Science of the Emotions, and The Science of Social
Organisation (or The Laws of Manu) respectivdy,
and a summation and general wurvey in The
Scienceof the Sacred Word (or ThePranava- Vada
of Gargyayana) Various othe pamphlgsaof his
aso endeavour to illusrate and apply to current
problems the same root-prindples and ideas of
Sanatana Vaidika Dharma—the Universal Reli-
gion which lays down the foundations for a
Universal Sodety, an organisation of the whole
Human Race, on the lines of Universal Sdence
For such is its didinctive feature While the
founders of mogt other religions concern themsdves
mainly with the individual and sk to purify and.
devate him along some one particular line, leaving
it to him to arrange the affairs of his community
as he thinks beg, this, the all-comprehensve, all-
gynthessng Dharma_(not identified with any one
uame) dedls not only with the individual, in al his
main types and sages of evolution in this and the
other worlds, but also lays down the foundations
for the domedtics, the economics and the palitics of
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.mankind ; in short, provides a complete scheme of
life, individual as well as commundl.

Notee—To his great regret, the writer finds
that he is not ableto bring out thiswork in the
complete form he had projected. Chapters of it
have gppeared in the Central Hindu College
Magazine, at intervals, during the years 1914 and
1915. There has been a break now for a year
and a haf, owing to illnesses and to distractions
caused by unavoidable other work. Not knowing
whether, and when if at all, he would be able to
complete the work as planned, he has thought it
bet to place before the public in book-form the
portion that has been done. l

At the end of the table of contents will be
found an outline of the remaining portion of the
project.

Benares, 21st March, 1917,
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VAIDIXA DHARMA
& Briet Htudy in ‘Religions
and Religion’.

THE NATURE AND CONSTITUENTS OF VAIDIKA
PHARMA.
(i) ldeals.

CIENTIFIC Religion—a religion of sci-
"~ ence—a science of religion—a science
and areligion in mutual friendship and sup-
port and co-operation, bound together in indis-
soluble bonds of logic and consistency, a recon-
ciliation of head and heart, a holy and happy
marriage of strong Reason and beauteous Emo-
tion with multifarious progeny of noble Actions,
—such is the despair of the present, and at
most a tantalising dream of the future, for the
modern ' civilised ' mind.
Enormous labor has been expended by that
mind on the study of 'religion ', of ' compara-
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tive religion,” and now, in the las few years,
on ' the psychology of religion '—a ' science *
of very recent birth. This is the natural order
of progress in all departments of knowledge,
first observation, then comparison, then exami-
nation and investigétion' into rdot-causea As
said in the Nyaya-Bhashya (I, ., 2.)

TR QET IEAET ITX/:, IT, T,
YERr T | :

And in the study of the psychology of religion
is the hope of * the dream of the future' being
realised by that modern civilised mind. Truly
admirable is the industry of that young, vigor-
ous, enterprising, self-dependent mind along all
the lines of knowledge. It degpises the old !
It will not take what is given to it ready-
‘made ! It must achieve and conquer for itself!
May it conquer the kingdom of heaven, may
it achieve the Truth of Religion, the Spirit of
Righteousness very early—along these lines of
psychology—Ilest and before the unchecked forces
of -over-energetic egoistic turbulence prevail and
becorne able to hurl the nations into devas
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tating wars and 'fling humanity back into the
long darknesses of the barbarous ages ! _
A writer in the Hibbert Journal, not very
long ago, discussing the causes which were
.enfeebling, endangering and bringing decadence
upon civilisation in the west-—which enfeeble-
ment and decadence he affirmed positively—
went on to say, " The remedies lie Iin the
_modérn man's .. | more exact knowledg'e of the
laws of evolution and psychology ". Prof. Bergson,
whose philosophy is very much in vogue
at present in Europe, in his address, delivered
as President of the Psychical Research Society,
in May 1913, spoke " regarding the develop-
ments that would have followed if al our
science for the last three centuries had been
devoted to the study of the mind rather than
of matter. |If Kepler, Galileo, and Newton
had been psychologists, the study of mind
would have attained heights comparable only to
the level on which astronomy and physics now
-stand. Biology would have advanced on vitalist
lines ; we should have had a therapeutics based
on ' ‘suggestion’; psychical research, instead of
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needing a society to advance it, would hold
the place that physics now occupies, and, in-
stead, we might have had a society for physical
research.” He went on to say, " But it was
not desirable that thingsshould have thus deve-
loped. There would have been wanting that
scientific precision, the anxiety for proof, the
-habit ‘of distinguishing that which is certain
from that which is simply possible or probable.-
With the precision, the rigour, and the scruples
which the physical sciences have produced in
the investigator, and renouncing the bad me-
taphysics which embarrassed research, the science
of mind would attain results surpassing all our
hopes.” The Hindu reader who remembers the
Yoga-Darshana  here, and remembers that it
is veritably Practical or Applied Psychology,
the Art of Psychology—whereby different states
of consciousness, Jagrat, Svapna, Sushupti, etc.,
—now working on comparatively disconnected
planes, in comparatively disconnected worlds,
the waking-world, the dream-world, the slum-
ber-world, or Bhuh, Bhuvah, Svah, etc., can
be linked up, and many physical and super-
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physical .powers now latent in man can be
developed—such reader will realise the full
practical bearing of Prof. Bergson's remarks ;
their practical bearing on the methods of edu-
cation and research, in West and East, which
naturally supplement each other and make up
a perfect whole. What the East has dropped
a:md lost in the hurried and stormy march of
time, of her posesions in the department of
physical research, it may regain by its contact
with the West. What the West has not yet
found in the department of psychical research, it
may find at least clues to, and hints of, through
its ' conquest' of the East, and develop and
promulgate anew and more quickly for the
benefit of the world. Happy indeed would
the time be when physics and psychics, religion
and science, meet and combine for the common
good. '

(i) Western views of Religion.

In the meanwhile, what have western scho-
larsto say as to the nature and uses, if any,
of Religion ? The latest and most authoritative
Dictionary of the English 'Language—the Cen-
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tury—gives such definitions: " (i) Recogni-
tion of and alfegiance "in mainer of life to
some superhuman power or' powers, to whom
allegiance and service are regarded as justly
due. (2) The healthful developmentand right
life of the spiritual nature, as contrasted with
that of the mere intellectual and socia powers.
(3) Any system of faith in and worship of a
divine Being or beings. (4) The rites or ‘services
of religion ; the practice of sacred rites and
eeremonies." And the work quotes others of
the more famous definitions. Thus, J. Marti-
neau : "By religion-| understand the belief
and worship of Supreme Mind and Will, eject-
ing the universe and holding moral relations
with human life." And J. H. Newman : " By
Religion | mean the knowledge of God, of his
will, and of our  duties towards him." And
Matthew Arn'old: "Religion. . .. ... is eéthics
heightened, enkindled, lit up by feeling ;"
morality plus emotion. Latimer : " Pure Reli-
gion........standeth ... .= in righteousness, jus-
tice and well doing." "Religion is the com--
munion between a worshipping subject and
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a worshipped object—the communion of a
man with what he believes to be a God."
( Faiths of the World).

The latest edition of the Encyclopaedia
Britannich,—handbook of omniscience up 'O
date—gives prominence to two definitions ;
Tylor's: " Religion is the belief in spiritual
beings" ; and Frazer's: "Reliéibn is a propitia-
tion or conciliation of powers superior to man
which are believed to direct and control the
course of nature and of human life". And the
writer of the article after duly pointing out the
defects of these, puts forward his own suggestion
that the missing and much-hunted secret is to
be found in a due dissection of the notion of
"the Sacred", which he believes to run
through all forms and views of religion. And
he accordingly discusses that ‘notion threadbare.
"The Sacred" as ([) the forbidden, (2) the
mysterious, (3) the secret, (4) the potent, (5;
the animate, and (6) the ancient ; then, the
activity of "the Sacred" in its aspects of (1)
fecundity, (2) ambiguity, (3) relativity, and '4)
transmissibility; and finally, "the methods of the



8 .. VAIDIKA DHARMA

exploitation of the Sacred", viz., by (1)
acquisition, (2) concentration, (3) induction, (4)
renovation, (5) insulation, and (6) direction—-
such are the sub-titles of his theme and the
objects of his industrious labor—all most inform-
ing undoubtedly, but not satisfying to either head.
or heart. :

The following extracts are taken from a
useful little book by Leuba on The Psychological
Origin and the Nature of Religion. " T he student*
of Religion have wusually been content to
* describe it, either in intellectual or in affective
terms. 'This particular idea or belief' or ' this
particular feeling or emotion' is, they have
said, 'the essence' or the 'vital element' of
Religion. . So that most of the hundreds of
definitions which have been proposed fall into
two dassss We have, on the one hand, the
definitions of Spencer, Max Muller, Romanes,
Goblet d'Alviella, and others, for whom
Religion is ' the recognition of a mystery
pressing for investigation' or ‘'a department
of thought, or 'a belief in superhuman beings' ;
and, on the other, the formulas of Schleierma-;
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-cher, the Ritschlian theologians, Tiele, etc., who
hold that Religion is 'a 'feeling of absolute
-dependence upon God', or 'that pure and rever-
-ential disposition or frame of mind we call
piety. ' According to Tiele ' the essence of
piety, and therefore of Religion, is adoration. '
.As these amazing discrepancies and contradictions
e arise primarily from a faulty psy-
chology, a moment may profitably be devoted to
.an untechnical statement of the present teaching
of that science upon the relation existing be-
tween the three acknowledged modes of Conscious- |
nes willing, feeling and thinking,..iEvery pulse
of consciousness is practically compounded of
will, feeling and thought. ...To-day it has
{therefore) become customary to admit that
"in Religion all sides of the personality parti-
cipate. Will, feeling and intelligence are ne-
cessary and inseparable constituents of Religion.'

Religion . . . is compounded of will, thought
and feeling, bearingto each other the relation
which belongs to them in every department of
life.  And it will, moreover, be clear that a
purpose or an ideal, i.e., something to be attained
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or maintained, must always be at the root of it.
...... Religion, then is a particular kind of activity,.
a mode or type of behavior...... impossible to
identify with a particular- emotion, or a parti-
cular belief.' Then Leuba goes on to de-
scribe, in successive chapters, the three main types
of behavior (1) mechanical, (2) coercitive or
magical, and (3) anthropopathic, or Religious;
the origin of the ideas of ghosts, nature-beings
and gods, out of [a) swoons, trances, etc., (b)
hallucinations, (c) spontaneous personifications,(d)
the search for causes ; the distinction between
and the mutual relations of Religion, Magic
and Science; primitive religious emotion; and
finally, the nature and the function of religion,
—all very elaborate, and, as in the other casss,
full of straining to achieve minute analytical
distinctions (on the Nyaya maxim,

RO FAUTSTIRHTRG |

"Even a dglight peculiarity helps to make
distinctions") and all very informing) again, assaid
before, but not satisfi/ing. The explanations re-
quire explanation. In the last chapter of his work,
Leuba, after discussing (1) the passve and
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(2) the godless religions (as he calls Buddhism
and -Comte's Positivism),, and incidentally draw-
ing a distinction between religion and philosophy,
says, "we would therefore throw out -of our
definition any thing which did not include (1)'
a belief in a great and superior Psychic Power
-whether  personal or not and (2) a dynamic
relation—formal  and organised or otherwise—
between man and that Higher Power, tending
to the preservation, the increase and the ennobling
of life..Active Religion may properly be looked
upon as that portion of the struggle for life, in
which use is made of the Power we have roughly
characterised as psychic and superhuman, and
for which other adjectives, ' spiritual ', 'divine’,
for instance, are commonly usad...... The con-
ception of the Source of Psychic Energy, without,
the belief in which no Religion can exist, has
undergone very interesting transformations in
the course of historical development,” as indi--
cated by the words polytheism, monotheism,
absolutism. " As belief in a God seems no longer
possible, man seeks an-impersonal, efficient sub-.
stitute, belief in which will not mean disloyalty:
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-to science. For man will have life, and have it
abundantly, and he knows from experience that
its sources are not only in meat and drink, but
dso in "spiritual faith." It is this problem
which the Comtists, Immanentists, the ethical-
culturists, and the mental-scientists are all trying
to solve. Any solution will have the right to
-the name Religion that provides for the preserva-
tion and the perfectioning of life by means of faith
in a superhuman psychic Powegs™ These are the
words with which Leuba concludes his book.

We may note, incidentally,'that as the defi-
nitions quoted by Leuba at the outset show
either " (1) an intellectualistic or (2) an affecti-
vistic bias", to use his own words, so his own
view shows (3) an activistic one, as when he
says, " will without intelligence may be possible,
but intelligence without will is not ", or again,
that " the will is primal, or, in other words,
conscious life is always oriented towards some-
thing to be secured or avoided immediately or
ultimately"; though no doubt he marks a
distinct advance, in referring to all three aspects
of Consciousness, as Pfleiderer and James also
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do. While, in the case of most of the defini--
tions of religion, quoted above, one or the other
of the two kinds of bias appears plainly, in the
case of others it shows through in a more
veiled manner, as Leuba illustrates more parti-
cularly thus: " Pfleiderer (after saying that
will, feeling, and intelligence are necessary
and inseparable constituents of Religion) hast-
ens to add 'of course we must recognise that
knowing and willing arc here'(in religion) not
ends in themselves, as in science and mor-.
ality, but rather subordinate tofedling as the rea
centre of religious consciousness. So Guyau,
criticising the one-sided formulas of Schleierma-
cher and Feuerbach, says 'The religious  senti-
ment is primarily no doubt a feeling of depend-
ence. But this feeling of dependence really
to give birth to Religion must provoke a reaction,
a desire for deliverance. Religion is the out-
come of an effort to explain all things—physical,,
metaphysical, moral—by analogies drawn from
human society, imaginatively and symbolically
considered. In short, it isa universal, sociolo-
gical, hypothesis, mythical in form." What is
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‘(his but once more the intellectualistic posi-
tion ?". Of the third kind of bias, the activistic
one, he himself forms an illustration, as said
above.

William James, the versatile erratic, bril-
liant, and yet most kindly-natured and sympa-
thetic philosopher, expresses his mind on the
subject of religion thus: " In broadest and
most general terms possible, one might say that
religious life consists in the beliefthat there is
~an unseen order', and that our Supreme good lies
in harmoniously adjusting ourselves thereto. This
belief 'and this adjustment are the religious
attitude of the soul. In the ordinary sense of
the word, however, no attitude is accounted
religious unless it be grave and serious; the
trifling, sneering attitude of a Voltaire must
be thrown out if we would not strain the
ordinary use of language. -Moreover, there must
be ~ something solemn, serious and tender about
-any attitude which we denominate Religion.
If glad it must not grin or snigger ; if sad, it
.must not scream or curse. The sallies of a
‘Schopenhauer or a Nietzsche lack the purgato-
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rial note which religious sadness gives forth.
And finally we must exclude also the chilling
reflections of Marcus "Aurelius on the eternal
reason, as well as the passionate outcry of
Job." J. B. Pratt, aliving and able writer
on the same subject, in America, defines Reli-
gion as man's " attitude towards the determiner
of his destiny,” and, distinguishing four vari-
eties of this attitude, viz., (i) thetraditional, (ii)
the rationalistic, (iii) the mystic, and (iv) the
practical, recommends, for an ideal life, the due
combination of all. This seems to be his latest
and most mature view! though in his work on
The Psychology of Religious Belief he seems to
lay stress on the element of Feeling as the most
essential in Religion.
(ii1) Causes of conflict and reconciliation.

All these quotations and extracts help us
to s how, gradually, the chaos of ideas about
the nature of Religion is taking shape in the
West. Its three essential factors are "being re-

! As stated in a lecture which he kindly gave, by
invitation, to the students of the Central Hindu Col-
lege, Benares, in December, 1913
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.cognised more and more clearly, though now
one is emphassed and now another, and many
different words are used which however ex-
press only different shades of the primary three.
These biases of Western students of Religion
are, it may be noted in passing, the same in
nature as the sectarian conflicts of the exclusive
votaries in India of Brahma, or Vishnu, or
Shiva, respectively, the embodiments of the
Principles of Ra;as—Acnon Sattva—KnowIedge
and Tamas-Desire. The predominance, in an
individual, of one of the three functions of
mind, makes his specid temperament and its-
corresponding bias. Let us now proceed to
examine what the old view of the Nature of
Religion was in and for Vaidika India, and how
Vaidika Dharma as a whole fulfils the condi-
tions expounded by Leuba in his closing words,
by recognising the equal importance of all three
elements, "making no distinction between the
prophets’, and insisting upon each being g|ven
its due share of attention. '
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(iv) The significance of Vaidika Dharma
as " Sientific Reigion”

' Scientific Religion '—religion " which will
not mean disloyalty to science"—is the ideal
goal. But' Vaidika Dharma—hackneyed phrase
as it is, and either meaningless in many mouths
to-day, unhappily, or, indeed, possessed of
a very narrow and sectarian and ill meaning
—is it not the exact equivalent of Sientific Reli-
gion ? Nay, isit not more and better ? For scire
refers more perhaps to sense-knowledge, while vid,
wissere, wit, refers more to intellectual, rational,.
thoughtful knowledge which has systematised,
absorbed, and assimilated sense-knowledge.
Also, the same root vid, which means 'to know",
or better " to be aware or conscious” (asincluding all
three functions, and not merely intellection), also
means ' to exist,' indicating thereby at once the
primal, basic, essential fact that to exist is to be
the object of Consciousness, and that Universal
Consciousness, @M, “mai, isthe Fundamental’
Reality and the support of the whole universe—
its One and Only Ultimate.
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qerar figw, Wit 1%, e fRrarai
faxa fhafa areay, wicly {yga N

——

fqarsgRsq Iaq: WA Jrar [yame:
afadar 59 @rdr fAare: g gga
QW TFG: TGA AGTA SRR |
IqZeIsTAAT | AT AW gPATG N
QIATCHIA FEYFAr Xysheaq gam at: o
Gita.

"I am, i. e, the Self is, the Generator and
Father of this ever-moving world, its nourisher
and measure-setting Mother, its fostering Nurse
and support, its earliest and most ancient Ances-
tor, its final resort and the Goal of all its endless
movements, its maintainer and Husband, its
Refuge, its Friend, its Originator, its Preserver,
its winder-up and Destroyer, its Reservoir, its
Seed unperishing, its attentive yet ever aloof
and detached and reposeful Guide, its Sanctioner,
Tts Enjoyer and its Sufferor—the Supreme Lord
of it all—the | that is known as the Paramatma
manifesting in and through all living bodies. "
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(v) The philological and philosophical fullness of
meaning of the word Vegda.

Such is the profound implication of the very
name Veda in the ancient language, #3afk i 3%
that which enablesmen to know what isand what is
true, that is Veda—an implication of Conscious-
ness which is being approached more and more
nearly every day now in the West. Even material
-science there has recognised that life is not to
be explained by the organism, but the organism
by life ; that physics will not help us to under-
stand psychics, but psychics physics ; that Matter
is not the originator of Consciousness, but rather
Consciousness of Matter. The quotation from
Prof. Bergson made above is indicative of this
trend of modern Western thought. To that
may be added here extracts from Introduction to
Sience, (H. U. L. Series) by the distinguished
biologist Prof. J. A. Thomson: " The aim
of Science is the description of facts, the aim of
Philosophy their interpretation. - There is much
need for Metaphysics to function as a sublime
Logic, testing the completeness and consistency
of scientific description .. . . The terms of scien-
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tific description require themselves to be ex-
plained . ... | Before problems such as the origin
of living creatures upon the earth, the secret
of the organism, the relation of soul and body,.
Science and Philosophy meet. Science offers
some contributions to the discussion and must
then remain qua Science agnostic. To most
minds it seems imperative to go on to metaphy

'sical theory, and it is better to do this frankly and
deliberately than unconsciously or at random.”

(p. 166, 167). "Science is for Life, not Life
for Science” (p. 251). "We cannot describe.
thinking in physiological terms, still less in physi-
cal terms". " Why things happen...is no proper .
question for science ; its sole business is...how
they happen " (p. 47) Why is the business of .
Metaphysics. "The five great fundamental

Sciences are (1) Sociology, (2) Psychology,, (3)
Biology—of the Animate Order ; (4) Physics,
and (5) Chemistry—of the purely physica
order", (p. 106). It should be remembered
here that Sociolbgy is the Psychology of groups
of individuals, jivatmas, and Biology is the
science of their material tenements. Herbert
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Spencer (Pschdogy, |, p. 141) also saysi—
"The claims of Psychology......... are..... not
smaller but greater than those of any other
Science...It is..a double science which, as a
whole, is quite sui generis' ; and (p. 159) " were
we compelled to choose between the alternatives
of translating (1) mental into physical or (2)
physical into mental phenomena, the latter
alternative would seem the more acceptable of
the two".

All the latest and most approved text-books
-of Psychology are unanimously laying gress on
the fact of the Unity and the unbroken Con-
tinuity of Consciousness, its BT, TAIEAT, @I,
and giving prominence to the fact that an abso-
lute and simple beginning of it or of any of its
‘three modes is undiscoverable.

ATHT TR 9 afesara Fasar |
Bhdbavata.

It is true that, as yet, the majority of these
writers occupy the individualistic standpoint'
(corresponding more or less to the Sankhya)—
has not the whole spirit of Western civilisation
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been individualistic so far ? But the next step,,
let us hope, will not be very long off—of the
higher Socialism, the Joint Family of ®#3+Hi, and
w41, N economics, and of Universalism,
sgaaTa, in Philosophy and Psychology. In the
East, Psychology or Adhyatma Vidya, and its
crown, and the crown and finality of all know-
ledge, Metaphysics or Brahma Vidya, have from
time immemorial been recognised as the Su-
preme Science, the foundation of all other sci-
ences. The Mundaka Upanishat spesks of Brah-
ma Vidya, the Science of the Infinite and Eter-
nal, as gafargfasr, the basis of all the sciences,
and the Brahma Upanishat as %R, the high-
est, best and most important, on the principles
of which and which alone all the other sciences-
stand securely, by which alone, " functioning
as a sublime Logic,” in the words of Prof.
Thomson, can they be correlated and co-ordinated
consistently and established unshakeably without
any further danger of internecine dissensions.
The Gita, that precious manual of intellectual,
ethical and practical wisdom, says :—

TG Rrertat 917 SATATHEN |
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" Of all the sciences | am the Science of
the Self" , subjective or psychological science.
And Manu, the Primal Seed and Ancestor of
all beings that possess mind, the Sun by whose
light all other lights shine, whose wisdom all
other wise minds share, is also represented as
saying :

wqTfrE |RARag X3ALAGEIaH |
AWASTIATIHIRLY, (RATRAGILI N

" All thisworld of objects, all that is indi-
cated by the word 'This’', it is all made up
of dhyana, contemplation, made up of the
very stuff of the mind, of the very substance or
the imagination. It is all held together by
the energy of thought and thought alone. He
who knoweth not the Science of the Self, he
can make no actions fruitful, his actions are
verily all purposeless and fruitless, for he know-
eth not the purpose and the fruit of life."

The Nyaya-bhashya—first steps in Adhya-
tma Vidya says (1. 1.2,):

waArfitgat
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AT FRATHATHIG: THRRATH |
VY TG AR sehriaar

~ " This Anvikshiki ( which means Nyaya
-and Vedanta is the lamp that lights up all other.
sciences, is the efficient instrument of all good
~deeds, is the foundation of all dharma-duties—-
and must be mentioned first and foremost in
the count of the sciences'.

Kamandakiya Niti also says :—

ATIRFFATRRGr earfiqEregey ad: |
AN aw wSEreRr sgFEIR N

" Anvikshiki is Atma-vidya, as the science
of values, because it examines and determines
‘the nature of pleasure and pain. Understanding
‘thereby the essential nature of the Truth and
of all life-values, the soul becomes strong to
rise above all elations and depressions'.

"SRRrAAfeTE ) aed ¥7 § ayfaa.

the self; know thyself; he who knows It knows
the Veda" —for one can know another and all
‘others only in so far as he knows himself; and
he who does not know the nature of life, the
life of the physical self and the psychical sdf,
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‘the science of psyaho-physics, Adhyatma Vidya,
how can he help on the work of life, of right
living, of scientific religion, for himself and
.others?

So far the significance of the word Vaidika.

(vi) And of dharma.

What about dharma ? Isit the true equi-
valent of rdligion ? Perhaps not. That word
sems to contain only about a third or at
most two-thirds of what dharma contains. The
Mahabharata, the Matsya Purana, and other
ancient works say :

ARG Y g s |

q: ERGELE: & it ¥ e

FACTATTR! 7 ArAHEINRLAS |

WA TR FAIATIRLAT

i Qe g AT %ﬂgﬂ% |

'm HEe o v @ g fagsaq |l
Matsya Purina, Ch. 145.

Briefly ¢ that which holds together all iiving
‘beings in harmonious order is dharme’.
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The Nirukta-view is the same 1 —
Fewrey arearEAdRatansaRd TR
OX IR F THySTEars: |

‘The Vaisheshika Sitras tell us :—

TR SFTTAtSEaTe: & 9 |
“ That which enables us to achieve hap-

piness here and hereafter is Dharma.”
N The Mimamsa Sutras say 1—

HTARTAIST: T |
The Nlruita-view is the same :—
The Vaisheshika Sutras tell us :—

" That which enables us to achieve hap-
piness here and hereafter is pharma.”
" The Mi mclmsa Sutras sy —
" "Pharmaisordinance, impulsion, command",.
—the jurisprudent's definition of law. It Should
be noted however that the word which means
" command ' here, aso means ' inspiration ', the
inspiring of some one by the Energy of the
Inspiror ; compare its use in the Gayatri.
Hence the definition really combines in itself
the jurisprudentiél "as well as the revelational
and scientific ideas of Dharma as comprising
Religion, Law and Right-and Duty, also Func-
tional causation. In other words, what is com-

vaan dachit 40 A birds RN Wilhiafddstomiabecan@iatiin
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all, as ascertained by the Elders and Seers of
the race or the community—that is Dharma.

How put all these ideas together in English ?
Vaidika Dharma, Arya and Sanatana Dharma,
is that schemg code, system, method and practice
of the Eternal Laws of right, righteous, and no-

ble living, in all departments of life, gathered
together from all the available sciences, physical
and superphysical, objective and subjective, Veda
and Vidya—as founded in the very Nature of
That which is the Ultimate Source of all psy-
chical as well as physical Power and also Sub-
stance and of all Infinite Multiplicity and Fe-
cundity, and which is therefore the most Sacred
and Mysterious as well as the most Familiar
and Near and Dear—by which scheme of laws
human beings as well as all the other denizens
of the world, belonging to kingdoms sub-human
as well as superhuman, are held together in an
organised ' Society ', a harmonious and universal
order, in such a manner that every member of
that ' Society ', that world, ( Samsara) has the
greatest and the best opportunities given to him
of developing his higher nature and of securing
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thereby the greatest happiness and avoiding the
most pain, here as well as hereafter, of achieving
all that is meant by worldly prosperity, *+3z4,
and all that is meant by the Supreme Bliss of
M oksha, ﬁ-[;?ﬁ.m, than which there is no
higher." Briefly, " Religion, or rather Dharma,
is a scheme of right living, in all departments
of life, according to the best lights available."

Apparently all that is of truth and value in
any of the numerous different definitions and
descriptions of ' religion' quoted, or not quoted,
above, is to befound here ; and all their conflicts
and inconsistencies reconciled; and also all
possible and actual religions of all grades and
degrees will be found’ consciously or uncons-
ciously to answer .to some one or more part
or parts of this all-embracing definition.
Whatsoever any one conceives to be ' right
living,” which will bring him happiness here
and hereafter and which he regards as
" enjoined on him by something within or with-
-out," that is Dharma-religion to and for him.
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(vii) The Etymological significance of the
word Religion.

The word Religion itself is a good word.
Etymologically (re and ligare as well as legere)
it means that which spreads out and again col-tects
and ob-liges und binds together—the same, in fact,
asthe word dharma; but the ideas (1; of a
complete scheme of right living that will pervade
all departments of the so-called worldly as well
as the other-worldly and the unworldly life, and
of (2) -law as an invincible causal relation of
infringement of duty and punishment, on the
one hand, and fulfilment and reward on the
other—these ideas are not present in it, except
in germ, at least as the word is now used.
Rut they may gradually grow fully and be
come attached to it inseparably, as in the
case of dharma.

(viii) The main features and factors of
Vaidika Dharma.

What now are the main features, the

broad outlines, of this complete code of life
called Vaidika Dharma, in accordance with:
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which every function of life may be and ought
to be performed in the scientifico-religious spirit
so that the whole of even the most com-
monplace life becomes sanctified and glorified,
the meanest duty is seen to be as important,
in its own setting, as the noblest 2.

For these main features, we have to go at
once to Adbyatma-vidya, -the very heart of
Hinduism, and indeed of all other faiths—
though, it may be, unconsciously and sub-
consciously, as said before.

The Universal Consciousness, TCRTHT, AH;,
afaa, faq, Jaa, rafaafs: qar, inthe
individualised form ofﬁ!ﬂ[or Eﬁ'ql'iﬂl, soul,

psyche or mind, manifests three aspects or functions.
In old Greek philosophy and in later European
thought, down to about the middle of the
eighteenth century, a bipartite classification of
*mental faculties,' into (1) active and (2) passive
or receptive, was in vogue. But since then the
tripartite division has been steadily growing
in recognition and with the further impli-
cation that the three represent not so much
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-separate  faculties as inseparable and only dis-
' tinguishable g?ﬂ"s, aspects, moods or functions.
Very different names have been proposed for
‘the three : intellect, feeling, volition ; thought,
emotion, conation ; will, feeling, intelligence ;
thinking, feeling, willing ; imagination, will,
lactivit- ; cognition, affection, conation ; pre-
sentation, attention, feeling ; intellection, emo-
tion, will; wisdom, will and love ; will, wisdom,
activity ; will, wisdom, power; reception, affec-
tion, action ; and so on. -

The old names arc FTAH, LTS, fgr. The
last is sometimes varied into %‘l%:, qqa;:,
etc., expressing different shades. The best Eng-
lish equivalents for these seem to be cognition,
desire, action. As to why these words are prefer-
able and how they are justifiable, and how and
why the use of the other words mentioned above
involves confusion of thought and over—lapping
divisions, on the one hand, and the mistake
of the non-recognition of even so-called physical
action as apsychological fact, on the other—this
is not the placebo show. The matter has been
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discussed elsewhere. In the old Samskrt works,
¥, LB, m are undisputed,
SURT L& |7 A0t fFatar dar

.. .£S&1 Tiw:, FFAT T@T..KC qrAw’Ew:,
Kalagnivudra Upanishat,

feut st o aiFed gaadila ST )

bR STSTRIRaE: st o

fSEORERY TS et wrataaifam |

WIANHET AT FICY KU 97 4

% (AN T AR YA KAISIATETS |

gaftas rammraTisoafas sera |

FWTYTHG WIT QUTEHFTR QW |

Shiva Purdya, Vayu Samhita, Uttara Khanda.
grasEfmar sasiar AgraTEA-Ag-

ST ATISTRIU S ATATICHAY | Guptarati-

Tika on the Durgad Sapia-shati.
TG AT AW ey WEAgmEAT: |
ARTGAEAWED! folpr gz |
;AT (TR, TA; qyeara’d arswa,
=@ a=wOfE, gasFagaan, ec,
these words and ideas are the common property
~ of all the Darshanas. V<, AAY, TAW are the
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corresponding names for YA, 6!, ﬁmn.,
respectively, in terms of Yoga and Sankhya
( Yoga Sutra, | 1, 18, and Sankhya Karika, 12-13).

(ix) The [a)Jnana (b) Bhakti and (c) Karma kandas.

Such being the three aspects, functions,
factors, constituents, essentials—as one likes to
call them—of all life and consciousness, Vaigdika
Dharma also naturally falls into three depart-
ments. They are the Jnana-kanda, the Bhakti-
kanda, the Karma-kanda. @The summation.
of all three is Dharma in the large sensé,,
or, as some might like to call it, Upasana, the
Practice of Religion, active Religion, though
others use bhakti and upasana as synonymous.
It is true that every religion, high or low,
narrow or broad, that has helped the soul of
man onwards in any time or clime, more or
less clearly or gropingly, shows forth these
same three parts. It cannot but, for Atma-vidya
is at the heart of every religion, the most
childish or the most sage, as Atma is at the heart
of all, whether young or old. The distinc-
tion is thatin Vaidika Dharma we have it not

3
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only at the heart, but in the head and the
limbs also, in full development and manifes-
‘tation. What elsewhere may be in seed and
bud, is here in bloom and fruit; what else
where is instinctive, is here deliberate and pur-
‘poseful, with knowledge of why and how and
wherefore. Indeed ey mrgqaﬂ‘qfw .
‘Wemay wellsay : quy wdst waam@r a4
QAWIAH, A9T FEST qwiwr ArAS 7
TAWTAALL | All fires, lamps, lights of high
and low degree, are very helpful to man, and none
may be belittled—yet it is not wrong to say
that the Sun includes them all. Even so, what-
ever of good there is in any living faith or
dead, so far as it is known, is to be found here
with itsi‘g,, itsjustifying reasons ; and very much
that is to be found clearly st forth here, is not
to be found elsewhere. Most religions have their
Ways of Knowledge and |llumination, of Faith
and Devotion, and of Works without which
_Faith is dead—but none other seems to have set
them forth in the same deliberately systematic

_-way that Vaidika Dharma expressy does. -
Every religion tells its followers ; (a) what
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to know (think or believe); (b) what to desre
(or feel); (c) what to do. But the others do
‘0 more or less vaguely. Vaidika Dharma does
it explicitly.

(a) Every other religion too, includes within
itself a body of doctrine relating to the whence,
the whither, the how, and the why, of the visble
and the invisble worlds, and of the human and
other life inhabiting these, which is its answer,
‘to the quegtion, what to know ? (b) Every other
‘religion too again posessss asan integral part, a
-gydem of ethics or morality which is its answer
to the quegtion, what to fed ? And (c) finally,
-every other religion too lays down a more or
less daborate code of sacraments and a gene-
ral soda polity, which is its answer to the ques
‘tion, what to do ? But it does so mostly without
.sydematic formulation.

(@ The Vaidika Dharma, in its Jnana-kanda,
tells us what are the mot essntial and valua-
ble facts and laws of the Universe, which have
the mog important and incessant practical beerd-
ing on our lifeand which it is therefore most
useful and necessary for usto know.  This is its
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department of philosophy and science — ex-
pounded in the Darshana-Sttras or Upangas,
the ‘further or deeper organs of the Vedas,
besed upon the corresponding portions of these
i.e,, the Upanighats.

afy waw Ted afmtrg o

W wrcaRAT givt daftsata | Gira.

" Thereisno purifier like unto Right Know-
ledge ; with the help of the boat .of Right

Knowledge may the soul float safely across the
tumultuous waves of sin and evil."

(o) In its Bhakti-kanda, sometimes called the
Upasana-kanda, it tells us what are the righteous
and noble feelings or emotions that we should
cultivate towards the Supreme Being within and
without us, and towards all our fellow-creatures
of high and low degree, in accordance with the
knowledge supplied to us by the Jhana-kanda.
-Thisis its department of practical psychology
and character-building, of ethics and morality,
-(usually described as the Science of Conduct, but
‘which should properly be defined asthe Science
of Feeling, of the Emotions which are the imme-
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diate motives and causss of conduct)—expound-
-ed in the Bhakti-SGtras which enlarge in detail
‘upon the corresponding idess briefly indicated
in the Parshanas, and which are connected with
the hymns and S-ukta mantras of the Vedas.
qEq YU HAl Arfer € |EVSHAT Har )
RowrdneqsgavTaaiNa
* GhTR wrARE e |
T A VELATHTAT
a wiffs &% arawigy I
Bhigavaia.
" When the mind is not clean and pure, all
-Oeds are fruitless. Even dainless Recognition
of the Unmanifest is incomplete without the
*Spirit of the infinite Compassion; how much
more sdtisfactionless must Action be, which at
‘the best istainted with some harm to some,
'however sacrificing it be made, if it be not in-
spired by aspiration for assonance of the indivi-
<dua will with the Universal".
(c) In its Karma-kanda, it tells us what to

.do in accordance with the righteous feelings
evoked by the Bhakti-kanda, to purify and cle-
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vate and make ever richer and more beautiful
the .individual as well as the communal life,,
physical and spiritual, of human beings, in the
first place, and of the bengs of the other worlds
and kingdoms of nature, in the next.

This s its department of Conduct proper, of
applied science, especially psycho-physics and
sociology as subserved by all the other sciences-
—expounded in the Shraufa, Smarta, Grhya,.
and Dharma Sutrasrelated to the Yajna mantras
of the Vedas.

WY R T ACAHFSYL: |
WA ([ SR W3 ISqN |
Mahabharata,
" Good conduct is the truest mark of Dhar-
ma. It is the mark of the good men and the
saints. - It iseven higher and better than all
knowledge—so declare the wisest of the inherited
traditions" .

It is true that "human beings, as they show
forth more of the one or the other of the three:
aspects, fall intoone or the other of the three
dases of dvijas, twice-born, expresdy recognised
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by the Vaidika Dharma—as by no other religion
—men of thought, men of art and feeling, men
of action. It is dso true that according to the
temperament will be the inclination towards
the Jnana-marga, or the Bhakti-marga, or the
Karma-marga. Yet the Vaidika Dharma makes
it dear that the three qualities are inseparable,
though one may be, nay, mus be predominant,
in any one given individual in any given
time, place, and circumstance.

ainq'ﬁa AFITEARIL: | Brahm Satras, 11,
iv. 22, -
a1 agfea giasai ar f&fy Ty av g1
| Wy wEfaAg® qEgrgneA I
Giti.
WA SN RAINTAGATATATWT: |
Sankhya Karika, 12.
And it makes clear that the three ways, of.
right knowledge, right desre, and right action,

arc not sparable from each other, any more
than the three aspects of consciousness.
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(x) Their inseparability.

They are only diginguishable from one
-another, and all always necessarily co-exis and
interweave, all making but One Three-fold Path
-of ﬁmu which mug'be trodden by every soul
in its passage from the great desp to the great deep
-of the ineffable blissand peace of the Divine Life
‘The danger of trying to ssparate the three por-
tions of this triune path and follow any one
only, and wholly abandon the other two, are
very great. Mere Knowledge, reasoning, argu-
ment, science, unvivified by the living warmth
.of love, remains esentially incomplete and erro-
neous and leads ultimately to that deadly lack
.of interest, that stony codness of heart, which
is a tade of the isolation of Avtchi, the motion-
less imprisonment of the writhing jinn in the
seled bottles of Solomon.  Excessve Devotion,
unbalanced, unadjusted, unguided by Reason,
always leads, as higory shows a thousand times,
to unnatural perversons of emotion, to sex- -
.corruption, hyserics, spiritism, unctuous cant,
hypocrisy, nervous dissasss of mind and body of
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all kinds ; for love must move either upwards,
or downwards, and when, in the course of its
spirals, it returns from the upward direction and
cannot find the ‘consecrated ways of wedlock in
its fleshward journey, it perforce finds tortuous
and evil ways for its expression, even as a
healthy stream of water dammed back from its
normal course between its natural banks, and
not provided with healthier and more service-
able irrigation-channels overflows the neigh-
bouring lands in harmful ways. Even so, Action
uninspired by sdfless Love, unguided by Wis-
dom, becomes either aimless and meaningless
mummery and superstition and ritualism, or
positive vice and crime, a fever of restlessness
and ruthless ambitions. Therefore all religions
which are at all complete show forth all three
sdes ; they inspire Action with unselfish- Devo-
tion, and guide both by Wisdom. And Vaidika
Dharma does this with pre-eminent clearness
and insistence.

Such is the general scheme, in broad out-
line, of the Sangtana Arya Vaidika Dharrna.
All religions necessarily conform to the triple
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requirements of the human. constitution, nor
doubt But it may well be doubted if any.
other provides for and satisfies them in the same
scientific and- deliberate manner. Every reli-
gion (as indeed every science, in a very closdy
allied sense) has its mantra, its rshi, its devata,
even its chhanaas, and its viniyoga, i.e., its
revelation or scripture, the seer and messenger:
of that -revelation, the revealing deity, the special
and peculiarly appropriate words and tones and
arrangements thereof in which the revelation
produces results most effectively, and the special.
occasion, use and application of the revelation.
But it may be questioned if any other has
them in the same systematic, all-comprehensive,
encyclopedic arrangement as the Vedas the
Upavedas, the Vidangas, the Vedopangas the
Panchama-veda or lItihasa-Purana, (connected
with the Brahmam portion of the Vedas), i, e,
the hifory of World-Evolution-and-Dissolution,.
(vide Chhandogya, | | | , iv, i, 2; vii, |, 2, 4, ; ii.
i; vii, i; Brhadaranyaka, | | , iv. 10) and thederi-
vative Vidyas— all in terms of vid, knowledge—
with their respective seers and revealers, their
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corresponding greéter and lesser gods and na-
ture-forces, and their appropriate uses Indeed it
is doubtful ifany of the other religions even
endeavors to define religion as Has been done in
the Angas, Upangas and Itihasa-Purana. By these
comparisons no belittlement of any is intended
even distantly; rather in utmost humility of
spirit we must offer reverence before all lamps
that have been ever lighted by any helpers of
their fellow-men to enlighten the darkness
through which the human soul has groped in
any time or climein its quest for its lost birth--
right of the Eternal. Nay, more, we must:
recognise that in the nights and in the lands
when and where.the Sun does hot shine, these
lamps and fires are the only ones that are of
avail. Yet adso we must offer even greater rever-
ence and homage unto the Sun, from whom
these other lights and fires derive their poten-
cies, when we are so fortunaté as to behold
itin its glor;.



Il. THE JNANA-KANDA, THE SCIENCE AND
PHILOSOPHY ORaRATIONALISM, OF RELIGION.

(i) The Sacred Source of all things and powers,
‘psychical and physical; the One Spirit.in many forms.

Under the sub-division of knowledge, (i)
every great religion more or less clearly teaches
the existence of a Supreme Spirit, a Self-depend-
.ant all-pervading Life, binding together all beings
in mutual relationship of duty and depend-
-ence, named variously as Ahura Mazda, Ahmi,
Zerouan Akerane, Osiris, Jehovah, God, Allah,
Khuda, etc. The nature of this Universal
*Spirit, hidden in the heart of every living thing,
.and yet also patently manifest in all things, is
.also described in amost the same terms in the
crowning teachings of the most thoughtful
“followers and Tinest exponents of every such
religion, the Paramita teachings of the Buddha
-and the Jina to their Arhat disciples, the Gnosis
of the Christians, the Tasawwuf of Islam. Of
it has been declared: "Har che bini bi-dan Ki
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mazhar-i-u-st", " Whatsoever thou beholdest
know to be but a manifestation of That." Of
It the great teachers Shams Tabrez and Mansar
declared : "Haq tui" and " An-ul Haq",
" Thou art God, the One Truth and Reality,"
and "I am That same". The great Islamic
kalema ofl faith, " La ilahTillah,” " Thereis
no other God, no other true Being, or Creator,,
than the one God," is a declaration of the ex-
istence of the same’One and supreme Spirit
whose nameis T hat (or rather, That-ness,Samskrt
Tat or Tattvam, which is said to be, in Arabic,,
the literal meaning of the word Allah). The
Christian teaching also isthat " man is theliving
temple of God"and that "I and my Father
areone'. But the teaching is more or less
germinal; and has been supplemented, by the-
followers, in various unguided ways, in accord-
ance with the needs of theilr sages of develop-
ment, as was unavoidable. The Sacred Fire, the
Madonna and Child, the Cross, the Tomb of the
Pir, the Kaaba-temple, are objects of heartfelt
and most helpful veneration and worship to.
millions and millions of human beings, born and
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bred in the other rdigions, even though their
respective Scriptures make no clear provison for
-uch worship. In the Vaidika Scheme express
provison is made for the souls of all gages

sog Far agsarwi Af Tar sedifegra o
WAt ErexF eI IEATAN FqA( |
SRIAT WEATSTEAT Farar g |
adear arRRTEAC a:r:r!rm wﬁmr 0
s fraraat R4 7 AW wefifea )
R areqergiat wrfaat aga: fox 0
firaareata gty arEarg « I )
WreHed § A qIAlFa o AR @ g
Shiva P., Dharma S., Ch. 17.

YIrALTATIHT THS HTRRAT: |
Ay arig WA gReATIITERAN

QAT Ut ATGX ateTUT TATIET |

AT ARTIIAX AISAT: qrT @91 )| Goa.
vt Ay mEEraarTITg
FAMATT TAERAE TIRAHG 0 |l

Mahima-siuti.

RN THATIRET: GARTRFAARAAT | Mans,
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¢¥ (w% qsyniwmang-
T fysq: @ gl WA
o% SiFaT Tgat g

W Q¥ ATAREAAnrg: I Rg. Veda.

" T he souls of the child-stage find their Source
-.of psychic power, their deities, in images made
-of matter." Do not mahy even so-called
grown-up people, of the most civilised countries,
-set their hearts on and make idols of the fleeting
toys of this world, this palace or that jewel, this
favorite or that pet, this power or that glory,
this friend or that mate, and find their motive-
force of activity in them, so that if these prosper
they prosper, and if these fade they fade away
also? " The deities of the next stage of men
are in the waterg'—the waters which as bene-
ficent Parjanya, cloud and rain, make the abund-
ant harvest possble, which as benignant Ganga,
‘ever-going' rivers, bear away visible sin and
dirt and bring irrigation and trade and traffic,
which as the great Lord of all the rivers, the
mighty ocean, Samudra, give birth to all forms
of Shri-Lakshmi, which as the bathing tirthas
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deane of gn and impurity—literally and
patently, do they not, apart from other concomi-
tant benefits of travel and intercourse with the
learned ? " The deities of the third Sage are
to be found in the heavens', for where can the
glory of the Supreme Source of Power, not only
Psychical but Physical, be found manifested in
greater plenitude than in the Sunlit, Moonlit,,
Starlit, Firmament wherein live and move in.
gpacious orbits and vas cyces the Suras of that
literally mog extensve and widereaching of
Sdences, Jyotisham, Astronomy—the visble
Suraswhom weknow aslndra-Brhaspati, Mitr a-
Varuna, Soma, Budha, Bhauma, Shukra, Shan-
aishchara, T ara, Rashi-deva, Nakshatra-deva, etc.,
Only finally, " the One Deity of all deities
That Whose Glory is manifeted every-
where, is found in his own Sdf, the Uni-
versal Sdf, by thejiva that has completed cyclic:
evolution and attained wisdom"', for the Sdf is the.
Witness, the Support, the Manifestor of all the
gloriesof sun and moon and dar and contains
themall. " The truly and inherently natural
condition of Sdf-realisation in all Nature, wherein
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the Self realises Its own all-inclusive nature ~ that
is the highest and the best. The next is that
which leads up to the former, viz,, the condition
of meditation and contemplation of various
subsidiary objects. Means to this, in turn, is the
use of saf® s, sfmI’s, symbols, reminders of
the Supreme, imaged as Indra, Mitra, Varupa,
Agni, in the Vedas, and truly manifesting in
these various forms in the world-process as the
HIWATET &Fal’s, ensouling spirits, of nature-forces.
And subservient to this, finally, are the processes
of homa, fragrant, atmosphere-purifying and soul-
elevating oblations and offerings to the visible
fires, and yatra, travels through distant lands,
amidst peoples with different customs and nature-
scenes of all varieties, to centres of piety and
holy aspiration and religious wisdom, and bath-
ings in the medicinal springs and waters of sacred
rivers"-all helping to irradiate and invest the things
of the physical, material world with the luminous
atmosphere  of poetic, idealising tenderness
and romance in the midst of science.

Only step by step may the soul rise from
grosser to subtler, from outer to inner; only
4
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ultimately, after long journeyings, and with
~much careful tending, not violent hurrying, may
it find Itself. " The god of the man of action
isin Fire"—witness modern civilisation and its
bads on machinery worked by heat. " The god
of the man of feeling isin the hrt or heart ", the
phren of the Greeks, the manifesting locus of all
-emotions, art, poetry, mystic experience. " The
-God of the man of knowledge is Everywhere" —-
witness the 'homeless wanderer', the pari-vrajaka
sannyas, the la-makan of the Persian. " The god
of the undeveloped mind isin conerete images ",
by indefeasible law of nature. " T heywho cannot
find Shiva, the Supreme Good, the Final Peace,
in their Sdf, they seek for That outside, in the
holy places. The Yogis sse It, not in images,
but in their Self." The jtva can find its wiie,
its ideal, either inside or outside; there isno
third; and the natural process is, first outside,
then the Inside which includes the outside.
"Even they that worship minor gods with
earnest faith—they also worship only Me in other
forms, though these be not the highest laid
down. by the Scriptures. On many paths man-
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kind are ever searching ; on all these paths they
search only for Me—their own most inward:
Universal Sdf. And howsoever they may search
that Sdf, the Sdf shal find them all, and they
the Self, sooner or later,”

"Verily, O Spirit of al ! art Thou the
Common Goal of all the paths men follow as
they varioudly incline, some straight and easy,
others crooked and rough—as of the countless
dreams the one vag s Verily is Atma all
the gods at once, and all things arein the
Consciousness that is the Self. Oneis It, yet
they call It many ways, Indra, Mitra, Varuna,
Agni, Supartia Garutman, Yama, Matarishva
Indeed all names are names of It alone." Thus
all-embracing, none-excluding, thus profoundly

true and tender, is the whole Spirit of the
Vaidika Dharma.

The Arambha-vaja—in the two Nyayas—the
popular notion of causation, creation of one
thing by another, of the world by an extra-
cosmica Personal God, as of pots by a potter;
the Parinama-vada—in the two Sankhyas—the
scientific view of causation—that the world is
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the product of the blind interplay or motion-
transformations of indestructible matter, Prakrti,.
with unanalysably persistent forces, Purushas; and
finally, the metaphysical view of causation—the
Vivarta-vada—of the Mimamsas—that theworld-
process is a Necessary Illusion, due to the Maya-
svabhava, the very Nature, of the Supreme Self,
which makes it appear to swing between Pra-
vrtfciand Nivrtti, dvir-bhdva and tiro-bhava, mani-
festation and disappearance, sarga and apayarga
—the very heart-beat of the whole Universe;—
all these are expounded and included, stage by
stage, and grade by grade, in the Religion of
Knowledge—with appropriate modes of worship.
T he house wherein there are only the aged—is a
house of gloom, lacking light and life, an abode
of ghosts; the house wherein there are only
children left—is a house of helplessness and quar-
relling, lacking wisdom and the management
that holds them all together lovingly—acage of
monkeys. That house only is a home where
three generations dwell together; the grand-ba-
bies with their toys and al phabetic picture-books
of symbols and s&fi% s, for whose sake and around
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whom so much beautiful, reverential, glorious Art
is gathered; the middle-aged parents with their
bread-winning Enterprises and travels and studies
and offerings into the fires of various earthly and
heavenly ambitions; and, finally, the grand-pa-
rents, overflowing with loving Wisdom and hold-
ing all together in the all-comprehending Con-
sciousness of the Supreme, and ever reminding
the younger generations that their playthings—
not to be violently and prematurely broken—are
yet only passing play-things, means to something
higher, not to be clung toJoreyer. The house of
the sagest philosopher and scientist is empty with-
out prattling children; and therefore the ancient
Scheme of Life deals very tenderly with the un-
grown intelligence, and helps it to grow, insis-
tently and yet very gently. Such an Ideal
Home is the Vaidika Dharma—if only it be
duly and reverently understood and followed—
providing spiritual as well as material nourish-
ment to all possible grades of souls.

( ii) The Nature of the Material Worlds.

(ii) The next item, in the department of
knowledge, is the Material World in contrast
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with the Spirit described above, and in relation
with which the Spirit puts on the triple aspect
of Creator, Preserver and Destroyer, and again
of Omnipresent, Omniscient and Omnipotent, in
correspondence with the three aspects of all Life
and Consciousness. All religions necessarily
refer to this but they mostly content themselves
with general statements about the birth and
death of the visible world and about a heaven
and a hell beyond. In the Vaidika scheme, we
find a detailed description of the various sub-divi-
sons of grosser and subtler Matter, of shala
and sukihma Lokas, Svargas, Narakas and Petalas
made of different kinds of elements, fit for the
life-play and experiences of Jivas ensouling
bodies of corresponding kinds of substance, ar-
ranged in infinite Brahmandas, globes and
solar and sidereal systems,in ever larger and larger
synthesis, correlated with and reachable in and
by other states of consciousness than the one we
know as the " waking' consciousness.

wen spiTer qWay: fRaarfa qargara-
aaqm'&mmﬁ QAT SIATA |

Mahanarayana Upanighat.
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qegr Spwamia fasarar a sgraT
MATALAY S@T REfswvaRa:

Devi Bhagavata.

" Around our world-system blaze countless
millions of similar brahmandas in their ' envel-
opes ' (avaranas, litho-, hydro-, photo-, atmo-,
etc., spheres). Grains of sand may be counted,
world-systems may not be. And each has its
three principal presiding Deities of Action,
Knowledge and Desire."

And the broad outlines of the most im-
portant and outstanding events of the Evolu-
tionary History of this world-system of ours
and all its kingdoms in general, and of the
Human Race in particular, are also included in
the same scheme, for Purdna-ltihdsa (freed of
whatever wrong interpolations there might
be) is nothing ese than such ancient History,
Cosmogenesis and Biology, and Anthropogenesis
and Sociology, narrated in interesting story-
form, to suit and interest all understandings,
by the deeper ilessons of which statesmen
and a.II other administrators of the affairs of men
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should guide their course and endeavor to make
futurehigtory less sad and more glad.

qirgT sfaaiea @ waaaRy

srgafd 3= g dwaga

qeacg gt @&t W 119y |

Hleazaieardrg ey a<q |

YW FERATUT: WA A9 Fran: |

@ FRIAWGEAT FAF A Syrastr=y |

THR GOEATTHAT AT FLAIEN: |

TgA: FIIATA fEarT AT |IT !

T: TATFAEATS o Bt FATHE-

FAEASrATaAtTTAT aHisad |

IR FEYRTSE TP,

& sSareRgguaTta 4% getas i

Bhagavata.

" The gradual evolution and differentiation
and vaishamya of the world-system out of the
pralaya-condition; its slow involution, disinte-
gration, dissolution back into primal homogeneity
and samya; the various genera and species, races
and kingdoms, of living beings dwelling therein,
the manvantaras, great cyclic periods of human
evolution and involution more specifically ; and
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ostill more spécifically, the history of the human
races and dynasties and the growth and decay of
-societies and civilisations—these are dealt with
in the Pur~ana"

" That all, even the feeblest, souls may
-safely cross beyond the difficult and dangerous
places of life, that all may see the face of happi-
ness, that all may attain to right and righteous
knowledge, that all may rejoice everywhere—for
‘this did the lord Vyasa, compassioning over the
whole of weak humanity as a mother over
her one babe, ever tending watchfully with
-unremitting labour the good of all, put into easy
words the most important teachings of the Vedas ;
and other works also did he compile for the same
purpose. And the youthful son of Vya&sa too in
passionate pity for mankind, struggling blindly
in the black darknesses of earthly life, placed
the light of his whole Spiritual wisdom, the es
.sence of the whole of the Vedas, of all traditional
knowledge and race experience, wherein' all
ancient secrets are stored away, in the storied
.oil-vessel of the Purana and made of it a beauti-
ful, attractive, many-colored and refulgent lamp
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wherewith to dispel the gloom from which
the children of Manu were suffering, and so
enabled them to cross beyond the turmoils of.
Rebirth and endless revolutions on the wheel
of Life, and win unto the Final Truth."
ETY qAATHT: I THWAAZIY |
RS TCATRTY AT g i

Bhagavata.

" They who know the Truth declare that the
only Truth is the Truth of the secondless Unity
of Spirit—known variously as Brahman, Para-
menid, Bhagavan." ’

Without deep knowledge of evolutionary and
sociological history" no conduct of the affairs of
men can be successful. The genuine Itihasa-
Puraria contain all the essentials of such history.
They only require to be duly elucidated. And
they will help to elucidate the Vedas in turn.

RAEITQIFT 5 aguEEAq |
f¥rgeryarg a4t AT aasad i
" The Veda fears the man of little knowledge;

"he will despoil me of the rightful richness of
my meaning.' Therefore the Veda should be ex-



THE WAY OF KNOWLEDGE 59

pounded always with the help of the History of
Evolution."

(iii) The countlessforms of living beings, composed
of Spirit and Matter, dwelling in the Worlds.

(iii) Another common item of beliefis the
existence of different grades of super-physical
beings dwelling in these different worlds, even
as men and animals live in this, all within and
under the Natureand Law and sway of the One
Supreme Spirit which lives and moves in all.
Farohars, Elohim, Angels, Cherubs, Seraphs,
Sprites, Gnomes, Undines, Salamanders, Sylphs,
Dryads, Banshees, Yama—no—Kami, Fairies,
Farishtas, Jinns, Paris, etc.—are the names given
by Buddhist, Jain, Sikh, Parsl, Shintoist, Hebrew,
Christian, and Musalman, to these same spirits,
some benevolent, some malevolent to humanity.
All religions also believe more or less clearly in
special manifestations of the Supreme Principle
of Consciousness, distinguishable within but not
separable from the general manifestations of
life, like a mountain amidst hills, like a sun
amidst lesser lights. They call them by various
names, Buddhas, Jinas, Tirthankaras, Zardushtas,
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Sons of God, Rasuls, Messengers, Nabis, Pro-
phets, Saints, Sages, Seers, Poets, Imams, Mes-
siahs, Babs, Heroes, Geniuses, etc. etc. Each
name has its own specia significance of function
and degree. But it is perhaps the Vaidika
Dharma alone that gives us a full and systematic
statement of the sub-human and super-human
kingdoms through which the soul evolves and
involves, the millions of types, divided into
mineral, vegetable, animal, human, deva and
other kingdoms, the main types of devas and
upadevas, yakshas, gangharvas, apsaras, pishachas
etc. of good and evil nature (vide Yoga-Sjtra
"Bhashya, 111, 26,) and tells us how man can
establish relations with the beneficent and avoid
‘them with the maleficent. It aso explains to
us how Avataras, Aveshas, Amshas, Kalas, Kavis,
Rshis, Maharshis, Devarshis, Paramarshis, of
various degrees, are perpetually appearing on
all planes of matter, in all worlds, and in all
kingdoms, '?ilﬁ'ﬁ.{@@ﬂﬂﬁi; deva, animal,and human,
for their helping, according to a fixed law :—
aqr 931 /R ader TR an |
NFLAAATAET TSR GATFILIN Gira
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. The general principle underlying these
special manifestations is that the Universal Self
appears in them in an intenser form than in
others, on special occasions, for specia purposes
of (@) teaching, (b) of adjusting and chastening,
and (c) of leading onwards by inspiring love.
But the difference between the special and gene-
ral manifestations is ever one of degree only, for
itis literally true that all living things are the
children of God, Spirit of the same Spirit and
flesh of the same flesh, are ' Avataras', descents
of Spirit into Matter, are compounded of the
self-same Spirit and Matter. Looked at thus,
the fact of Avataras becomes divested of all sensa-
tional mystery and wonder-working and is seen
to be only one of the facts of nature, and a fact
which is much less overwhelmingly astonishing,
if at all, than the daily marvels of sunrise and
sunset. A homely illustration may perhaps
make plain 'the mode of operation' of the Prin-
ciple of Consciousness in such manifestations.
In the case of a human individual, when a thorn
pierces his foot, while the general vital con-
sciousness pervading and upholding the whole of
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his body is by no means wholly drawn away
from all other parts but continues to nourish
them, yet there is a specia concentration of it at
the point where the thorn is rankling, and another
corresponding concentration in the hand which,
guided by the principle of knowledge (Vishnu),
travels to that point to remove the cause of the
pain. Even o, in the life of a nation, a race, a
group-soul, when Sin, Evil, Adharma, Prafc-
nargyana, the spirit of Negation of the Sdif,
Satan, Kama-Krodha, the Matter-ward tendency,
Egoism, Ahahkara, becomes excessve, and con-
centrated in some jivas, Ravana, Mahisha,
Puryodhana, etc, then some soul, embodying in
.an especia degree the principle of Pharma-Virtue,
appears to apply the remedy. Avafaras come to
show the way, to erect a standard, to st an
.example, to be imitated with effort and striving ;
they do not come in order to be blindly worship-
ped. Indeed, many have had occasion expresdy
to forbid such blind worship of themselves, as
tending to retard the Realisation of the Great
.Self which is the end, Avateras being but means.



THE WAY OF KNOWLEDGE 63

(iv) The Nature of the Evolution and Invo-
lution of these living beings.

(iv) All religions dso indicatethat the human
soul, being a portion of the Divine Being, hes
emanated from It and will go back to It some
day, after passing through various experiences of
.good and ill, virtues and joys, Sns and sufferings,
in various worlds. But systematic and detailed
teachings on this periodical descent and reascent
of Spirit, Pravrtti and Nivrfti, (which, supple-
menting physica science with superphysical,
and material evolution with psychical, and both
with the opposite processess of dissolution or prati-
prasava, it calls GRS, QETW, etc., or Rebirth)
and the laws governing this evolution and invo-
lution of soul and body, through various d<ages
and kingdoms of nature, in birth after birth, are
to be found perhaps only in the Vaidika Dharma
Only echoes and reflections thereof, mostly faint,
may be obseved in the mystic traditions
and teachings of other great living religions, some-
times preserved secret as IIm-i-sina, in the
“# hearts’ and memories of teachers and  disciples,
.and seldom published broadcast, elsewhere than
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in Hindudom, because perhaps elsewhere the
masses were not ready to receive them for lack
of the needed spiritual atmosphere and for pre-
valence of a more worldly tendency.

One fact ought to be emphasised here,
vizy this :(—

The notion of Evolution isutterly incomplete
without the notion of acorresponding Involution;.
and, again, the dual notion of the two as mani-
festing in the physical tenements, the biological
and physiological forms, is utterly incomplete
until supplemented by and co-ordinated with the
corresponding psychological phenomena. The
subject can obviously not be dwelt on at length
here. Briefly, when it is realised, in terms of
modern science and philosophy, that what is called
the passing of the #gsd& or sub-conscious (or)
supra or unconscious, as variously called in the
present unsettled state of terminology ) into the
3gdg or conscious is essentially!the same thing as
is connoted by the word Evolution; and that. per
eontra, the passing of the conscious into the
sub-conscious is what might be called Involution
(or dissolution); then are seen in the Samskrt
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views on the subject a significance and a value
which - were greatly hidden before. T he gqug,
the finite, the definite, the. manifest, arising
within and out of the TI&%¥, the unmanifest,
the Indefinite, the Infinite; and then sinking
back and dissolving into It again; this rhythmic
swing which is the life-pulse of the whole World-
Process, on all scales and in all departments
of nature, isequally true of mental and material,
psychical as well as physical, phenomena; better
to say, istrue of all psychophysical phenomena,
for the two aspects go together inseparably.
Different sciences, looking: at -one and the sdf-
same fact from different standpoints, give diffe-
rent names to the countless pairs of opposites
which express its endless aspects. Thus the
Sarikhya speaks of A and "=, hetero-
geneity and homogeneity, as conditions of
manifestation and dissolution; of @Rt and siFf:,
specific  products and generic root-matter; of
wifgdrz and g, patency and latency,
appearance and disappearance ; of €7 and T,
the will to live in various ways, and the resigna-
tion thereof. The Yoga speaks of s and

5
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nfwerr, the gradual development, definition,
demarcation, differentiation of attributes, and
their blufring and” return to the seed and germ
condition ; of amm and P&, reminiscence
and obliviscence, the exhibitive and the inhibi-
tive moods of mind ; of =mmmr and @Tﬁ{,
Primal Error and True Knowledge. The Vai-
she«hika gpeaks of ﬁ(‘i]'w:‘ the  principle of
singularity, particularity or individuality, and
of qmw|, the principle of Universality ; in
other words, of the concrete and the abstract.
Ethics and Mimamsa deal with far and S&EET,
action and reaction ;ﬂgﬁw: and ﬁracﬁ'-T:, pursuit
andretirement; ﬁandﬁmﬁm sdfish activity and
sacrificial activity; ™ and acmam{, the desire to
take which binds, and the desre to give and
repay which frees ; wsvaa: and ﬁ:'iﬂ%'f, worldly
prosperity and Spiritual Peace. The Vedanta
describes the nature of the world-play as wemgy
and =w1®, the hypothetical imposition, i.e., illuso-
ry imputation, of endlesssuccessivefalse limitations
and forms upon and to the ever formless and pure
Spirit, and the refutation and striking away there
of—which is the real significance and explana-
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tion of 5999 and wwei, birth and death ; as
T and 3, appetite for selfish expe-
rience and revulsion therefrom ; =as w5y
and f3w, falling into error and rising out of it; as
#9: and ®rm:, the bondage and the freedom of the
soul. The Puranas speak of the same thing in
terms of &%: and SRR, Emanation and With-
drawal, ¥Ci%: and =IRiE:, ascent and descent,
IeRy: and WIFW:, elevation and decline. And
.every other science has its own special names for
them. Yet they all repr‘esent only different
.aspects of the same fact—the mayavika, i. e,
actual yet illusory, diastole and systole of the
One Universal Heart which isever at rest—the
moveless play of Consciousness (Spirit plus Matter),
in cognition, desire and action, in substance,
attribute and vibration—of Consciousness which
is the Unknowable by any "other", but'which
.ever knows Itself as the Self and as no "other "
knowable. '

(v) The Law of Karma governing this Evolu-
tion-Involution in general and the Law of Sacrifice
governing human progress in especial.

(v) Finally, the main law governing all
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this to-and-fro is accepted by all réeligions to be
thelaw of moral and psychical aswell asphyscal
Causation or Action and Reaction: As Yesow
thus shall yereap; saza and jaza; virtueisreward-
ed in the end and vice punished; the wages of
merit are joys, thewages of sin, suffering. But
it is only the Vaidika Dharma that explicitly
formulates the Law of Karma as the law that
guides rebirth and evolution and gives us the
detailed information needed to enable us to under-
gand its workings in world after world.

ATAAT RIS YU ATV
AANTAL Eﬁmlﬁai ﬁm uﬁﬁﬂlﬂﬂkﬁq"
gt fgearaat nafarsaasraad vt
lqiﬁ: gﬁ‘ ﬂ'ﬂ% W Brhadéiranyaka.

AN TG TIEATH

IS warafaser: |

AFT AFSA: sAgreaarsia

gy R & |

FATGTIAT FATHIAT

W aggarg SRA U Phigavata.

IESAT: €A Y AATFFEAAEL: |
S LE TRAGHRRET N
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fEAL m"%qr AT AHT ATARTREZI:

RTATH UL N Manu,
mﬁmﬁm q@® qitstriar: |
TAY wHu Hear fFsegaaad o

Garuda Purana,
wyq T AGAR | Mok, Shanti, ch. 184.
Rrefygaeafyy { &t Tega
S GGG | MQTERT TG EALATAT |
gﬁﬁ't&ﬂ[ﬁtmﬁqr | Aitareya Brahmapa. -
GTATAT: QSSy qIrar wrfsaTsaTa: |

o FAFEIR AT . . FAARATIA S -
eqray N Sdyana.

m&mr G‘&mlﬂl’(ﬁ FAT W |
qtd F 9T T UATA AT
AR WaeHEr AW TFHAT |
HAQr T el T T ava < |
Devi Bhagavata,

" Even as a goldsmith bresks up old and
worn-out ornaments and makes new ones, even
so does the Atma make new bodies. Those that
multiply by fission are the simplest; then come
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those that multiply by gemmation ; then the
oviparous ; then the viviparous.- Higher than
the vegetables are the animals.; than these, men;
than men, the pramathas; then gancjharvas,
siddhas, devas and asuras, then the 'sohs of
Brahma '. All things and beings whatsoever are
vehicles, instruments, media, for the manifesta-
tion of the Paramenia. The manifestation is
fuller in the higher kingdoms. After working
through the lower, the soul evolves into the
higher forms. It attains deliberate self-con-
siousness at the human stage. By its own deeds
and efforts it may become a god, a Manu, an
Indra, a Brahma, aIVi_sh_nu, a Shiva, a Ganesha."

In such verss as these we have the plain
statement that by appropriate karma, deeds of
merit and high aspiration, the soul gradually
evolves upwards from the lowest living forms
to the highest. That it may delay its progress,
or even fall backwards by evil deeds of sin and
vice, is aso made amply clear in the 'scriptures.
And hence, sacrificial action, yajna-karma,
deeds of unsdifishness, are especially ordained for
the soul that has attained the human stage, the
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stage of self-consciousness and regeneracy.

FETH TAC: I qUOFTT TRTQA:
HAA NATTTETHT L SRETIRALS |l
A AILAET F I ArqAG T
quEqt AT NT: TLAACETT U
ATTHEAGMART GITTATEIAISTL |
TAMCTARATTIZT AT K(Faaar
qF TZRATT TA AFAT AW QT G |
ST, FITATIE AW WATH: TLAT 1)
Al grw gy Hyaiag Gag

AST WIRSCHTTEET FAIS: HFEFAT Il

" The Lord of all creatures created them by
and together with sacrifice, and enjoined them to
live and thrive by sacrifice, by self-denying un-
selfishness, by the subordination of private to
public interests. The race of gods and the race
of men can help each other in this wise, and this
wise only. Many are the formsin which self-de-
- nying sacrifice may be performed. But the sacri-
fices of knowledge, the sacrifices undergone for
the acquisition and the spreading of all true
science, Vegda in the most comprehensive sense
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and especially the Science of the Sdf, are higher
than all other sacrifices Without the continual
sdlf-denial that is involved in that co-operation
on which alone society is based, the succeses of
even thisworld are not possble to achieve, much
lessthose of others'.

Sudwinverybriefoufline, arethelife-illumin-
ing contents of the Jnana-kanda of the Vaidika-
Dharma.

Next comes the Upasana-kanda.
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1. THE BHAKTI KANDA, THE ETHICS AND
MORALS OR MYSTICISM OF RELIGION.

(i) The nature and the me of the Emotional
part of Religion.

The second part of Religion, dealing with
the question, 'What to feel ? is that on which all
religions may be said to be almost- unanimously
agreed. All religions teach us (a) to feel love
for all, (b) to be truthful alwaysin thought, word
and deed, and (c) to help and serve others. This
is the whole essence of morality. And morality,
the spirit of Loving Righteousness, is the very
heart of Religion, as True Knowledge, Science
and Philosophy, isits head, and Performance of
Duty, of deeds of merit, its limbs, Without
this spirit of Loving Righteousness, religion were
like a body without a beating heart, dead and
putrefying and spreading corruption all round,

A high ‘civilisation', being.but a manifestation
of a full life in the collective form and therefore
of a high religion, in the broad and comprehen-
sive sense of the term, is naturally made up of
the same three factors. It is built up (a) of great
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stores of knowledge, of all kinds of science,
physical, superphysical, and metaphysical, (b) or
active industries and energetic enterprises ; and,
even more vitally important than these, (c) of
high morals and purity in art.  Genuine civili-
sation and high culture might perhaps be reached
with the help of scrupulous morality and fine or’
spiritual (as distinguished from sensual and vile)
art, which always subserves the highest and the
noblest desires and emotions of love and devotion
and patriotism and heroic courage, even without
much science and without much mercantile and
mechanical enterprise, as witness the classic days
of Greece. But without these, and even with
much science and machinery, we can only have
results like those attending the sudden finding of
heavy nuggets of gold by rude miners, viz., drunk-
en carousals and shootings. Without this inmost
spirit of religion, without high-minded and spiritual
earnestness and purity of character, without bene-
volence and charitableness and philanthropy, no
nation can attain to genuine and lasting civilisa-
tion, but at most only to that great and passing
display of brass and iron and silver and gold;
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which history associates with ' barbaric splendor’,.
be the forms taken those of morion and hauberk
and lance and sword, or be they guns and cannon
and armored trains and iron-clad men-of-war.
Indeed, the whole of history, the whole of
political science, is but a perpetual illustration of
the truths and principles of moral psychology.
The only permanent use of the former isto drive
home the lessons of the latter. The eighteen
Puranas form only an exposition of the conse-
guences of virtue and vice, of Error and its Expi -
ation and Redemption on all scales, individual,
racial, cosmic, in all kingdoms, animal, human,.
divine-
RErUgUAY Q9 Faagay |
qQUTHIC: YOAT I WA |
DALY WiHsT FA €A GATIAH ¢
Pride goeth before a fall, in the nation as
well as the individual, for the plain reason that
arrogance estranges friends and creates enemies.
Honesty is the best policy, for nations as well
as individuals, because honesty is born of that
sympathy which feels the Divine Life in all, and
therefore instinctively wishes to do to another as
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if would be done by, and sympathy produces
-sympathy and converts enemies into friends.
Frankness is the degpest diplomacy, for individu-
ds as well as nations, because frankness ingoires
equal frankness and confidence in the long run,
and where there is confidence there is no further
room or need for that endeavor to circumvent,
which is the currently undersood meaning of
the word ‘'diplomacy.’ They who promote
grife between others, be they individuals or
races, thinking to benefit themsdves by the policy
of 'divide and rule*, generally find themsdves
unable later on to control the evil spirit of strife
when fully aroused, and come in for blows from
both sdes impartially; or find that that spirit, so
diligently invoked by them, has ultimately
invaded and taken lodgment within their own
families and homes and created unquenchable
internal dissnsons  Hatred ceasth never by
hatred, between men as between nations, though
it may possbly be driven underground temporarily
by superior might and so compelled to bide its
time—but it ceasth wholly and only by love.
Righteousness must prevail in the end between
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.men and between nations, because it makes all
Jloving to each other, and in such a condition of
things only is permanence, and not in intrigues,
and diplomacies. Blessad are the peacemakers
only, who studioudy promote love and peace all
round, amongg all, within their own homes, as
well as within and between all other homes;
only theirs is the kingdom of heaven, and not of
heaven only but of this earth also, and perma-
nently.

And all great and genuine and high-minded
and far-sghted statesmen, all the world over,
therefore engage with all their might in promot-
ing cordiality and removing distrust between the
nations, and between the dases within each.
nation ; in restraining the smart and supercilious
word which it is so pleasant to onés pride to
utter, but which flings men and nations and*
races into lifelong bitterness and deadly feuds;.
and in encouraging the kindly and agreeable
geech which makes men help and co-operate
with each other. Truly what cometh out of the
mouth isfar more immediately important than
what goeth in (though the latter cannot by any:
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-means be neglected), for the fete of nations as of
men. And diligent appreciation of each other
is far more useful, far more 'paying', in the
common phrase, than supercilious or malicious
depreciation. Thus only may the evil aspects
of the spirit of unrest that moves from time to
time over the face of the earth be allayed, and its
good aspects brought to a just fruition.
Whatever, then, promotes moral and friendly
relations between single individuals, or between
collective bodies of such, is of the very essence
of Religion, by whatever name it may be called.
Far more necessary than all dse is it to pro-
mote this Fellow-feeling. This is why the
Scriptures of all times and all nations teach
continuously: " God is love,” "Love your
neighbour as yourself,” " Achieve humility of
heart and earnest righteousness of spirit, and all
things dse will be added unto you," " Righte-
ousness exalteth a nation ". The nations, the
races, the religions, that seek to promote unity
.or harmony as between their own constituents,
sub-races and sects, while fostering contempt of
and aggression against other nations, races, re-
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Hgionsas such, indiscriminately, willnever succeed
in bringing about the wished-for harmony within
their own limits. It is not possble to heat
red-hot the half of an iron bar and keep theother
half cool at the same time. We cannot foster
evil emotions towards ‘'foreigners or 'natives*,

" whites' or ' blacks', ' browns ' or ' yellows"',
and at the same time permanently develop good
emotions towards those within the same fold as
ourselves. The spirit of such Universal Religion
-sarva-sadhar ana-dharma, must pervade all peoples
before any one of them can be really happy.
And, accordingly, Vaidika Dharma expressy
includes within its fold all the Varnpas or types
-of men, by race and color (white, red, brown-
yellow and black) as well as by caste or dass or
vocation (intellectual, militant, industrial or
unskilled) ; and binds them all together, without
exception, into one single social organisation of
the whole human race, assigning to each its
appropriate place with corresponding rights and
.duties, privileges and responsibilities, in the bonds
of fraternal affection, wa=#gT, and =F#™, elder
{in soul evolution) and younger—nay, in the
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bonds of what is even more than fraternal affec-
tion, of vital organicidentity of " head, arms, trunk
and legs."

RIGQTET GAATENF T TH+T: F4: |
F& AT TR UTHAT QETSATTA 4
Rg-veda,

To grive thus to bind all bengs together,
to gread such a Religion of Love, to harmonise
all men and all faiths to edablish peace_on
earth and good-will amongst men, is indeed
to do thework of all sovereigns, all satesmen,,
all diplomatists and paliticians and administrators
put together, and to it far better than they are
doing it to-day. For this isindeed to water the
roots ; while they are mostly only washing the
leaves at bet. And this is why the great
Teachers and Founders of religion loom so much
larger in the ingtinctive consdousess of humani-
ty than the other kinds of workers, and are
accorded divine honors, and regarded pre-emin-
ently as incarnations of the Divine Spirit, special
manifestations and messengers of the God of all
nations and all religions, while even the greatest



THE WAY OF DEVOTION 81

men of thought, men of art, and men of action
are regarded as but minor characters in the drama
of human history.

(h) The Foundation and Fundamental Basis of
Ethics.

(3) Love—{Stq¥ [The Beautiful).

But while all other religions and their ex-
ponents also, more or less, endeavor to spread
Love and good-will among men and enjoin on
them to " Do unto others as you would be
done by, " the Vaidika Dharmais perhaps the
only one that gives us the golden rulein its
fullest form, positive as well as negative, and aha
teds us the reason why, for only that faith which
is based firmly on reason is unshakeable, is sci-
entific faith :—

TEEHWIFETY G IF 4T Fa€¢: 1| Manu.
The words in which the Samskft Scriptures

endeavor to convey the fundamental teaching of
Ethics are like these :—

RGLAITIYY SATHET TAZEAN |

QUIHIT: TUATT WY FLHFAR U

qEFRidfyd oA ® L&Y |
6
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a ALY FHA FTAKATATHA: |
AYTIEHIA A6 AcTCEAT Fraqa |
queigt fid | TTEEas: S T
RIAIA T AT T AFARAGIA ¢
Mahabh., Shanti, Chs. 124 and 260.

WENTEDIAT T 9T F §rga: |

q%g WA JAITA WER-HIrFIEara |

aRAY AT AT A FaIgIeR |

afersqatiar gar wreRanyEama: +

ag w( AL ®: WF TRIAIIRTS: N [sha,

QEAAT GUIATSIGsT GAnEa: )

WY el QORGd $od 79 0

HTRT FHAr §aAT QYA aTeTay |

af q: GIAY TITACAFARRAT |

q G&G’Wﬂﬁrﬂ mlﬁﬁf‘l’f qTq] 0 Mane.

Briefly : " Do not do unto others what you

do not wish that they should do unto you ;
and do unto others as you would that they
should do unto you—because indeed the others are
yourself in Essence. We can understand and
know others, their thoughts, their feelings,
their requirements, only by carefully examin-
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ing and knowing ourselves and our own. He
only is the true Pandita, man of conscience
(panda) and of knowledge, who knows others by
himself, as him-Self, and feels and acts for others as
for himself, as if they were him-Self. He who
knows that the sélf-same Self pervades all living
things, he ceases from sin, he ceases from hate, he
willnotagain fall intoconfusionand despondency."”
“God isLove' because loveisthe wish for union, and
true union is the realisation of the Unity of Spirit
which underlies all seeming manyness of M atter.
‘Thus is the Vedantajustified of its high title as
*'the Crown, the Finality, of all Knowledge'. Its
proclamation of #w&afg, the Consciousness of
non-separateness, is not the idle dream of quib-
bling visionaries but the very foundation of that
most practical of all ‘arts and sciences, Viz.
Ethics ; it is the inner feeling of that of which
the outer expression is co-operation, which alone
makes social existence possible, which alone
- holds together' human and other beings.
(b) Truthfulness— H<QH (The True).

"Truth' is the fundamental virtue, even as
Loveis, and for the same reason. Both are
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aspects of gy, the Common Consciousness.
The oneisthe intellectual aspect, the other the
emotional, even as Sdf-sacrifice or Unsdfishness
is the third or actional aspect of one and the
same Great Fact, and may equally well be called
the fundamental virtue. In Knowledge, the
One Truth of al truths is the Unity of the Self ;,
that same Truth in Emotion is Universal Love ;.
that same Truth in Action is Self-Sacrifice.

qd ARGTE RARTAFIT ABT 3 |
FYIAIEEa driagareay i
a® wig W TN € A gAK@ |
|AAT ANEAT §A g 9ear v )
q IR T G K A |
g9 q¥: T O 96 @@ qassan i
g% ¥ WA ¥ gAiEd @ §Oq |
wArEay g Sx fftatagrsgaan |
R CAARAIA JidosT @aaq 4T |
WERT UT UAL AT N
On the other hand, and per contra :—
WG AT WT: FHAT q7 JLQGH |

ARty RAfTear o qugs adq )
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Y ATEHAHIAT W R SGATSEN HAY, |
R QA Sfrwar: gwa: qriigai wyar: |
Mahabh : Anush : ch. 162, and Shanti, ch. 33

Briefly : "Brahman is the One truth, un-
.perishing, eternal, unchanging, realisable only
by that steady Yoga which leaves no duties
undischarged and sets itself not in opposition to
any dharma.  Thirteen principal virtues, truth-
fulness, same-sighted impartiality, self-control,
toleration, forgiveness, modesty, patience, absence
of jealousy, generosity, thoughtfulness, noble
magnanimity, gentle firmness, and compassion
for the weak are but forms of truth. So the
-thirteen opposite vices, anger, lust, lamentation
‘and vain repining, confusion and clinging ob-
.stinacy, restless ambitions, indolence, greed,
intolerance, jealousy, superciliousness, fault-
finding, cruelty and fear are but forms of the
primal untruth and error which forgets the essen-
tial Unity of all selves, and regards fellow-crea-
tures as others ".

(c). Unselfish Service—&?n{ (The Good).

Unselfish service of others and performance
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of duty under all circumstances is a fundamental
virtue because it is only the external expression
of the internal realisation of the One Truth of
the Unity of all Life, and of the conseguent:
feeling of Universal Love.

TAFA TR AT HEANT HGA: |
|ATY FAYG ATAT-ARATITTAAT N
yafafeaer @ qaisy qraflrs: 0

Bhagavata. XI, ch. 17.

ud |y YAy ArwasgrAaTiat |
wrsar digdgtear edgand gica

Vishuu Purdna.

“To minister to the happiness of any fellow-
creature, in any way—this is the truest worship
of the all-pervading God, fg}aw;:, UH §!J'El znAfa:,
{Atharva-shiras). The wise man realising that the
Self (gfy @ A OY8: sqra @, 2T R vy wida:
fa: P& 38 g) pervadesand embraces all beings,
offers undeviating hhakti and devotion taall beings” .

Such is the essential teaching, such the funda-
mental basis and foundation of the Bhakt! Kinda
of the Vaidika Dharma. Only he wha realises
fnowledge in gction has achieved fully that purity of
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mind which is the aim of the Bhatti Kanda and
of the first as well as the last steps of Yoga ;-
MU AT AT A geary |
FAEArACAOAET FrAT AT AR I
A QriAar §Y & groatar=aa i
frmrfRai 4y a&ta weeay
dqraa qignarar faa |
ATEHATE A FF FAR
drataargres adw grarng o
Shiva P., Dharma S, ch. 17.
iii) The kinds and sub-divisions of Bhakti.
Further, in the Vaidika Scheme, we find
statements of the principles of a classification of
the modes and sub-divisions of Bhakti or Love
and of its opposite, Proha or Hate, which enable
us to form ascience and art of practical mind-
purification and character-building such as are
not observable in other religions, nor indeed, as
yet, in even the most advanced text-books on
psychology that have so far appeared in the
west. The various emotions, good and bad,
are mentioned more or less pell-mell, and virtues
and vices are given in lists without any clear
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attempt- to connect them with fedings, in the
other scriptures and in the modern western works
on subjective science.  In the Vaidika works it
is otherwise.

Ofavy gy gegiechehumy gy
E:E'gft: | Sarvasara Upanishay.
TSR AW g9 T Gaawraar giE:
Ay FAHA afysggan
WA TV A Q¥ NGRS ||
iFxaeifraemd vy sgafeqy
gi;‘é
wghx: qediyr < aArgaiog: |
Sigdufe Tg Tt | e |
Shiva P., Dharma S., ch. 8.

wwrrey Brar wifaggead ag widfaa
TR O (I AAAHIATT ATHAR I

Manu,

gwraudt un: I gwrgadt a9 |
Yoga Sifra.
&R | TWIF Ll
Vaisheshika Sitra and Upaskara.
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aGTm gugeAEdraRET 00
. Nyaya Satra.
Tfrwagirargrot gazagear-
U AGE ArFATACHAIREAR U
Yoga Sitra.

quigwrge facersid gmraar |

freff e ras&w araTangE i

ARAt agErAT afAarArAgesTIEr |

Asar FAEAGEAY AR FawT = )
Bhagavata.

PG T TOFGZTLARHA: |

AR AAFRAEHAFIT ATAXETEH: N

et ALy ArfarsTy freeg = |

RANDBUIGr T KA & TXwq:

HAQIAT 7 g T ATILH |

T AFXY AT § WAH: Wga: A P

s FEanIready

Hiftaceg waangiaarg

FUFEIAYLTS ag

wiTaET ﬁ‘qﬁ[qgﬂ‘&ﬁ{ I Bdla Bhirata.

qOIPRRT SHITSUE €047 ST GHES &

SARY T QAT ITTYAAFAr TAL )
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L, (o7) g T qAFTEAT: I

Yoga Vasishtha,

QUTY: HIHT AEGT TGET 0T FA X |
FROF: Mrer §eat wegar HigrsAs oF U
Nydya Bhashya.
Briefly, the purport of the above is that
“Desire, =31, or &, or ¥wg, which is the
motive of all action, has two main forms, viz,,
I.ove, which goes with pleasure, and Hate, which
goes with pain. ‘This pair is called g=miE),
Fawt, SR, but most often BN, Further,
with reference to the quality of their objects, these
two primary emotions take on different forms.
Love becomes (a) respect and reverence towards.
those who are older and greater than we are,
and in the highest degree such for our own
Inmaost Spirit, God, the Supreme and Universal
Self 5 7b) sympathy and affection for those who
are equal s us; and (c) tenderness and pity
towards the younger, weaker and smaller ; 7, ¢,
A, 3 and F7W respectively. So Hate becomes,,
respectively, (a) fear, (b) anger (~) scorn, &, £
=aAq:"” Where in the count of the well-known
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'six internal enemies’, viz., ®I®:, ®g:, A, A€
Az, A|i:—the first, third and fourth, or lust,.
greed, and blind clinging, belonging apparently
to the side of raga or love, are also condemned,
what is indicated is that these are the g, the
evil forms or refuse, of the corresponding higher
forms, viz. love, reverence and compassion. S0,
per contra, the other three, on the side of dvesha
or hate, may aso have their own appropriate

. or higher forms, as, for example, a just
indignation against wrong-doing, a righteous
scorn of all meanness, a noble emulation in good
work. Difference of time, place and circum-
stance, makes all these and other endless differ-
ences, the details of which can be learnt by
appropriate study of the scriptures, especially the
literature of Bhakti as expounded by Néracja,.
Shandilya, Svapneshvara, and in the different
Puranas, asalso in the works of some of the finer-
minded followers of the various schools, of Rama-
nuja, Madhva, Chaitanya and others. But the
broad principles are clear.

And the Toga Qftra quoted above, as aso
the Bhagavata verse, tells us clearly that " the
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purification of the mind, (indispensably necessary
to happiness here and hereafter, for the well-
being of the community as well as the individual,
for the full and healthy development of the
powers that belong to the physical body and the
physical plane as also the powers that belong
to the superphysical bodies, sukshma shariras and
koshas and the superphysical worlds, Bhuvah,
Svah, etc.,) is possble only by the cultivation of
the three forms of love as specialisations of univer-
sal good-will, and of resignation, forbearance,
bearing and suffering of wrong, under infliction
of it upon onesdf, " (not upon another, when
that other is rightly dependent upon oneself for
protection—which is the reconciliation between
Krshna's command " Therefore fight, O Ar-
juna!", and Christ's teaching " Turn the other
cheek ! "). All the virtues and all the vices,
AT and ¢iMgw, gu and W, or &M and
wagw, arise out of and are simply habi-
tualisations of these primary six moods, them-
-sdves arising in the ultimate Truth of Unity,
the wh-wd-famr of wwEE, and the Primal
Error and Untruth of Separativeness, the
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wnd-fmr-wfim of Iyix,

We may thus se that the Sciences of
Vedanta, Bhakti and Yoga, ultimate-Wisdom,
noblest-Emotion, finest-Action, which teach
that the Spirit inall isone and the same, that
therefore men should love each other, and that
so only can they most effectively serve and help
each other and raise themselves ever growingly
on stepping-stones of their dead selves to higher
things of greater and finer faculties and bodies
and worlds, are not the vain visions of idle
dreamers, but the most practical of all practical
studies.

(iv) The Summum Bonum and the Right and
the Wrong.

Two problems which lie on the border-
land between Ethics as defined here, viz., the
Science of Fueling, and ethics or morality as
defined in western text-books mostly, viz., as the
Science of Conduct, may be dealt with here in
the light of the Vaidika Dharma : (a) What
is the Summum Bonum, and (b) What is the
Sanction of morality* Between these two is
divided up the question of what is the test,.
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the standard, the determinor, of the Right
or Good andthe Wrong or Evil. The Summum
Bonum governs the nature of these two and the
Sanction compels the performance of the one
and the avoidance of the other.

(@ As regards the Summum Honum, the great-
est good, the highest ideal, the most desirable
object or state, thegts#3:, the saarsitg, all conflicts
are abated, all possible views are reconciled, in
the Vaidika Dharma, by the enunciation of a
few plain principles.

RigwIfOTIg TaAL: |

( TowrEArRaE sIFrAtaHTaTy |

FmRRFATAEAAT gHaeqar |

QIOEregaearar SwAT Atrad 1)
Tleaq T8 WS fAkE = 91 GArsgHaA
q U SUFRTSAIRAaiatsaqa| Afa |

Shariraka Bhashya, 111, 1, 23,

TG AT L G@HRAFTATTN: |

STy TRy gy aaicesgisarg i

Gita,
O 9 TNafawig o |
ﬂqﬂﬂﬁqatfimﬁﬁaﬁ!ﬁu N
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qgY FA EQY FIrATATE AIETANT |
fAgst JanTaeg yaraAva ¢ &)
THLTATAT HALTT (AT A F Feqr: |
| QU W QIAEANT A |
QATLTEEATHA AT GALEA: U

. Manu.
AIGr AT QCH W wETE@wRaTeTA
Bhagavata.

gra: gAY RISy yrafarzatisg |
FITNAT TeAAAHIST TAH THIAFYA
RGN Feqaeaq gistargaawe: |
od |ranas Gu SgIaefsadizag: |
Manu.
WA €4 qETET TqET T HIATRA |
qa=agiad g AWERET TUUH i
AEHISTIB T F FIQ(MLATNEA] |
FRGACHAINT HIEAT wXALE I
_ Gita.
QAT AR AewATHIE T W N
Mbh., Vana, ch. 277,
AETHAT T A | quws ) Mbh.
WrASFRISATA T | Katha,
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Wienaeg SIATT W & (9% wafy |
AraERg Sagqudia i
TAHA: TACKA! {AARAATSTERTA (I
Brhadaranyaka,
AEARFAEARI AR FEATTH |
Nyrsimhottara poau?.
{qgraarad am \  Brhad.
WA WAL | Taittiriya,
wreAAE aqUUIIEA: | Shoera
wg fMafga g aq | Gia.
WIw qRUTFHAT SR
TR AT (A% TR U
®X: FIUTRA AFTAAITRITGSA: |
WY (13 AAEH AT SFISHA U
Bhigavata.
aa: ¥YARAAIA: | FqT TIROLRAE )
Yeoga Sitra,
RCIrRIATSUASTT: ) AT T T Y
Nyaya and Vaisheshika Sitra. -

SAETEGAYTAT U Sankhya Karika,
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waraT IRtawrarn) aut i friveda
q&% SynAifa afrawiat |

Mimamsi Satra and Bhishya.
q: MAGMANT | Brahma Sitra.

T he substance of the above texts is briefly
this: "The Summum Bonum of the child is
different from that of the old man. Worldly joys,
abhyudaya, Kama regulated by Artha and
Pharma, pleasure guarded by profit and duty—
this is the first summum bonum for thejiva, while
it is treading the Path of Pursuit, RgTREATA:
Deliverance from all bonds, Freedom, Emancip-
ation,Beatitude, Peace, Rest, Moksha, Nisshreyas,
Apavarga—this is the final Summum Bonum, for
the same soul when it has become fatigued with
the pursuit of worldly joys. Happiness is the
unguestionable aim always, and always too it
consists in Self-realisation. The Self is the
nearest and dearest. It is Bliss. The feel of
Self, Self-dependence, Self-freedom is Happiness ;
other-dependence, bondage, limitation, ismisery.'*
But in the first halfof Life the self isrealised and
happinessfound, instinctively and involuntarily, by

7
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the grasping of outer things of sense because the
self regards itself then as identical with the body.
In the second half, this same is done, conscious-
ly and deliberately, by the gradual giving up
of the sensuous objects, because the Self now
knows Itself as NOT-THIS-body, as BIfAX&IH,
( Bhagavata, X,ii,42,) but, on the contrary, as
HISTATAT T QPIAY 13: ASAS etc.,
as That Universal and Infinite and Eternal
Self and Consciousness which is in all beings,
and in which all beings arise, live, and merge
back again. The Self is ever the embodi-
ment of Happiness, of Power, of the most
Desired Ideal. But in the first half ofé-qr:;rlife,
it is the lower or bodily and individualistic self;
in the second, the Universal Self; and to realise
oneself as identical with That is the Eternal
Summum Bonurtn. ;I'he ,True, the Beautiful,
the Good,.G?ﬂ‘,E’ﬂ’,ﬁa‘,are only aspects of |It.
The true, in respect of knowledge, is the True
proper. The True, in respect of desire, is the
Beautiful. The True, in respect of action, is the
Good. In other words, the object of cognition
is the true (as of misunderstanding is the errone-
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ous); of desire, the beautiful (as of aversion, the
ugly); of action, the good ‘as of mischief, the
evil), And the Object of the fullest Cognition
15 the all-Truth, Omniscient, ﬁ'{ﬂ'&, qIH-
QY (corresponding to PITH }; of the deepest
Desire, the All-Beautiful, Omnipotent,ATHIHE,
qtﬂﬁl‘ql{ (corresponding to JAY ) ; of the
greatest Action, the All-Goed, Omnipresent,
WARY, TCATEAH, (corresponding to W) —
all aspects of one and the same Self, Brahman.
Whence it follows that complete Self-Realisation
involves gyH, sTTen:, FATe:, (the last as absence
of selfish and presence of self-sacrificing action).
The opposite triplet is m’ﬁm—m—aﬁﬁ',u ntruthful
or parttal knowledge (half-truths being aways
falsehoods), selfish desire, and self-seeking action,
which reigns on the Path of Pursuit. So far the
Summum Bonum.
(b) Now as to'Right and Wrong.

" As the end varies, so must the means.
Morality is relative ; duty varies with the time,
place and circumstance of the individuals con-
cerned. What is Right for one person to do,
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may be quite Wrong for another. What is
food for one is poison for another. What is sn
for an advanced soul, may be permissble, nay,
even meritorious, in a younger. The dharma-
duties of the soul on the Path of Pursuit of
worldly joys, i.e., kdma enriched by artha and
guarded by dharma, are different from the
dharma-duties of the same soul when it has
passsd on to the Path of Renunciation, i. e,
moksha. And under each of those two broad
distinctions there are minute details and divisons.
In casss of doubt, the stience of dharma-law
must be sudioudy consulted ; off hand answers
and decidons are not always possble in thisany
more than in any other science, in regpect of
minute details. There are certain aimsand pur-
posss which are comparatively universal; hence
there are certain dharmas, rules of manners and
morals, which are common also. Patience, for-
giveness, control of passons honesty, purity,
control of the snss cultivation of the intelli-
gence and the open mind, gathering of
knowledge, truthfulness, avoidance of anger—
these virtues it is the dharma-duty. of all to
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.develope and practise diligently. But there arc
differences as regards others, caused by differ-
ences of time, place and circumstance. When
conflicts of duties and nice questions of law
and conscience arise, they must be determined
by means of shastra-science, in the light of:—
|, eq3fd:, Q=T e o [wFARaRel
‘the word of the Scripture-statute, of traditional
law and legal digests, of precedents, custom
and practice, and, finally, of justice, equity,
and good conscience ; aso of considerations
of bhuta-hita and loka-sangraha, i.e. utilitarian
expediency and social organisation and co-ope-
ration, and of the views of the maha-jana, i.e,
the majority of the good and great, the trusted
and respected." No one limited and narrow
standard can ever suffice to cover exhaustively
all the duties connected with the countless possi-
bilities of the Infinite Self which require bound-
less gpace and endless time and motion in all
ways to manifest themselves fully. But the
‘broad general principles are clear and a living
legislation is amply provided for.

With the help of these, all the disputing
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exponents of ethics in the West, from Plato
and Aristotle downwards, hedonists, perfec-
tionists, intuitionists, empiricists and evolution-
ists, can be reconciled and each given his proper
place ; even as, from the point of view of Vaidika
Dharma, as we saw in the preceding section
on the Jnana Kanda, all possible views as to the
source and origin and nature of the universe and
its inhabitants, fetichistic, polytheistic, theistic,
deistic, animistic, hylozoistic, pantheistic, monis-
tic, etc., can be reconciled and each assigned to
its appropriate place.

(v The "Sanction" of Morality,

On the question of the ‘'sanction’, that
which gives its binding and compelling force to
dharma duty, which compels man to do the
Right and avoid the Wrong, we are told :

QUETTHAIRIIT, UFTSHATAL |
JATTAAIA AT 19 A I
Fvale FATAEALR: T TG |

qATY WAL ATATAT FATIAE: N Mbh.
AYTLEANTAEIN HATATA GI: |

AR IR LT gegaiard 9w || Korha.



THE WAY OF DEVOTION 103

T AR TR CATEURAT & AN I=TH |
e QA a qreaty &A@ &l
guET FHEd A wisiy gran

qCr Tratfa FIIETIr

TI9 §4 TAA KR TGS

atic ¥ faeaT agq @ar Faa

Garuda Purana,

WEAT (& stageqat |AAT gOregs
Manu,

TEITY WiFasd 5% & FAIGAR |
aa AT f agsrAagnaan feaa: i

Padma Purina.

wITAt A Arvay FewqrAr

AE: FIAAT TrEH qrEATAT )

s :q3rAr fagg waw

QY 9T THW IFATEr i

"-(@ For fear of each other, (h) for fear of

the ruler, (c) for fear of Yama—do the vicious,
the sinful, the criminal, abstain from wrong-
doing. But the fear of the Self which ever lives

and moves within all is the root and the source
of all these other fears." The pain which one
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causss wrongfully to another, comes back to him
later without fail because the Atma as Sutratma,
connects and unites the other with the one, in
a community, as surely aslt, in its aspect of
Jivaima; connects and unites the organs in an
individual organism, so that if one organ work
wrongly and cause pain to another, the pain
spreads through the whole body and comes
back with interest to the primarily offending
organ. For fear of the Self, ultimately, does
every organ in an individual organism, and
every office-bearer and every other individual
in the world-organism, Agni, Surya, Indra,
Vayu, Mrtyu, Yama, etc., does hisordained
duty, on pain of unevadable, unavoidable
punishment, in accordance with the mathe-
matically exact and infallible Law of Karma,
even as in a national organism, a state, every
individual and every office-bearer Kkeeps to
his duty for fear (or love) of the Communal
Soul, the Oversoul of the people asa whole,
in which the sovereign authority is ultimately
based. This Law of Karma, as said before, being
rooted in the Nature of the Self, the all-connect-
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ing Unity, governs man and god and worm
alike ; only in the case of the sub-human king-
doms it works sub-consciously, as action and
‘reaction, while in the human and superhuman it
works consciously*  The equation is the same,
reaction is equal to action, consequence is equal
to act, not always immediately, but always
certainly, in the long or the short run ; but in
the one case, the co-efficient on both ddes is
' unconscious.! in the other ' conscious!
Thusin reference to the' sanction' also,
may all current and conflicting views regarding
its nature, social, popular, legal, rcvelational,
scriptural, conscientious, etc., be reconciled.
Modern western science, biology, psy-
chology, sociology, seeing everywhere the
" principle of progressive differentiation or spe-
cialisation", q'ﬁ'tm%, Fﬂgﬁ' or wﬁ{an%," that
the progress of development isfrom the gene-
ral to the special,” from HIRFY to ﬁﬂw, from
the homogeneous to the heterogeneous, "y to
ﬁm:r which isall a most excellent and true
description ofﬂa‘ﬁl evolution, and as yet only
vaguely recognising "that ‘the further we go
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back, the nerer we agpproach to a total
presentation  having the character of one gene-
rd Continuum in which differences are latent”,
(Ward's Psychology)—this science will come into
full accord with the Vaidika Qharma only
when it fully recognises the other half of the
truth, viz., the fact of involution, the regressive
obliteration of differences, the return to the
generd Continuum of Prdlayawhereinisall Life,
by the gradua dissolution and disintegration
of separatist and individualised forms. Then
will it be possble to s clearly, in the modern
counters of thought adso, how al differences of
lawsas well as facts, redsaswell asideds things
as well as thoughts and opinions of all kinds,
aie from and lead back to and merge into
Atma, the universal immanence of which is the
compelling reason for universal Bhakti*

We shdl now pess on to the third and con-
cluding section of our topic, viz., the Karma
Kanda.



IV. THE KARMAKANDA, THK ACTIVE WORKING
AND CONDUCT OR PRACTICALISM OF RELIGION

(/) General Principles.

Right knowledge leads to right desre, and
that to right action. The Karmakanda is thus
the fulfilment and fruition of the Jnana-kanda
and the Bhakti-kanda.

At sy sw angat grsfitga: |
FAGAY FAC FIY F@ARA: | Manu,

" Amongst beings, those that bregthe are
higher in evolution than the others, amongst
these, they that have devdoped mind ; amongst
those that have achieved intelligence, they ae
the higher who apply their knowledge to
action ; and, findly, amongs such, they ae
the highest whose actions ae al governed by
the congtant s of the unity of all life in the
al-pervading nature of the Infinite Brahman-
Consciousness.”

The whole of the Bhagavad-Gita wes
uttered to Arjunato induce him to do his duty,
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to fulfil the knowledge of the deepest truths
of Vedahta by approprfate action. So much
importance belongs to this idea that one of the
main theses of the whole syssem of Mimamsa
is that all and every knowledge is but a means
to action, karma; and the Vedanta accepts
and endorses the principle, only adding the
explanation, to prevent misunderstanding, that
there is one, and only one, knowledge—if we
may call it knowledge at all—which is not a
‘means to action or to anything €se, but is an
end in itself, viz. Self-knowledge ; and Self-
knowledge, as we have seen before, may indeed
‘be equally well called Self-Feeling, or Self-
Maintenance.

We se then that the Karma-kanda is
Applied Jnana-kanda and Bhakti-kanda in the
truest sense, as mechanical enterprises and in-
dustries are Applied Science ; that Pharma-
-shastra is the practical counterpart of that of
which Adhydtma-shdstra is the theoretical part,
Bhakti-shastra forming the nexus. It should
-be noted, that Karma-kanda does not mean
.only the superphysical and mystical rites and
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ceremonies which have come to be identifled
with the word @qW, yajha, "sacrifice” Such
excessve narrowing is part of the general
degeneration of the life of the people who
profess to be governed by Sanatana Pharma.
It is not to be wondered at, though much to be
regretted. It is the very way of Nature to be
perpetually swinging from extreme to extreme,
between action and reaction. Yet the golden
mean ought never to be forgotten, ought ever
to be kept before the mind as an ideal, as indeed
it is kept by Nature—otherwise no return would
be possble from ether extreme.

WIWATATAT AR TEw TRXRAY |

The Spirit, which includes both extremes,
isthe very principium and embodiment of this
mean. It is ever gregeq and Y, and causs,
from within, the backward swing from each
extreme. '

In human* history, we witness this alterna-
tion perpetually. From manure, by laborious
cultivation, with the hep of the wondrous
potency of the seed, to flower and fruit and
corn ; then from that, by natural prooeses of
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use and consumption and decay, to manure
again. Good customs, good laws, good types
of civilisation, established with travail by the
elders of the race, grow corrupt with lapse of
time and of memory of their real significance
and virtue ; and then have to be renovated,
with much pain and sorrow and struggle anew.
Thus it has been with the Karma-kanda of
the Sanatana Dharma. Its narrowing had be-
come excessive in the times of the speaker of
the Bhagavad-Gita, and he led the reaction
against this evil as well as against the other
evils of the day, as witness his condemnation,
in mature age, of too much addiction to ritual
and ceremonial (|, 42-46) and his youth-
ful revolt against and abolition of the Indra-
makha, the annual worship and festival in
honor of Indra, and his substitution therefor
of the cow-cult, something more immediately‘
useful and popularly suitable for an agricultural,
domestic and humanist civilisation. Veda-
Vyasa also seems to have helped in this same
process of reform by his great and benevolent
labors in re-editing the Vedas and the Puranas,
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emphasising the Upanishad* and the Jhana-
kanda, writing the * philosophical’ Brahma-
Sitras, and compiling the ' historic ' Mahabha-
rata and the ' devotional' Bhagavata, thereby
endeavoring to re-establish the disturbed pro-
portion between the three factors of life ; for
diseeseis essentially disturbance of the balance and:
proportion of the constituent elements, physical

or mental, EF, ATA and Qe or their corres-
pondents, aAAq, WH and Feq 1. ¢, {TE&Y,
f%R4T and graAwW; and remedy is restoration
thereof. And the work of these two won-
drous contemporaries lasted for some twenty-five
hundred years—when again the same narrowing
influences came to prevail and again war had
to be waged against them by Mahavira Jina
and Gautama Buddha, Ashoka and Vikrama,
Shankara and Ramanuja, and others, each
working in his own way, some along the line
of philosophical teaching, others of politics
and history-making, all endeavoring, more or
less, to draw the people away from enslavement
by the letter which killeth to the Spirit which
bestoweth life.
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This then is a perennial process As clothes
are to the body, as bodies are to the soul, sa
words are to the thought. They grow old and
ragged, feeble and dissased, hackneyed and per-
verted, with too long and too much use and
this begins to suffer. They must be washed
and cleaned and changed and renewed, that this
may work healthily. The important technical
words of Sanatana Dharma seem all to have lost
their original broad and liberal, living and das
tic, ggnificance ; and they have to be rendered
into and interpreted by means of modern coun-
ters of thought sudioudy in order to renovate
their usfulness for the daily requirements and
purposss of life.  As in the time of the Bhaga-
vad Gita, so now again, the word karma has to
be restored to its full snse of " all action gene-
rally which is required by duty " and the word
yajfia to that of " all sacrificial activity, all acts
of service" in order that the Karma-kanda may
resume its sweet reasonableness In dealing
with the technical terms of the Karma-kanda in
particular have we to be on our guard, to make
are of the living snse and to avoid narrow and
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diseased interpretations which have lost all touch
with life and usefulness.

It is the business of this Karma-kanda, the
third part of religion to tell us what are the
acts most necessary, important and useful to do
in order to make the lives of the individual and
the community, of each and all, happy, with
reference to this world as well as the other.

All religions accordingly have something to
say on this point. They prescribe various spe-
cial processes called rites, ceremonies, sacra-
ments, and also give special directions for the
conduct of life, individual and collective. These,
in their detail, differ in the different religions
given to or grown up amidst different peoples,
living in different countries, climates, and condi-
tions, and differing in their psycho-physical re-
quirements. They may, and indeed ought to,
vary as much and in the same way as clothes,
foods and houses vary in quality, quantity and
form, with varying lands and seasons and states
of health and personal needs and individual
temperaments and idiosyncracies, and the amount
of knowledge and skill available for securing and

8
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fashioning them. They are of no greater, but
also of no less, consequence than these. Some
clothes are necessary to the civilised man ; but it
is not necessary that they should be of any one
particular cut and pattern ; while a healthy
body is essential under all kinds of clothes. Even
so while Loving Wisdom is indispensable, any
particular sacrament or ceremonial or form of
courtesy or social convention is not absolutely
necessary, though some there must be. At the
same time it may well be that some schemes
and codes of ceremonials and ritual are framed
with greater science and precision and appro-
priateness than others.

In the Vaidika Dharma the topics of
Conduct are classified in various ways, with
reference to different purposes. (A) In view of
the psychical swing of the individual soul be-
tween the two poles of Matter and Spirit,
worldliness and unworldliness, pursuit of sense-
pleasure and retirement therefrom, activity is

subdivided into sgrey and ﬁ“ or ambitious

and renunciant,

FERGOAT AT RTRwdE « |
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ag9 = fgw 7 ARG 7 4R |

" Karma is of two kinds, (1) one leading to
*rise' in the world, to mundane joys, Success,
prosperity ; (2) the other to the happiness than
which there is no greater."

(B) With respect to comparative import-
ance, we have another classification :

e Afatas et w7 damyTa: |

" Actions are either (1) the always-incum-
bant, the daily duties, or (2) such as are due
to be done on special occasons and for special
reasons, or (3) optional, which a person need
perform only if he desres the particular results
that are produced by them. Not to perform
the first and the second is to fall below the
normal average of mental, moral, and physical
health and efficiency as an individual and as a
-social unit ; hence to omit them is to incur
qeqaryq, ~ inefficiency, unfitness, going astray,
misleading ", { ®gTg being the opposite of FQYY
is" tosn" in the current phrase, which phrase
however itself now tends ' to lead astray ' from
the real significance, because over-hackneyed.
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In modern phrasing, no self-respecting man,
who knows what he owes to himself and to
society, must neglect the discharge of these duties,
on pain of losing hisstatus of gentleman,of falling
from his high estate of civilised and re-generate
being.  Such words, belonging to a living
language and livingly connected with an ex-
tensive literature, are naturally more intelligible
and even impressive to the modern man. That
A, is the fulfilment of all that is only
in germ in the word ' self-respecting/ that &a‘
contains all that the word ' gentleman' contains as
well as the reasons which make a man a gentle-
man, that &%k connotes the best possible defini-
tion of the nature of ' vice,' 'crime,' 'sin '—this
is not the place to discuss; but it may be
permissible to suggest in passing, as above,
that the old words deserve careful and sympa-
thetic study in the light of modern knowledge,
by which alone can they now be restored to
some .of the old fullness of meaning they possess-
ed before they were cut off from theif original
times, places and circumstances by historical

changes.
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As regards the third class of actions, not to
perform them is only to forego the special
benefits which accrue from them ; and, indeed,
such foregoing becomes itself a duty for the
renunciant.

(C) With referenceto human life asawhole,
taken in all its aspects and departments, Karma,
otherwise called Achara, is dealt with under
the heads of varna and ilshrama, the duties of
the various castes and of the different stages of
life. For practical purposes this is the most
current and most important classification and
the two others are interwoven with this. So
much is this the case that Karma-kanda, or
even the whole of Vaidika or Sanatana or Arya
Pharma is frequently designated as the Varn-
ashrama Pharma. ,

(i)  Varna and Ashrama.

Because every human being has not only an
individual but a social life, because he is always
one of and amidst many, because he is born from
and owes debts to others, therefore every act of
his has a personal as well as a communal aspect.
The word self-respect loses all good sense
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under scrutiny if the self be taken to mean only
the personal self—which corresponds with the
lower and selfish nature ; it has a great mean-
ing when, and only when, the self is under-
stood asthe Universal Self—the element of which
in the composition of man gives him his higher
and un-self-ish nature.

The Ashrama Dharma, the code of the indi--
vidual life, which plans that life out systemati-
cally, deals with the duties—to which rightsare
subservient in the ideal scheme, instead of the
reverse—of the human being from birth to death,
and the orderly development of the soul's finest
potentialities, the fulfilment of its highest needs,
and itscomplete evolution and involution. The
Varna Dharma is the code of the communal life,
which organises the whole of the human race
into one coherent society, one joint family,
in such a manner as to enable it to achieve its
best and highest destinies in the least painful
and most happy manner. Because they belong
only to different aspects of one and the same
life, these two classes of duties are inseparably
intermixed and impossible to separate out com-
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pletely. Yet for purposes of treatment we may
take the ashramas, the successive stages of the
individual life, first, as meeting the eye of the
observer more irhmediately, and weave into them
the vocations of the varpas, castes, classes,
‘colors', in the second place, especially in con-
nection with the second stage of life, that of the
'householder’, the 'family-man,” ‘'the man of
business, in which stage the differences of voca-
tion manifest most prominently. The word varna
is derived from ¢ which means to describe,
to show forth or ta color, and also to "“over over ;
and the vocation of a person is that which mani-
fests his inner character and temperament and
acts as a proper covering or clothing for his soul.

The main principles underlying the Varn-
ashrama Dharma and the broad outlines of their
details have been attempted to be s;t forth else-
where. Here it need only be pointed out in
brief that : A (1) the student, (2) the man of
family and business, (3) the disinterested public-
ist, and (4) the renunciant religieux constitute
the normal stages, as needs no argument to show,
and make up the full and rounded perfection
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of awell-ordered and complete individual life;
and that : B (i) the man of thought in whom
the element of gyA or Wy predominates, (2)
the man of action in whom fERar or THAH
is developed most, (3) the man of feeling ( to
which industrial and fine art are allied) in whom
R or gAY is prominent, and (4) the
unskilled laborer in whom the three aspects are
as yet all only germinal and none have sprouted
forth definitely—together with various permuta-
tions and combinations, crosses, adulterations and
mixtures, ¥HT and A, —constitute the
"limbs and organs ' of the social organism, even
as the head, the arms, the trunk and the legs
make up the living body of the individual, and
exhaust between them all the aspects and varie-
ties of the fullest national, communal, social,
racial life, in‘aII its departments and institutions
— domestic, ceremonial, political, professional,
ecclesiastical and industrial—and aso help to
solve all the problems connected with these.
Incidentally, to show how symbols and meta-
phors have been misinterpreted and distorted and
have thus given rise to great abuses it may be
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mentioned that the BucUJha, in arguing against
the excesses of hereditary caste that had come
to prevail in his day, had to say, on one occa-
sion, that, as a fact, human beings of all castes
were seen to be born from women in the same
way, not some from the head, others from
the arms and so on ; which shows that the
grand Vaidika metaphorical words, that " the
four castes were born form four parts of the
Divine Man," which logically and with deep
and comprehensive significance indicate that the
functions of the various castes are the same in
the social organism as those of the head, etc., in
the individual organism, had begun in his time
to be explained literally.)

R FEEART JIANCAT AfAEF4ar {
O YEETTAATETAIT: JRICTAT: N
TS HRYET TUTTA (AT |
TRrwR i3t adia qont afeg
wEwTaTY WA, IrREAEITEE: |
TEET I=qY NY: | A @ @
FAEY: WIAAT e qut B
IFT wRINTaE oA AwiEm g 7w |
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Sfana syiaETTEgTT = |
TEFRAT = AW AHY FYEF 0
: anu.

" The observer, pursuer, student of the
Knowledge of Infinite Brahman ; the house-
holder ; the dweller in the forest ; the ascetic—
these are the four stages of life which all take
their birth from the second. Served righteously,.
in their due succession, in accordance with the
law, they lead the regenerate soul to the Supreme
goal. Of all the men of all the stages, the
householder is the eldest and the most to be
honored, by the ordinance of the Veda, for he
supports the three others.

"The Brahmana, the Kshatriya, the
Vaishya—these are the three re-generate orders ;
the fourth is the order of the once-born. There
is no fifth kind of man. (Every human being,
by necessity of nature, falls into one or
another of these four classes) By straying
from the right path, by adulterations and mis-
matings, by neglect and abandonment of duties,.
arise the mixed cartes and classes."

There are endless discussions carried on at
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the present day, as to whether 'caste’ is deter-
mined by ' birth ' or by 'deeds, by I*®& or
by Eﬁﬁ' The discussions are not new They
are as old as the Mahabharata at least. As
usual, egoism, selfish interests, and appurtenant
wrong emotions on both sides exacerbate the
discussions and lead the parties concerned into
extreme views which are necessarily wrong,
on either side, the truth lying always in the
mean between the two extremes and being
made up of a judicious mixture of elements
from both. . The main principles, which ought
to govern the decision and the practice, but which
unfortunately are prevented from doing so by the
passionate animus above referred to, are sunclear
and have been stated unmistakeably in the scrip-
tures.
yd‘}'ff.

T RAATENAT T JLSHL A HF |
o RAgEisia qutat |3 ST s |
qrET: Y & wAtrddai wan o -

Méb., Shinti, ch. 186.
TAW Y AT ATIEL T AT |
AHAT AN LECHERIAF B I=qY I



124 VAIDIKA DHARMA

gEmstyaad Fd FHwT )
T grgigral s yasam
ANERAAARET A ToglF T A
TERY AYET X AT Feqa: |
AT ¥F = Qg ey wred a9
Qe XragEFan Ranagagar |
TEYNT AT AT [ AT @FROT
I gIGAINALFA: |
srErQraTTat fegeret Sifaaggd | Man.
QEIiAT i FraeT SgquIeEaEa: |
I AR A GAAA 9T T |
WIAY IR AGITRCIHIT U
Mbh., Vana, ch. 216.
3TQ IY T AT T FIAMAT T T YA |
LY faaed @ gong g wreay U
Lbidy ch. 314.
AT AGIEY qgeI A |
FFU, AT FoqOART T Al i
TR SANY =T T TATAL T |
FeATSEid aurAg fgd awnd )
ﬁ L ) ﬁ -, n: . * \i’ -~ I
TAFAT: GIIUT X T A qeAfer

= [bid, ch., 182.
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q AR ATHQETT ATAAT T§7 U T
T [ET A W & IS WA JWFART: 0
AQET AHIWT: TS A {56 T g |
A AT 7 ARG AW AT qqTAX )
ATTRATR ANATIATCOANY T2 -
QredT TAT TGS ATHUEY A FA: I
FFREQY T U g+ qTUHRAT |
refOEL@ T & § g s=aw )
wsafysasad T A woaSiEa: |
Q@I HINTFIEN AYqr: fFqar grT i
fASEEEaaTar: g qrear rratgEn |
HITHRTGIIEET AT TREEF! |
IHETITR LT g ITTTEET: |
AT TEEFl (@S Fswred i i
Shukra-niti, I, 38-44.

& SAWATHTY Q158 I 9T = aK |
QAT AT O & AW {rr &3 il
FAATAT FAT, A(QAT AT SATFAQTAH |
PASHATHICAS & FATLATY T K
FFATFITRGUARRAT |

afrafa g aRwa @ 3T o sad@a o
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YA1STIAN TXTEY AT AIFA=T ATA |
qreq: A fysaa @ 97 tia SEA |
The purport of the above is this. " In the
early days of the human race there wasno differ-
entiation of castes and classes, or even of stages of
life, for conditions of birth and death and living
were very different. Looking at the source, there
is no distinction between man and man ; for
all are equally born from Brahman, and all are,
therefore, by derivation, equally Brahmanas ; but
they have divided out into separate classes in
accordance with their separate occupations.
From another standpoint, it may be said that
every child isborn a Shudra by his first or physi-
cal birth; and only by his second or spiritual
birth into the Veda, the knowledge of scripture,
and by initiation into his definite Self-conscious
mission inlife, does he become dvi-ja, re-generate.
By the potency of the hereditary physical germ
.combined with the soul's inherent power of
initiative and specia effort, men may rise or fall
in the scale of life, and change from one to
another caste or class. Tapas or individual effort
.and special selection and spontaneous variation,
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Shrutam or the teaching received and associations
and environment, and Yoni or heredity—these
three in appropriate combination go to make up
're-generacy. Even if aman be born in a Shudra
family but practises the ways of the good, leads a
pure life, learnsfrom the virtuousand the noble,
is gentle of speech and manner and free from
arrogance, then he raises himself to the caste,
Brahmana or Kshatriya or Vaishya, as the case
may be, whose apbropriate ways he takes as
duct __is___the_s,up_remeqfést of re-generacy. We may
infer parentage from chéracter, not the other way.
There has been so much mating and marrying,
lawful and unlawful, of human beings, that the
value of mere birth has become largely nullified ;
character, conduct, is therefore the object of
main regard to the wise. The First Manu
himself has declared that if character and con-
duct are not to be considered then there is no
point in making distinctions of varna at all.

" He who is devoted to knowledge, to scien-
ce, to divine aspirations and meditations, who is
peaceful, gentle, self-controlled and compas-
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sionate—he is a Brahmana. He who is able
and eager to protect the weak from harm and
to punish and restrain the wicked, who is brave
and active and self-controlled—he isa Kshattriya.
He who is skilled in matters of trade and cattle-
keeping and agriculture and finance, and is self-
controlled—he is a Vaishya. He who is fit for
service of others, to guide the plough and carry
wood and fodder—he is a Shudra. He who
has abandoned his duties, is cruel and pitiless,
and oppresses others, who is passionate and full
of destructiveness—he is a Mlechchha.

" By etymology—he who has realised and
acquired the Infinite 'Brahman', the One Life,.
as immanent in all life and all knowledge, and
ses It everywhere—he is the true Brahmana.
He who 'guards' the weak from 'harm', who
'harms' the wicked, and who 'forgives' harm to
himself—he is the true Kshattriya. He to
whom 'wealth' comes as to a trustee, in order
that therewith all the four varpas may be en-
abled easily to pass through the four “ashramas
and attain to the four vargas or-ends of life—he
is the true Vaishya. Hewho iseasily ' disturb-
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ed' by even slight 'sorrow," who helps to remove
the sorrows of others by service, who should'
be cared for, fostered and taught and employed!
by the elders—he is the Shudra."

Seq and q;ﬁ, heredity and individual varia-
tion, FIA and g, birth and special disposi-
tion, a‘qngﬁ' and @Y, initiative will and
environmental acquirements with racial aptitude,
qTS and §=W, seed and soil, 79 and gfter,
color and character—are both important. But,.
obviously, the importance of birth dependson the
importance of character, and not vice versa. Birth
is the means, character the end. In the language
of one school of modern evolutionists, what ishere-
ditary in the existing individual must have been
specially developed and acquired with effort by
some ancestors. ' Good birth," ' high birth," is
valued and lauded because it presumably implies
good and high character. Per contra, where the
character is bad, an evil heredity or ancestry
is inferred, as is prominently recognised now
in the cases of physical diseases and habits.
Therefore, in the final resort, the total tempe-
rament and character of the person are the

9



130 VAIDIKA DHARMA

ultimate test of real' caste' (chadta, pure), varpa,
' color of mindy and not mere apparent physical
birth only.

The mental ' color,’ tone, tinge, quality,
disposition, the special development -of one of
the three moods of consciousness, or otherwise,
is to be emphatically considered.

wgr R QT aQ: Ry g |
ARTETAT I TUERATY G |

Bhavishya Parana Pt. I'I'l, iv, ch. 23.

The Brahmaha has most &%, thepr|n0|
ple of knowledge ; the Kshatriya, most t:il’w,
the principle of action ; theVaishya, mosx%ﬁﬁ-'
the principle of desre and devotion—even as
Vishhu, Brahmaand Shiva, respectively—with-
out any ' odious comparisons and notions of
ingrained superiority or inferiority beingimplied;
while an indecisiveness as between the three
makes the Shudra. _

That the physical color might also have
a, corresponding significance, possibly founded
‘to some extent in the laws of psycho-physi-
cal parallelism, and that even a physical
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synthesis in the social organisation—not mutual
exclusion—of all the ethnic types (as demarcated
by the colors) might aso have been meant by
the elders who first organised the ' caste'-
system, is indicated by the following :(—

STt fadt ad gt g @ik |
ST AR gARATS AT

Padma Purana, Svarga Khanda, ch. 27.
and Mahabharata, Shantiparva, ch. 186, v. 5.

But if birth is of no account, and character
isall in all, then what becomes of the caste-
system as a system ? How would the professors
of Varrja Dharma be any better off than the
peoples who have none such, who suffer from an
unceasing ferment of blind unregulated compe-
tition, amongst whom every body struggles
for every body else's place, and the years of
preparation are spent in preparing for what is en-
tirely uncertain in respect of the fitness of the
preparer and the attainability of the goal; than
the peoples who, to take a deceptive consolation
to themselves for a sad failure, call that by the
name of "individual freedom" which in
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reality is" social chaos' ? The answer is that
birth is not to be entirely neglected, any more
than special aptitude.

Modern science in the west recognises
evolution, in all departments of nature, by
means of variation and differentiation and
specialisation out of a central running line of
heredity ; and also utilises this great law in
many ways for various practical purposes, as, eg.
in raising special breeds of domestic animals for
special purposes. In respect of human nature,
however, somehow, it has so far omitted to recog-
nise and utilise its operation. The polity of the
Sanafana Pharma, on the contrary, bases itself
expressly on the main lines of differentiation to be
observed in theHuman Race. It recognises, first-
ly, a twofold division therein, viz., (l) the les
evolved, technically called ' once-born,’ in whom
the power of introspection, sdf-consciousness,
self-analysis, self-examination, deliberate sdf-
control and self-guidance has not arisen, and (11)
the more evolved, the ' twice-born,’ the re-
generate, in whom such power has developed
moreor less. Under the second class a further
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threefold sub-division is recognised, as mentioned
before, viz., (@) the men of thought, (b) the
men of action, (¢) the men of feeling (and art,
industrial and fine), according to the predomi-
nance, in the individuals concerned, of the one
or the other of the three well-known aspects or
functions or faculties of the mind. All three
' re-generate In other modem
counters of thought, the types may be designat-
ed as (a) intellectual, (b) militant, (c) industrial.
The fourth cdass, the once-born, is that of the
unskilled laborers.  Of course there are endless
grades and shades under each, with cross-mix-
tures and combinations beddes ; but these four
are undoubtedly the main broad classes.

are equally

The Vaidika Dharma law and social orga-
nisation proceeded upon a clear and deliberate
recognition of these types. It would be well
if modern law and organisation also based them-
sdves upon the same fundamental facts of
“human nature, duly taking account of the opera-
tion of the laws of both Heredity and Spontane-
ous Variation ; avoiding, on the one hand, the
manifest degenerations and ossfications which
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have come upon the old social structure in
India with lapse of time, mainly because of the
gradual forgetting of the second law, viz, that
of Spontaneous Variation ; and, on the other,
correcting the defects, the seething chaos, of the
modern condition which are due to the ignoring
of the first law, viz., that of heredity.

T he discussons may be summed up thus:

TOH FREAFAT KAWT T AT !
o e ST FOE ST g ¢
SO g IITGHATE & Qa3 |
gHS TR a1 IFT G I |

" The highest degree of excellence and effici-
ency for the appropriate duties is secured where
the qualifications of birth as well as of special
aptitude and training are both present; the next
degree is where only the latter exist; the poorest,
whére only the former is available.  Ascent
(from de-generacy to re-generacy) is difficult ;
descent (from the latter to the former) is easy.
Good deeds are difficult, ill deeds easy—mostly."
It takes much and long labor to develop food
grains and luscious fruits and garden flowers out
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of wild grasses and berries ; it takes none for th.e
cultivated lands to run back to waste and wild*
Hence, rulesin the Vaidika Dharma directed
towards perfection of high breeding of the
different types of men by care in dieting, in
marriage, in manners and training. T he accept-
ance of the principle of heredity gives an indis-
pensable stability to the social organisation—
without which it is an unorganised chaotic crowd
of opportunists. The acceptance of the prin-
ciple of spontaneous variation, to supplement
and modify the other, gives the equally indis-
pensable element of elasticity and periodic
vital adjustments to the organisation—without
which it becomes ossfied and brittle or gouty
and dissased and full of aches and pains all over,
as it is at the present day in India.

Having stated the broad principles of Varna
Pharma and Ashrama Pharma as above, we
may now pass on to some of the details of our
subject, in brief outline only, of course.

(Hi) The Three Kinds of Duties.

It has been indicated before that the four

ends of life, =gd#d, ought to be understood by
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means of the Jnana-K anda, righteously desired
and aspired after through the Bhakti-Kanda,
and realised with the help of the Karma-Kanda.
For a truth is living truth, re-al truth, act-ual
truth, to a person, only when he iswilling, nay,
eager to act upon it, to apply it to the things
(res), that concern him. Otherwise it is either
a hypocritical lip-professon or idle dreaming.
And, therefore, a consstent practice of life-
activities, individual and communal, has been
egtablished by the seers of the Vedas, the Manus
and the Rshis, in accordance with their findings
of adhy-atmika (subjective), adhi-bhautika (objec-
tive) and adhi-daivika (dynamic) truths, i.e., the
facts and laws of Spirit, Matter and Energy,
mind, body and force (which is always vital).

It has also been pointed out that the varna-
and-ashrama scheme is the soundest, the most
scientific and practical, the leag Utopian sysem
of social organisation that has been devised,
within historic memory, for the realisation by
each member of the community, as fully as in
him lies, of the four chief purposes of life, viz.,
I (i) Kama refined and purified by (it) Artha
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-and regulated by (iii) Dharma, and Il (iv)
Moksha. [In other words, I, the Joys of finite
‘physical existence, of dwelling within a body
possessed of sensor and motor organs, maﬂ',
.ennobled, enriched and guarded from error
respectively by (a) Art, (f?) Science, and (c)
Law, and | |, thefinal Deliverance of the Soul
from earthly bonds of doubts and desires, and
the atcainment of the Bliss of Infinite Being,
by means of (d) the Divine Philosophy and
Spiritual Wisdom which realises the Unity of
all Life and all lives.

Finally, it has been suggested that the scheme
is thus rational and workable, because it is based
on the sure and permanent facts and laws of
psycho-physics, and not on any mere imaginative
political, mechanical, or industrial artifices and
tours de force ; and because, in the framing of
the scheme, all the three main great lines of
human functioning (with their endless sub-divi-
sions) and their summation, viz, the | (a) Art,
(b) Science, and (c) Law of the Finite, and Il
(d) the Metaphysic of the Infinite, are directly
oriented and applied to the corresponding main
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ends of life (with their sub-divisions). From
this standpoint, the most important Classifica-
tion of the Sciences and of all human knowledge
is that which practicalises them into (a) Kama-
Shadcra, (b) Artha-Shastra, (¢) Pharma-Shastra,
and (d) Moksha-Shastra. The other well-
known classification is into (/) Apara-vidya and
(i) Para-vidya, in the words of the Mundaka
Upanishad with details in terms of the Vedas,
Vedangas, Vedopangas, etc. But of this also,
the first includes the three ( a, b, and ¢ ), and the
fourth is the same as (d). It should be noted
here that Kama-Shastra does not mean what it
has degenerated into, viz, the art of mere
obscenity and lust, but the Science of Conjugal
Love and Domestic Happiness, physical and
psychical, (%@ and sfif, the two wives of Kama-
deva) and also all the " sixty-four fine arts"
the =g:uiszsar, that enrich and enhance the
joys of family life. So Artha-Shastra is not
merely the Science of Wealth and all its means,
is not merely economics or politics, but science
in general applied to the service of life. And
Pharma-Shastra is not only the Science of human
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Law, jurisprudence, .but of superphysical law as
well, acting as the regulator of and the nexus
between the rights and_ duties of jivas on the
physical as well as the subtler planes which are
all inseparably related together. Moksha-Shé& stni
is the summation of them all ; not mere abstract
psychology and ontology and logomachy or even
mere political 'freedom," but the Science of Spirit-
ual Freedom, the Science of universal life and of
deep Peace of soul ; which enablesthejiva to be-
come a ' law unto itself,’ not in the snse that
itis'free' toact capriciously and that whatever
it does is right, but that it has attained to the
fount of Righteousness, the snse of the Unity
of all Life, and therefore does only what is
right, and avoids what is wrong, its nature now
according with the ' categorical imperative.'

fdrgod ofy GEar
W7 191N $r FRa 0
UL APgTAWTHAY FA: |
- - L+ I
W qeTHIY] TEX drFeaggawd 0 Gia.
Imitating the medieval schoolmen, we might
call these four studies, the 'humanities,' the
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* redlities” the ' legalities’ and the' divinities!
T he difference between thisscientific arrange-

ment and conduction of life and -the violent
artifices of Utopians is alluded to in Manu :

qT JTWTET: THAUY AT RTI FEE: |

HaTEaT Frowa: Seaantiagn fyar: sgar: i

I SAFA T TrTALS MR KR

AT HRIFAFAAT (FAegwar=garte =
The Mahzbharata says :—

qH T T wR T A F A@TH |
QRTIRY L7 qRLIA A FeFTrAL

"The views and ways that are not in
accord with the Veda-wisdom— they only lead
to barrenness and sorrow here and hereafter—
for they are founded on the mideading darkness
of ddfih dedres They spring up and die
down like mushrooms—because they place ther
trust and fix their eyes on the flegting things of
the moment, and take their rise from temporary
aims and objects that are not trueand righteous,
and reg not on the rock of the Eternal Ideal.
-Only in the Veda-outlook upon life is the
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promise of the fulfilment of Virtue, thence Profit,
thence Pleasure, as well as of Bliss Immortal."

Of cours, in order that the noble tree of
this perfectly-planned organism of society should
bear and vyield its legitimate fruit of joyous
avegness it is necessary that it be watered
with the waters of living intelligence, of that
alert reaon which has been defined as the
faculty of devisng and fitting means to ends
and be tended ever in the loving, all-embracing
Sirit of accommodativeness and adaptive das
ticity ; it must not be heaped around with the
dry snds of dead formalism ‘gathered by rigid
obgtinacy born of ddfish antipathies and ar-
rogance and hatred.

Now, the subject-matter of this Karma-
Kanda might be expounded from any one of
the three gandpoints mentioned in the previous
chapter. To s it forth at length in terms of
varpa and ashrama would no doubt be the mog
exhaudtive. It would require, however, a com-
plete description of the duties of all the four
chief dases of men in all the four principal
orders of life, i.e. of each of the four types of
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individuals and corresponding vocations during
«cach dage of life, so far as appurtenant. This
isscarcey the place for such details. (They
have been attempted elsewhere, vide The Science
of Social Organisation.) With reference to
another standpoint, the duties, respectively,
of (@) the pursuant and (b) the renunciant
halves of life, are divided between the firg
two asramas on the one hand, and the lag
two on the other. Therefore, the subject
need not be specifically treated here from that
point of view either. For the present purpose
viz, the presentation of broad outlines with
indication of underlying principles, the sscond
sub-divison referred to in the preceding chapter
will probably be the most convenient, viz, the
dasdfication of ' actions' with reference to
their comparative importance, into [a) the daily
and ' permanently ' binding or imperative duties,
(b) the Occasional' functions, and (c) the
* optional’ acts.

This method will aso probably make the
edablishment of correspondences and contacts
with other sygems of religion eader. For even
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amidst the endlessy varying details of rituals
and polities of the various religions, we may
still discern certain general principles as com-
mon to all the schemes.

(@ ‘Thus every religion, to a greater or
lessr extent, lays down some directions in the
nature of rules of daily individual conduct and
of forms of domestic and social polity, enjoin-
ing certain practices upon, and assigning various
rights and duties, functions and vocations, to
different men and groups of men, of different
temperaments and capacities, and in different
situations in life—all such conduct and custom
being regarded as necessary for the maintenance
of individual and communal health, of private
and public well-being.

(b) Almost all religions also prescribe a set
of sacraments and initiations, some fewer, some
mor e numer ous, which may be classified, broadly,
into (/) ante-natal, (ii) intra-vital, and (Hi) post-
mortem—connected with the three main ' ad-
ventures* of life, viz., birth, marriage, death.

T he sub-conscious or recognised purpose of
all these is, by various processes, tests and trials,
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disciplinings and examinations, carried out from
time to time, on special and- appropriate occa-
sons, to facilitate the experience and glorify
the reaults of these ' adventures, * and to purify:
and consecraté train and stimulate, educate
and develop, under greater or lessxr dress and
strain, in an atmosphere of special emotional
intensity and excellence, the grosser and subtler
bodies inhabited by the soul, in such a manner
as to make them strong and fit for the discharge
of the daily duties, and also, generally, to make
life, in and through them, here and hereafter,
higher, richer and nobler, and enable the soul
to attain to ever greater and greater perfection
of manifestation and fuller and fuller com-
munion with Natureand with Nature's God,
. l.ey that soul Itself in Fundamental Essence.
" The body is the soul made visible' " Nature
is the garment of God." The manifestation of
Spirit isin and by Matter. The finer the ma-
terial of the denser and the subtler sheaths the
finer the manifestation,

(c) Finally, every religion aso recommends
or' smply .mentions other rites and ceremonies
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and deeds of merit, whereby greater access to
and intercourse with the denizens of other and
invisible worlds may be secured, and latent
superphysical faculties unfolded for various
" desirable ' (as distinguished from ' imperative ")
purposes of the earthly or the heavenly life.

All this department of ' actional' dharma
is, obviously, in respect of the ' forms, ' largely
relative to time, place and circumstance, as ex-
plained before in connection with the summum
bonum and the ' sanction ' of morality. In the
scheme of San&tana Vaidika Pharma, however,
as under the two other main titles of Jnana and
Bhakti, so here, the exposition of the facts and
laws seems perhaps to be fuller and more
systematic than elsewhere.

Class (a) above corresponds, generally, with
the Nitya-karma ; (b) with the Naimifcfika ; and
(t) with Kamya. They may be called the
perpetual or imperative, the occasional and the
optional duties, in modern terms. They repeat,
under the general head of Karma-kanda, the
fundamental triad of cognition, action and desire,

10
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which appears in Pharma, Artha and Kama,
respectively.

ANET AGY W THEARIY TN |

WEAET @y AAT Srewrasi advrACy 0

Manu,
(iv) Nitya-Karma.

The "imperative daily duties' have been
defined thus :—

JLH TR THELTLERTIRA

baTHA |

" The action which is  perpetually or per-
manently due' to he done is that which is
ordained for daily performance and the omission
of which entails sin." For current purposes the
Smrfis enumerate these perpetual duties under
four main heads, (a) Shaucham, (b) Acharah, [e€)
Paficha-maha-yajriah, and (d) Sandhya-vanda-
nam—cleanliness, good conduct, the five great
sacrifices and the orisons. Thus Manu :

IeAia gE: (o rgasalanna:|

WMTCABARE T SqrEawT = 0

In modern language we should say the ever-
present duties are, (a) the observance of the
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laws of hygiene and sanitation, (b) the fulfil-
ment of the requirements of good manners-aild
morals, polite ways, gentle speech and courteous
demeanour towards dders, youngers and equals,
(c) the performance of some acts of service to
fellow-creatures of the human, sub-human and
superhuman’ kingdoms, and (d) the offering of
prayer and worship to the Infinite (or some
lessr ) snurEJe of psychical as well as physical
vitality, purity and power, in order to derive
nourishment and sustenance ther efrom.

It is possble to allocate these four under
our familiar triad. In terms of the Yoga-sutra,
their details, re-arranged, would fall under (a)
aw:, (D) @Em:, () TEtmaraT, or self-denial,
study, and unceasng submisson, surrender and
direction of the mind to God, * dwelling in
God, fwafe=a waa (Gita). They may be
sd aso to correpond to the (a) g=A, (b)
ey, (¢) 94T, charity, study and sacrifice—
which are incumbent on all ' regenerate ' per-
ons alike.  Sdf-denials and austerities, charity,
purity and good conduct may be said to be the
more express and outward or 'active' nitya-
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karma; gudy and teaching of the brahnui
' great sacrifice the more intellectual or cog-
uitional' duty ; the congant ‘dwelling in
God' and prayer and worship, the more
" desderativeé or emotional duty. Finally, we
may note that they respectivdy correspond to
Artha, dharma, and Kama; and that when
the worship is directed, in the later gages of
life, to the Infinite Sdf, and not to any lesx
concrete and pesonal deity, when it takes on
the nature of Sdf-realisation, when God begins
to be seen asidentical with the Atmain whom all
living bengs necessarily live and move and have
their being, the ocean of Universal Constious
ness which is patently the only ' dwelling-place/
evidence, support and source of all forms all
objects;" and when that worship is accompanied
with appropriate sudy of the Moksha-shadra
and the nish-kama or unddfish and sdf-sacrific-
ing performance of the appropriate portions of
nitya-karma, then that nitya-karma as a whole
becomes naish-karmya or  altruigtic universaliam,
and subsrves and correponds to Moksha, the
fourth and final goal of life.
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Manu.
(a) Shaucham.

Under the head of Shaucham, the Smjriis
lay down rules as to waking and deeping, per-
sonal deanliness, teeth-cleaning, ablutions, sex-
purity, appropriate diet and dress eic., for the
different dases and orders—all which matters,
" scientifically ' or ' legally' ( as it would be now
called, dharmena, as it was formerly) regulated,
are all equally necessary to a life of psychical and
physcal health—health which means wholeness,
holiness, perfectness in mind and body, the two
going together inseparably. That ' deanliness
is next to godliness' or indeed 'is on both
ddes of it," is nowhere more patent than in
the scheme of Saftatana Vaidika Dharma. In-
deed, in its degenerate exaggerations and
perversons, current Hinduism, to the cawual
observer, isin major part made up of cusoms
as to ' touch-me-not' of the mos sensdedy
formalis and even postively harmful sort ; so
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that-it happens repeatedly that food is taken
from,.the hands of one who may - be -suffering
from a contagious and dangerous disease smply
because he isa ' cagte'-man, but not from the
hands of a non-caste-man, though be may be
thoroughly clean and healthy, and though the
Smrtis permit it expresdy. The fault is not
in the rules; it is in the interpreters. That
great erors and excesss are liable to arise
even under the guidance of ' official modern
sience  when pushed to extremes, and not
only of Pharma, is easy to undersand on
remembering how exaggerated segregations and
guarantines were commenced under the new-
born.terrors of the first discoveries of the bacilli
of infectious dissases and how a healthier sense
of proportion was only gradually restored when
further discoveries were made of healthful
microbes and phagocytes and natural physiolo-
gical anti-toxins and the resging powers of
prana, visviva, and the germicide properties of
clean air, clean light, clean drink and clean
food.

Incidentally, to undersand why such items
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as g=Mm@a®, teeth-cleaning, ' are mentioned
ecifically in the rules of Shaucham in the old
" law '-books, we should look at the efforts,
beng now made by the wiser among the
" medicineemen * of the West, at this day of
advanced civilisation there, and being made
with but dow and scant success to get their
peoples to realise that unclean teeth mean
decayed teeth, whence foul mouths and foetid
breath and breeding-grounds for disease-micro-
bes then indigestion and ill-digestion and the
formation of poisons in the somach and the
tisues and then, finally, fifty per cent, or more
of all theills that human flesh is heir to. The
adhy-Stmika and Sgjhi-daivika psycho-biological
erors in diet and in sex-matters, as medical
men know well, account for ninety-five per cent,
of the diseases and misfortunes of humanity, only
about five per cent, or les being due to adhi-
bhautika or external accidents.

qHTE A gegfisr Rraiars o Mane.

'Tenth cleaning' in theancient 'law '-books
may look ' funny' to thehasty mind, but isreally
more in place and more usgful than prohibitions
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againg spitting on the public dregs and a
hundred other similar provisons againg nuisan-
-ces and dangersto health arein modern law-books.
If the nitjrakarttia, the regular observance of
certain smple laws of personal hygiene, dietary,
-dress and sex-conduct, were enforced by 'modern’
law, as they wereattempted to be by the 'ancient/
and the economic and social conditions created
and maintained which would make their obser-
vance possble then very likely many other laws
would become superfluous and di, ppear of
themsdves which now encumber satute-books
and which hamper and hinder daily life ingead
of helping it.

It is true, modern jurisprudents endeavor to
diginguish sharply between law and morals and
endeavor to demarcate their respective provinces
off from each other, but their succes is more
than doubtful. In the older scheme 'legal
pressureé  was only a more ecific form of
" socionrdigious presure *;  the two mirged in-

-sengbly into each other ; "hard and fagt distinc-
tions were not believed in ; and inducements to
positive desds of merit went hand in hand with
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-deterrents againg vice and sin and crime.  And
in practice, this is often true of modern civilisa-
tion too; only the ways of looking and spesk-
ing are different; the' modern ' mind reves
-in digtinctions, looks more at the surface-causss
and external reaults and less at the deep-lying
psychical causss and internal functionings, and
-emphassss what the ' ancient' mind did nor
‘lay dress upon, and vice versa. Yet more, many
“thoughtful people in the West a0 have begun
to fed acutely that the glorification of lawyer's
.and legidator's Maw' is being overdone there.
And it isindeed a fact that modern civilisation
‘has become more 'law'-ridden than, even in its
latter-day degeneration, the ancient civilisation
-of India has been pseudo-dharma-ridden ; that at
least as many excesss and evils are perpetrated
under the aegs of the noble names of Law,
Science and Art { from which, as deliberately
-divorced from the * superditions' of Religion
and 'falsg superphyscs and 'empty’ metaphyscs,
the newer much-vaunted culture somehow derives
itself), as ever werein the shade of the nobler
names of Pharma, Artha and Kamaor Kala (to
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which Law, Science and Art are respectively as
means, and from which, as closdy subordinated
to . and 'guided and governed by "the-ldeal of
Moksha and Spiritual Wisdom, the older
Ethos purpossfully evolved itself); and that
a thorough overhauling, purgation, and reforma-
tion of the whole sysem of society from top to*

bottom has become necessary. '

The principles of the Sanatana Vaidika
pharma are the only natural, true and strong
foundations on which the crumbling edifice
can be recongtructed safely.

w Ayl affFamtagmagia SgINg

T | Mundaka,

Under these principles, for the true edu-
cation of theindividual and the building up in
him of that firm and noble character which is
the only sure foundation of all prosperity and
happiness, individual and communal, instruct
tion in Shaucham dgands in the forefront.

The practice of the rules of purity, begun
in-the days of childhood and studentship, be-
comes perfected in the days of sannyasa and
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old age, so that there result from it what the
Yoga-Satras describe thus :(—

Srareetorgyean dodet |
ﬁmﬁmwm
e | |
" Recognition of the inherent impurity of

the physical body, avoidance of unclean con-
tacts, lucid clarity of intelligence, chaste seren-:
ity of mind, control of attention and absence
of mind-wandering and fickleness, mastery of
the senses, and worthiness and readiness to re-
cognise the Great Self."

The danger, of course, is that, if the practice
is misplaced, mistimed and misconducted, in-
stead of the great results above-mentioned and-
the vision of the Larger Sdf, there will be
produced only an accentuation of the smaller
sf, with all its corollaries of complacent self-
righteousness, narrow self-conceit and sense of
sole and exclusive proprietorship of heaven.

The Roman Catholic scheme recognises
the ' odour of sanctity' which, not only meta-
physically but aso literally, develops in the
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persons of the pure beyond common. The
chagtening attractiveness of the pure, the noble,
the holy, isdueto the refined magnetism and vital
pranas and ethereal tattvas which develop and
-play in their peasns and redglesdy compe
Magdalenes to cast away their loads of gns
and luxuries to follow the feet of the Christs, or
give new leae of life to conscience-gtricken
and petrified AhalySs at the touch of the feet
of Ramas. Such are the results of Shaucham in
perfection.
(b) Achara.

The rules of Achara deal with the methods
-of salutation and address podures, gestures and
manners for all occasons, distinguishing voca-
tional marks in apparel, work and play, fads
and fedivals, vows and vigils recreations and
relaxations, laborious days and holidays—no
more surprisng than the modern very eaborate
codes of tablemanners and tea-ceremonies, war -
rants of precedence for Court-functions and
levees, or the' laws ' againg travelling in the
wrong dass of carriage on railways and tram-
-ways or those regulating Bank-holidays. No
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more surprising than these; ami -perhaps more
healthful and spontaneous in feeling and less
irksomely compulsve from without, because
developed in an atmosphere of aghyatma and
spirituality and ever-present communion with
the higher worlds.

The rules of achara are.included in the
dharma-law somewhat on the same principles
on which, e.g., vaccination and inoculation and
the heights of buildingsin municipal towns are
dealt with by modern law, and, it may perhaps
be said, for sounder and less disputable reasons
One of the recognisad dasscs of Samskrt, medi-
cine is known as the Charaka-Samhifa, though
it was originally compossd by Agnivesha and
only revised, re-edited, brought up to date and
republished by Charaka :

In thiswork thereisa long chapter devoted to

" The ways of the good and the wise"
The most important items out of these have
been taken over by the Smrtis too. ' Good
manners and morals ' are emphassed greatly in
thexe.
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SITHTC: qTAT TA: YeTT: €N OF
gomzRAa | gvat Fed ErgEE
e
TRATGAT T e gar afaq i |
TR avE! AR WPg: 7T 0 Menw,
RIATTWAR T A A0
qaerdian: §g IR |
FATENH IFIW AN
are wigaT ¥ saagn: W Vasishtha Smyti.
Civilities make civilisation, the recognition
and performance not only of civil dutiesin the
narrower sense, but of the duties of appropriate
gentleness and courtesy and recognition of other's
rights in the widest sense. And the character,
culture, social convention, civilisation (cvis
|AT) QTAT, WX, WHATAME, is strongly
based only when it rests on the sure foundations
of the recognition of Spirit and the knowledge
of Itsways of manifestation in the world-process;
when the achara issues from within spontaneous-
ly, and is not imposed from without by fear,
when it is oriented to a definite goal and not
left to shape itself haphazard. T he' gentlemen'
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,and ' gentlewomen ' are they whobehave' gently'
to others because they recognise that the ' others'
. arethe same in essence as themselves; because
they have received the' second birth' into the
Consciousness of the Larger Self, because they are
fh and TeHET. And in gent'le behaviour,
gentle speech is first. The first manifestation
of the soul's unmanifest movement is in sound,
in thisworld of ours. And thefirst and as yet
also the richest and the most intelligent and
intelligible communion of the soul with its sister-
souls is by the voice. Not to know each other's
language is to be strangers. To understand is
to sympathise. Not to understand is to misun-
derstand* There is no greater source of a com-
mon understanding and a common interest, a
common national, political and social life, than a
common tongue. Hence the great dress laid by

the law-giver on the appropriate use of the
Aryan Samskrt language.

g Jfasss et Igd o gIar|
T@rFEne g4t 3 fesay s
wregut: fafyan: af arsgar aiiaAegar )
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Y T: AT I & GHVGETAC: | 2

at ererat araL dwear

e S gIar ey o

A TRERIEATIR-ANTHAT: |

ar Aifay: St & X Nwer Fagd o
~  Bhavabhuti.

" Straw mats, a place to sit, water and gentle
gech—thex at leat are never lacking in the
good man's home*  All thoughts are enshrined
in and inssparably connected with language.
He who misusss language, misuses everything.
Gentle geech is the mother of all auspicousness
as the proud and arrogant spesch is the mother
of discord and death.”

The smpler -achara of the early dages be
comes, in thelater ones, gradually more and more
perfected, till we have the yamas and niyamas,
vows and vigils, abginences and auderities, of
yoga, which lead the soul from mere goodness as
gudent and citizen into the saintliness of the
vanagha and the sannyad, the datus of the rghi,
the muni, the truex and highes (as greatly
diginguished from the nominal) brahmana.
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To bring out the full significance of gry=re,
qarar, [frevans, and of wrarear, we may
compare, as below, the somewhat abstract defini-
tion of ' a true gentleman' by a famous writer
of the more concrete-minded West, and the some-
what concrete description of ' the perfect man
by the wrfg=ia, the first poet, of the more ab-
stract-minded East.

" The true gentlemah carefully avoids what-
ever may cause ajar or ajolt in the minds of those
with whom he is cast—all clashing of opinion,
or collision of feeling, all restraint, or suspicion,
or gloom, or resentment ; his great concern be-
ing to make every one at their eae and at home.
He has his eyes on all his company ; he is tender
towards the bashful, gentle towards the distant,
and merciful towards the absurd ; he can recol-.
lect to whom he is speaking ; he guards against
unseasonable allusions, or topics which may
irritate : he is seldom prominent in conversation,
and never wearisome. He makes light of favours
while he does them, and seems to be receiving
when heisconfer'ring." Thus Cardinal Newman,

Now Valmikl (1. i and I'l. i, ii):

Ll



162 VAIDIKA DHARMA

" " Rama, the ddet son of Dasharatha and
Kausalya, was very beautiful to see, and full of virile
energy and the bloom of youth. Uncavilling and
uncarping, and ever magnanimous and placid of
soul, he always commenced a conversation with a
ft word and a sweet smile.. If harshly addressed
he would be at a lossfor all reply except a gentle
one. Much would he belaud and make of even
avery small service done to him ; but ahundred
srious disservices and wrongs to himself he would
fail to remember, because of his sreggHT, be
cause he was o full of the ssnse of the Universal
Sdf, the Common _Life, (and so was as ready to
excuse others as ordinary folk are to excuse them-
sves—for " to know all is to forgive all " ).
Those who were great in virtuous character, high
in wisdom, senior in years, with such he
would asodate and converse diligently during the
‘hours of leisure from martial exercises and the
practice of arms. Full of strong reason and of
swest reasonableness also was he, gentle of speech,
ever ready to begin a conversation (to put his
guest or vistor at ease), and ever usng words of
sympathy and affection.
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" Healwaysavoided talk and act that werefalse
or fanciful or quarrelsome or unrighteous, and
diligently cultivated learning and honoured the
learned and the aged. Deeply instructed was he
in all duty and dharma, ever clean of body and
pure of mind, ever mindful of the high dynastic
traditions of kingly duty and kshatriya respon-
sibility, and firm in the conviction that righteous
fame on earth meant divine joy in heaven,

" Observant of all due proprieties and social
. conventions, grave and unexcitable of expression,
slent and reserved when necessary, possesssd* of
that magnetic charm which inspired in others the
despest devotion to his own person and himsalf,
mogt firm and loyal of friendship, neither his plea-
sure nor his displeasure was barren of appropriate
result to the object thereof. He knew what to
give and what to withhold, when to encourage
and when to repres whom to reward and whom
to punish. Y et even when punishing the criminal
unflinchingly, he never was angry with them,
but always sorry. Possessd like to the Master
of Speech, Brhaspati, himsdf, of the power of
debate and reasoned reply in linked argument,
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seady in well-considered opinions formed after
consultation and discusion (f&rmd), not readily
shaken nor yetobstinately committed to a wrong
view but always open-minded, never harsh of
geech or indolent of mind or body, he was
as clearly aware of his own as of others' faults
and weaknesses.

" Mindful was he of all righteous sources of
income, and of the just and permissble occasons
and extent of expenditure on pious and public
works, and for righteous fame, for investment
bringing further increase of revenue, and for the
enjoyments of self and kinsfolk ; and always did
he confine' pleasure  (gxrar) within the limits
=t by law (y) andfinance ( wd).

" He knew the essential secrets of all the arts
of peace and of war, and was versed in all physic-
al accomplishments, and especially in the control
of dephants, and horses A great leader and
warrior was he, mog skilled in the generalship
of .armies, not to be daunted in the forefront of
battle by the rage and wrath of even the gods
and the titans; yet would he never dight the
meanest enemy nor ever yield to ungoverned
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moods and surges of emotion within himself.

" Youthful and beautiful, healthy and strong,
large of limb, eloquent of speech, well-balanced
of mind, delicately responsive to the occasons of
time and place, high-born, heroic, truth-spoken,
simple-hearted, straightforward, full of power and
prowess yet most modest, master over all passons,
instructed in all art and science, cognisant of all
the main purposes and goals of life, unfailing of
memory, rich and rapid of intelligence, true of
prbmise, conciliatory of language, controlled of
snse, forgiving of temper, gentle yet firm, high
of purpose, undepressible of soul, ever victorious
in battle, reverent to eders, affectionate to
friends, most tender and considerate to the weak
and the young, sympathetic with all in joy and
in sorrow, liketo Mother Earth in patient endur-
ance and compassonate forgivingness, like to
Brhaspati in wisdom and to Indra in might—
verily Rama was as the Lokapalas themseves,
the divine soveregns of the higher worlds.
Divining intuitively the essential character of
each man and the differences of quality between
different men, and knowing unmistakenly the
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appropriate place of every one in the gradation of
soul-development, he himself was formed by the
Creator out of the very quintessence of perfect
manhood. Ever he strove for th'e increase, the
progress, the prosperity of the people, and took
joy in them as they took joy in him ; for indeed
the people loved him with a love unbounded,
and the Earth longed for him."

Suchwasvmmikl'sqmq; ,thetrueman,'
'the good man, agrgﬁq', 'the great man,'
q&rqrg:&q', ' the standard man', IHTATTEN,
' the test man’, ' the measure man ', Inq'&[gm,
‘the model man,* 'the ideal man,' gqs‘imn, 'the
per'-fect man'—all because he was greRE,
'posessed  of the Universal Self*—that is the
key-word.

But what about 'the perfect woman* ? The
'true dentlewoman® of the 'old-fashioned* think-
es like Valmiki, is described in one word,
qfaa‘a‘r, gaqqf[ﬁn', " having the same vows
as the husband, devoted to the husband,” " of
equal nature with him, sympathetic, not con-
trary." When Rama was setting out on his
exile, " Sita would go with him and would put
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on forest-wanderers dress as he did, for she was'
{mutatis mutandis) of ' like nature' and * like
ways' with and ' entirely devoted to her
husband/ even as because of that same fact,
she could, if need be, carry on the govern-
ment of a kingdom ; but would not, at that time,

ATIAAT F19: 72997 YTATERA: |
qEYT agr =e Saar geadiaar |

even though Vasishtha says that " she should
stay behind and sit on the throne of Rama while
he'was away, and should carry on the work of
the state. for she is the soul of Rama" :
aggrenfa s drar seaar|ay )
qEAFATNE TAET qrErdsald dftgAwu

Perhaps Shakespeare also meant some similar
thing when he made one of his famous pati-vratd
heroines say :—

' My heart's, subdued

Even to the very quality of my lord."

To love an ideal is to strive to become like
that ideal, indeed it is gradually, to become
that ideal, for we become one with, we become,
that which we love. And _by diligent observ-

ance of ﬁ‘nwﬂ‘, men become ['_Qm, the Elect,
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ADDENDA ‘Et CORRIGENDA,
e b

A‘fter' heart ' read ' and limbs"'.
For ' on'read'of"'..

. Put acomma after’ versatile'
19. Put ahyphen between 'and’ and 'Duty.
13. After line 13 add,
agracsafy fad RyEke axifas |
ATTFEIARY FAVWATAEEX L
WIETHY AT T4 &P graigH |
13. For ‘or’ read ‘of.

4. Afcer ¢ Vedanta® add ).

6. After “ Karma-marga,” add :—
MTEIEY AT SET JGi AR |
W& T Ats T Aiqaisearsia gatag
RTGUaTTAT FIAGTAT FRAGARE SAG |
avafaenRrarst SRATTEG HEFAE |
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ST RG] FAVTET T TATL
. farwa maq®r alwqrised f@Eg:

Bhagavata, XI. ch: 20, v. 6-8.
2. for gi read q.
14. After ‘words’ add ‘in the Great Story.
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89.
94.
102.
115.
126.

134.
140.
152.
158.
160.

18.
10.
11.
13.
17.

For 'Supra read 'Supra-Conscious.

After ' of add ' generality,

Add 'Gita’ at end.

After 'to'add 'do.

After 'and' add 'the'; and for
" religion ' read 'religious .

After ‘%ma:1l’ add "Bhagavata

After wggisfig add  ;, Begw,

After 'perfectionigs add 'cudoemonigs

Add ' Manu' at end.

After line 1, add ;

FEIAITGAT THTATY XA FHRC |

6.
18.
17.

11.

7.

For ' condition' read ' conditions '.
After ' trud' add 'in"'.

Omit' endeavour '.

For ' civil' read ' civic '.

After ' gt ' add 'in'.

——

Printed by Pandya Gulab Shankar at the Tara Printing

Works, Benares


















