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PREFACE "

These days religton 1s"looked upon as a bug-
bear, Yet mankind has not been able to give up
rehglosu:y To banish religion 1s one thing; to try
to free 1t from the bondage of pretenders quite
another We entirely agree with the view of the
gteat modern scientist Max Planck #hat the 1¢lzgons
clement tn Ies nature mnst be recogmsed and culfrvated sf
all. the powers of the /J/mmn sortl are ro act fogether 1
pmy“m‘ balance and harmony — True religiostty 1s the
only bed-rock on which the great fabric of human
progress can be built 1n safety. It 15 to expound
this view that the books of the Religious Renais-
sance Setes are being written.

GANGA PrasaD UrADHYAYA
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SWAMI DAYANAND’S CONTRIBUTION
TO HINDU SOLIDARITY

CHAPTER I
HINDU AND HINDUISM

Several efforts have been made to give a
logical defimtion of ‘Hinduw’ and they have muser-
ably faled. Is ‘Hindu’ a religious unit, or a
social unit or a political unit? What 15 the exact
connotation of ‘Hindu’ nobody knows, yet every-
body feels what ‘Hindu’ means. Political jugglers
have often tried to entrap the educated Hindu
‘mind into the meshes of logic and produce a
‘cleavage between one section of Hindus and
-another At times they have had success too,
but either too ephemeral or too temporary. Here
and there, or, now and then, we find a straggler
LLL a section of stragglers trying to disclaim Hindu-
‘ism, but not very long after, they come to realize
‘thert mustake, or at least find therr dissenttent
\zeal cooled down by circumstances and come
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back to the old groove The Sikh, the Brahmo,
and the Arya Samayist are the recent examples The
Jamn, the Bauddha and several munor sects as the
Lingait, pethaps, the old ones. Such s the glory
of Hindusm—call it depth or call it breadth—
that 1n spite of a myriad of disintegrating forces
vehemently at work for, tens of centuries Hinduism
1s still alive and kicking Even its worst enemies
cannot say that it 15 dead ot has any signs of death
about 1t It has met thousands of political cata-
clysms, any one of which was sufficient to buty
deep any other human umit. It has had myriads of
soctal or religio-social shakes, thé like of which
have proved fatal elsewhere But thanks to some-
thing undefinable or indescribable about it, 1t has
withstood all calamuties and survived all diseases

Just look™ back, these twenty centuties, at the
changes that human soctety has .undergone m
different parts of this earth Just compare the
great nations that have risen and fallen from time
to time  Just think of upheavals, great and small,
that have meant life to a few, but death to many.
Then calculate the  losses—enotmous no doubt,
that Hindwsm has suffered Wejgh all these and
you will find that even the thickest clouds on the
Hindu horizon have a silver lining—a ray of hope
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that brightens the darkest recesses of a pessimist’s |
mind and pushes 1t on 1n the path of progress.
Hinduwism never died It often fell dl—sometimes
vety setfously too But mortally 7—not once.
Even when the extremities grew cold and even
breath seemed to be held up, the throb
in the heart remamed and 1fe came back as if
with magic, So adamantine 1s Hindu bfe If
it 15 weak, no wonder. There are reasons for at.
But the wonder of wonders 1s that it stil exists—
nay it lives How tenactous 1s Hinduism ! It has
outlived thousands of earth-quakes and it 1s sull
promusing to hold its own No doubt, Indta was
cent per cent Hindu in the past Now Hindus
are only two-thirds—24 crores (240 mullions) out
of 35 crores (350 milions). Ths 1s very un-
fortunate To lose one-third 1s no small loss.
It 1s enough to make one’s heatt sink. But there
1s another side of the picture too Hindwism has
fought aganst odds and at every inch too Its
tenacity can best be known by its comparison
with the nattons whose only remnants are their
names either mn the pages of contemporary history
or 111 the archives of the archaeological department

Babylon 1s gone—gone for ever never to rise
agan. Where are Medes® Only mother earth
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can say what became of them Carthage—the
home of Hannibal—a mere name not found in
modern Atlases But not so Delht the home of
Prthvira; or Chittor the home of Pratap’ They
may not have their past glory But stdl there 1s
a spark under the ashes ‘There 1s that continuity
of life which connects the past with the present
and sends forth hopes for future t

We shall not pause to define Hindwsm  Let
dry logtcians tap thetr brains about 1t For us suffice
to say that every Hindu feels that he 15 a Hindu
‘There 15 2 tradittonal something within him that
distinguishes hum from others. It 1s also a waste
-of energy to trace the etymology of the word
Hindu No doubt, we do not find ‘Hindw’ (&%)
ot ‘Hindwsm’® (frg) m  ancient literature of
the country, Sanskrit or even Prakmt ‘Arya’
15 the most common word used for a lawful
ctizen It has been used not only in Vedic, but
also 1n Budlustic or Jain hterature It 1s 1n fact
the word that every individual of the nation used
for himself or herself  Verdy it was a noble woztd,
conveying a noble sense It was a wotd of superbly
noble connotation. It inspired its users with all
that can be noble and good It was 1n fact 2 word
which has no identical equivalent 1  human
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language. But 1t has long come mnto disuse and
‘Hindw’ has taken its place. It may be a cottupted
form of some Sanskrit word, possibly Sindhu,
ot Indu (favg @t Tg)'as some say. With some
stretch of grammatical rules, 1t may be possible
to prove it to be pure Sanskrit too It may be
foreign, as some hold In Persian literature, there
are casual examples of its having been used 1n the
sense of ‘black,” ‘irreligious’ or even ‘thievish ™1
But it 1s difficult to prove that originally it i1s
Persian or 1n Persian 1t 1s its prumary sense. In
the hands of Persian Moslem writers 1t might
have been degraded as in the hands of Chrstian
writers words ‘heathen’ or ‘Pagan’ But as we
saud above,\we are not concerned here with the
etymology. We would have been too glad to
teplace 1t by ‘Arya’ But that 1s quite a different
thing., The most patent thing 1s that the’word
‘Hindu® has so long and so widely remamned 1n
vogue, both at home and abroad that tlus 1s the
only word that can be safely and conventently

uscd at present whatever its etymology or primary
scnsc.

1Vide Hafi l> l>'_-m 5 o s (A (S J=

or Ghyasullughat for the word Hindu
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Analysis of Hindwism may possibly dirg us
into undesirable controversies and foil our purpose.
Dissection of a beautiful thing most often tikes
away all its beauty and leaves in its place sorme-
thing horrd, ugly and misshapen It may possibly
brng 1into exaggerated relief its weaknesses
or throw mnto background its merits We shall
not defile 1t by touchung  If later on 1n the course
of discussion there be a need, we shall try to
examine some of its features cautiously At pre-
sent 2 mere reference 1s sufficient !

~

1Shree Veer Vinayak Damodar Savarkar, now the
President of the Hindu Mahasabha has recently given the
following definition of a Hindu —

aﬁﬂ{ﬁ@ﬁmmwﬁl
Ty e § § fegfidy @ o

“A Hindu means a person who regards this Land of
Bharatvarsh, from the Indus to the Seas, as his Father-
Iand as well as lus Holvland ”

For many purposes 1t 15 an excellent definition, though
geographical limitations dimush much of the charm that
attaches tself to the word “Arya.’



CHAPTER II
FALL OF HINDUISM

The fall of Hinduism can be traced to several
centurtes before the Mahabhaiat The lustory of
the pertod 1s so obscure that it 1s difficult to go
mto the detads of the question Some persons
have gone even so far as to deny any glory to the
past of Hinduism But we have grounds enough
for not sharing their view. If vested interests
ate set aside, there are ample evidefices not only
in ancient Indian litetature of ancient earthly
remains that come to light by the labout of archaeo-
logists, but also 1 ancient hustorical remains of
othet countries that testify to the greatness of the
past of Hindwism  Just as there ate tules to find
the geological age of rocks, similarly there are
rules to find the age of certain anclent institutions
that have come down to us through several stages.
Thete 15 n6 dearth of such things m Hindu litera-
ture or Hindu customs Evolutionists are fond of
tricing habits of man or animals to several pedigrees
back. Customs are, so to speak, the habits of
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Tt shone and set off, leaving the country blacker
~than before. A king whose history begins with
a love-affair could not have fared better. Prthvi-
ra] and Jairchand were both brave, but nerther of
them could think beyond their personal selves.
To think 1n national terms was not allowed to them,
ot, ‘perhaps the national growth was at such a low
ebb that it was imposstble for them to mise higher.
This pertod of Indian history can compatre well
with any period of any valiant nation i chuvalry
ot valour. Butit 1s conspicuous by the absence
of that angle of vision which gives to our individual
actions a nattonal outlook. Sanjogata’s love
which’ was the mmutial mustake of Puthviray’s
life proved a great tragedy not only for the great
Kshattriya families of Delli or Kanauy, but
also for the whole of India And the root cause
was that while these heroes thought of their own
valour, or interest or prestige, nobody cared for
the internal forces that caused dismtegratfon
among the Hindus in general. Prthviray and
Jaichand both fought bravely, but for themselves,
and with their death died the liberty of the nation
for which, perhaps, they seldom thought T
It was only after recetving constant bruises of
foreign yoke, that there came about some awaken-
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mg At first we had never calculated what foreign
intrusion means We were too engrosscd in out
home affairs. We had no experience whatsoever
of dancing to apothet’s tune Temporary gamn
was out sole thought When we opened out
eyes, it was too datc ‘The field had gonc to
another’s possession, and it was imposstble to
dislodge him We mourned our loss, we wept
bitterly, we kicked too now and then But it
was of no avall Our fetters became tighter and
tighter Thete was only one ray of hope left.
It was 2 dim fecling of our helplessness—a feclmg
that set us athmking Even when the Moslem
subjugation of India was complete, we find traces
of a fecble desire, if not strong determunation,
to throw off the foreign yoke and become free once
more In fact 1 one sense the Moslem subjugatton
of India was never complete Afghanistan and
Persta had fallen an easy prey to Moslem conquest

They forgot their past altogether and surrendered
thetr body and soul both to the conquerot

They gave up all that had been dear to their an-,
cestors  They lost their identity and merged
mnto Islam  Not so the Hindus ‘Their countty
was 111 another’s hand  Their body was a prisonef.

"Their hands and legs were 1n strong fetters ‘They
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wese helpless. But the soul was stdl thers. They
could at least sigh. They could at least remember
their past. They would now and then move their
lmbs too, though within restrant. To beat
them down was easy, but to kil them outright
became too difficult. Thus was realized by the con-
querors. Several direct and indirect efforts were
made Sagacious rulers like Akbar used therr
sagacity. Fanatic rulers Iike Aurangzeb used therr
fanaticism  But nerther sagacity nor fanaticism,
netther” wisdom nor folly of our foreign rulers
could ever succeed in akjng away the last breath
out of our body. The wave of Islam—that furtous
sandy wave which rose in the heart of Arabian
desert and which began to spread east and west
with termible rapidity—the wave that dred
up the Euphrates and Tiguis 1n a twinkling of the
eye and did not take a long time to cover the
Mediterranean, proved too feeble on this side of
the Indus and by the tume, 1t crossed the Ganges
it had lost all its force Our contemporary
Moslem poet, the great Hali has beautifully put
this 1 hus famous verses

ldéuyu,m&wblé'uyu,sxg_\.&-— w Sk olem gl
ST EWE e dlas sy 18 = jomn il pums 5 50
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“That fearless fleet of the ships of Hedjaz,
vhich neither stayed in the Jehun nor in the
Senhu river, which had (easily) crossed the seven
seas, fell srrecked in the mouth of the Ganges ”

Fali 1t did indeed. Thete 1s no doubt about
it. And the cause vras that feeble spark of Hindu-
ism vhich never extinguished totally and even
vhen under the heap of ashes, could rasse its head
from time to time.

The first awakening of note~worthy charactet
1s found in the mise of those three great wartiors
Ronz Pratzp of Chittor]” Sivajt of Deccan and
Guru Govind Singh of the Punjzb wwhom Hinduism
ca1 never forget. Their bravery <vras matchless.
They were in no vay iaferior to Prithviraj or for
the matter of that, to any other vrarmor m valouf.
True, they did not march large armies hike Alex-
ander or Haanibzl True, their nzme 1s not 2mong
great conquerors of the vozld. But they wete the
first great men vho laid natonzlism 2bove their
individual interests, for vhom Hinduissm was of
supreme importance 2nd who szcuficed 21l that
v2s their ovm, for the sobidant- of Hinduism.
Noze before them had thought so much 1 the
terms of nzuonaiism, none before them hed merged
hss indrvidual sclf into that great nationsal self. And
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thetr success was by no means small. Not only
that they died the death of a hero, they left behind
them a strong current of nationalism which 1s
working magic even now. Every drop of blood
which they shed in the service of the country
infused lfe mto the nation. Even today their
name sends forth a thwmll m the hearts of the
patriots They died that Hindwsm mught live,
they sufféred that Hindwsm might gain And
Hinduism has lived.” Hinduism has gamed.






CHAPTER I
PRE-DAYANAND PERIOD

Rana Pratap lrved 1n the 16th and Sivap and
Guru Govind Singh 1 the 17th century of the
Christian Bra ‘Those wetre the hardest days for
Hinduism. No doubt, Akbar the great contemporary
of Rana Pratap was the wisest and muldest of
Moslem rulets and his reign was a reign of tolera-
tion and progress But his bringing into subjuga-
tion all Rajput states showed cleatly whither the
wind blew While other Rajputs readily extended
,the hand of friendship to the Moslem” Emperor,
1t was only Rana Pratap whose eye could penetrate
mto the dumn future He instinctively felt that
a golden cage was bemng prepared for Hindwsm:
The questton was not how Hindus wete to be
treated, the questton was whether Hrwduesm would
live. Akbar stopped the petsecution of the Hindus.
He allowed them religious liberty. He gave high
posts to the Hindus. A But the aim as well as the
result of all this was that the roots of the Moslem
tule went the deepest mnto the ground and Hindu-
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1sm suffered proportionately Thus an ordinary
man could not realise Only Rana Pratap could
_see it And he entered heart and soul into the
“matter He hoped that even when he perished
unsuccessful, warriors would rise from his ashes
and would continue the work that he had so
loved ) -
And warnors did nise  Siva and Govind
who came a century after, must have taken 2
great inspiration from the memory of Pratap The
treatment of the successors of Akbar must have
opened their eyes and convinced them that Pratap’s
fears were not groundless The whole Hindu
world felt the pinch and keenly too The wotk
that was done under the banners of Sivaji and
Guru Govind wWas marvellous It was they who
undermined the Moslem power, 1t was they who
opened new, vistas of hope for Hindus

But thetrs was the work of warriors They
could re-establish Hindu states, they could remove
the burden that was pressing the Hindus down.
But they could neither diagnose nor remedy the
evil diseases that were eating nto the very vitals
of Hindwsm They were Kshattriyas and could
acquit themselves creditably well as such To
take away foreign yoke was one thing To give
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strength to the constitution itself was quite another.
The remedy which was external, proved only
supetficial. They saw that Moslems were pressing
down the Hindus and they tried to make the
Hindus free from that pressure, But they could
not find out why the Hindus were so weak as to
come under Moslem sway. To study the internal
forces that had made Hindwism weak was the
task of a Brahman and a Brahman was requred.
By Brahman here I do not mean a caste Brahman
as 1s supposed these days Brahman in the true
sense of the word means a learned man, of great
acumen, 2 seer, a sage Dunng thus period we
find several such Brahmans trymg to administer
cures to diseased Hinduwsm and prolongmng 1its
Iife  They met with various amounts of success.
Life did prolong At least Hinduism could survive
the ctises. All thanks duc to them But the
process of strangulation, however slow, could not
be arrested  The patient was piung away though
very slowly ‘The Bhaktt movements 1naugurated
by Tulast and Sur in the north and Tukaram and
others 10 the south proved a great hfe-giving
factor. But the solidarnity of the Hindus could not
be achieved Before the patient was able to walk
on hus legs, new forces made their appeirance and

2
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pushed him back to his sick bed agan

One such was Chnstiamity First Christtans
came to Indea i the beginning of the 16th century
Vasco de Gama was pethaps the first Christian
who came to the court of Zamotm mn 1498 Be-
fore this date, f any Chrstran was in India, he
was too obscure to be taken notice of ‘But the
changes i the political condition of the country
continued attracting more and motre Christians,
first 1n Madras and Bengal and later on 1n other
parts of the country  Akbar had several Christian
Missionaries 1 his court and his successors also
allowed some place to them But at first they
were only casual visitors with no mfluence on the
institutions of the country. In those days the
predommant power was Moslem and the Hindus
were 1n the background Naturally there was 2
tussel between the Moslems and Christrans One
glating instance 1s the general expulsion of the
Moslems from Goa and other places under Albu-
Qarque and his successors ‘Thus we find, Chris-
tianuty increasing till 1t became a menace to Hindu-
Ism  In the mtenim that took place after the
waning of the Moslem power, the Hindus did
fegun poliacal power The rise of the Sikh
Power in the north-west and that of the Mahratta « |
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power m the central and north India provided
favourable chances to the Hindus and 1t was quite
within their power to come back to theur past
glory. But they were, so to speak, dl-equipped
for the arduous task, strength from within was
wanting, pumping of power from without would
not do Social and religious evils that were left
almost untouched by Pratap, Sivajy and Guru
Govind and whuch 1t was not possible for Mahadajt
Scindia or Ranpt Singh to handle, had already
made Hinduism so weak that it agamn began to
crumble before the new enemy

The first serious effort to combat this evil
was made by that great Bengali Patriot, Raja Ram
Mohan Roy. His heart melted when he saw
Christian Missionaries from Serampore and other
centres making viest attacks on Hindwmsm and
not a finger being raised 1n their opposition. But
his pangs must have been much greater when he
found that so much diseased and foreign mattet -
had crept mto the system of Hinduwism that it
was not possible to parry any outside attack in
this diseased condition Raja Ram Mohan Roy
had to fight a double fight—one with Chrstian
Missionattes who were reaping thetr harvest right
and left by playing upon the feelings of educated
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power i the central and north India provided
favourable chances to the Hindus and it was quite
within therr power to come back to their past
glory. But they were, so to speak, il-equipped
for the arduous task, strength from within was
wanting, pumping of power from without would
not do Soctal and religious evils that were left
almost untouched by Pratap, Sivaji and Guru
Govind and which 1t was not possible for Mahadajt
Scindia or Ranjit Singh to handle, had already
made Hmnduism so weak that it again began to
crumble before the new enemy

The first serious effort to combat this evil
was made by that great Bengali Patriot, Raja Ram
Mohan Roy. His heart melted when he saw
Christran Misstonaries from Serampore and other
centtes making vilest attacks on Hindwsm and
not a finger being raised 1n their opposition  But
his pangs must have been much greater when he
found that so much diseased and foreign matter
had crept mnto the system of Hindwsm that it
was not possible 'to patry any outside attack in
this diseased conditton Raja Ram Mohan Roy
had to fight a double fight—one with Christian
Missionartes who were reaping therr harvest right
and left by playing upon the feelings of educated
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young men of Bengal and converting them totally
or parttally to Chrstianuty, and the other with
his own men, Hindu Pandits, who would not let
tum touch the diseased patt  The whole of Oxtho-
dox Hindu Bengal was up against Raja Ram
Mohan Roy when he tried to prove that idolatry
and Suttee system had no sanction 1n the Vedas
ot other Hindu Shastras and that they were the
mnovatons of a perverted age  The whole Chass-
tian power with newly educated Bengali youths
on one side and the whole Hindu Orthodoxy and
Pandits with load of Sansknt learning lumbering
1n their head, on the other, Raja Ram Mohan Roy
found himself 1 a very difficult posiion The
cnemies of Hindwsm alluring hum to therr side
by their gudes and persuasions and the so-called
friends of Hindwsm, throwing stones where
flowers wete due, the Raja felt exasperated How
unfortunate 1t was that Raja Ram Mohan had to
seck the aid of Chmstian Missionaries 1n getting
the abolition of the horrible Suttee system 1n the
teeth of the opposition of his own men
He established the Brahmosama) and died

At the time of s death, he was 1n England, on
his political mussion, as an agent of the nomunal
Moghal Emperor of Delhs  His profound learning
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had elicited for him the admiratton and tespect
of the British people. Christian Missionaries tried
to befriend him and draw lum nearer to them-
selves and their cause A staunch Hindu and a true
lover of Hindu religion, Raja Ram Mohan Roy
must have felt keenly the sad fate of dymng 1n a
foreign land, so far from lus own men and having
his dead body buried according to Christian rites
in obedience to the then existing restrictions of
England His tomb in Bristol 1s even today the
producet of divers sentiments in a Hindu mund.

The aim of Raja Ram Mohan Roy 1n founding
the Brahmo Samaj was to trevive the old Vedic
religion and to purge it of later excrescences In
his brief autobiographical sketch he says —

“The ground which I took in all my con-
troversies was, not that of opposition to Brahuimism
bu't to a perver sson of 1t, and I endeavoured to show
that the idolatry of the Brahmins was contrary
to the practice of their ancestots, and the principles
of the ancient books and authorittes which they
profess to revete and obey” In the Preface to
his translation of the Ishopanshat he says, “The
most learned Vyasa shows, mn his work of the .
Vedant, that all the texts of the Veda, with one
consent, prove but the Divinity of that Bemng,

£

3
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who 1s out of the reach of comprehension and
beyond all description ”

How ptofound his love for Hindu culture
was can be well imagined from the account of 2
dinnet given to Ram Mohan 1 London, “It was
tather curious to see the Brahman surrounded by
heatty feeders upon turtle and vepison and
champagne, and ‘Zomching nothing bimself but rice
and cold water ™ We have already seen how
Raja Ram Mohan Roy had to depend upon Chiis-
tian Missionaries for the reforms he wanted to do
i Hindwsm When a monstrous petition of the
Pandits of Bengal was submuitted to the British
Parliament against the abolition of ~the Suttee
system, Raja Ram Mohan Roy was present 1n
England and 1t was through the intervention of
his Christran friends that the application was
rejected The practice amongst the Kulin Brahmans
of Bengal, of martying several wives was also
denounced by Raja Ram Mohan and this together
with antiidolatry campaign was suffictent to set
the whole Hindu population of Bengal against
this true friend of Hinduism  Natural 1t was on

« the part of Ram Mohan Roy to have some leanings

1 Vide Asiatic Journal, August 1831, pp 236-237
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towards Christian friends. He was totally agamst
Christtamuty 'and had started a ‘terrible literary
crusade aganst thus religion  But 1n the end when
the question of educational reconstruction of India
came, he sided with Macaulay 1n making English
education compulsory. This he must have done
under compulsion, a pattiot as he was, He mught
have felt and naturally too that mere Sanskrit learn-
ng with its very narrow outlook was not sufficient
‘fo break the fetters of Hinduism or'to remove
its 1mpurities

The great mustake of Raja Ram Mohan was
that he could not see through the game of Macaulay.
Macaulay was at heart a fanatic Chrstian. He
had a contempt for all oriental literature  He used
to say that a shelf-ful of English literature was
several times better than all the books ever written
mn Sanskut language Soon after the passing of
the famous Education Act he wrote to a cousin
of hus exulting on his achieyements and predicting
through that measure the conversion of the whole
of India imto Chrstiamity within the nest thirty
- years.

The hopes that Macaulay entertained were
not without reason  English education began and
Vernacular declined The whole outlook of the
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natton was changed It was favourable to Chris-
tanity  Pirst of all English literature was already
pervaded with Chustian deas  Secondly, the first
teachers of English language were Christians
Thetr ifluence upon thewr young pupils’ minds was
natural  Kalt Das ahd Bhavabhutt were replaced
by Shakespeate and Milton  Six schools of Hindu
philosophy were abandoned for the sake of
Berkeley, Hume and Kant  Over and above these
were Christian teachers whose personal contact
with the youths of Bengal was unwashable More
than a decade before Macaulay, 1e, 11 1817, Ram
Mohan Roy with the help of an English Watchman
David Hare had started the Hindu College  Carey,
Marshman and Ward, three Baptist mussionaries
founded another College at Serampore Bestdes
missionaries all over India started English schools
With so many Enghsh schools and Colleges,
Englsh ideas could not but grow And any
attempt to check the surging tide failed

The one great loss that English education did
was the abandonment of indigenous literatute and
contempt for Hindu religion At least the old
faith was shaken The strongest thing was that
Mahasshi Devendra Nath Tagote who became the
custodian of the Brahmo Samaj after Raja Ram
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Mohan Roy’s death, was persuaded to jettison
the infallibility of the Vedas in 1845 This was
not all. Gradually Brahmosamaj lost all attraction
for Bengali youths and when a few years after
Babu Keshava Chandra Sen came to the forefront
he totally succumbed to Christian influence A
man of great learning and selfless characte1, Keshava
Babu was a fascinating personality His orations
had a rare touch of magic. He was taller than
the tallest of the Brahmos of lus time  He 1nfused
new life into the slowly dymg Brahmosamaj.
He was very bold and extremely self-denying.
He could sacrifice everything for his cause But
cgods were jealous of hum ‘They put nto lus
disposition a little too much of sentimentality and
we do not find 1n hus nature that equilibrrum which
alone can set a programme before a great people.
He dazzles but does not warm He draws towards
himself thousands but cannot keep them for a
long time If you draw a graph of lus activittes,
you will not find it a straight lime A small thing
1s suffictent to change his course It was perhaps this
trast in hus character that produced musgivings 1n the
mind of Maharsht Devendra Nath Tagore It was
a fit of sentiment 1 which he broke the sacred
thtead—a Hindu emblem of pre-hustoric traditions
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He read a book (‘Ecce Homo® by Prof. Seely)
on Chrstianity and he became so effected with 1t
that without calculating the consequences he
hastened to deliver a lecture on “Jesus Chosy
Furgpe 2nd Asia™—the lecture which créated new
hopes in the minds of Christian prests 2nd coz-
responding disappointment 1 the mind of the
Hindus. It wzs on this lecture that Mr Norman,
2 judge of the High Court mtroduced him to the
Viceroy, Lord Lawrence and won for him a great
fame nmot only 1 India but also in England.
Keshavza Bzbu realized his muswake, but too late,
His subsequent lectures which he delivered by
wav of apology on “Great men™, could not wash
away the impressions which he had madvertently
made. ‘There was nothing bad in the motives of
Keshava Chandra Sen He did nothing for his
personzl gain. The fault was of his sensitive
nature and of the mgenuity of his brain which
readdy supphied him with fresh argoments when-

ever there was 2 turning powmnt 1 his ife  The
first sight of Paramhansa Rama Knshna made
hym 2 Bhakea or mystc devoree, forgetting all
the programme of Hindu reform with which had
begun his life as Brahmo His attitude towards
%dolatry was not the same after his contact with



~

PRE-DAYANAND PERIOD 27

Paramhansa Ram Krishna Maharaj, as it had been
before. You find him dancing and singing 1 a
Kirtan almost like a fanatic  Good ot bad, these
were his personal achievements and we ate not
going to make a critical survey of them The only
relevant pomnt here 1s that Brahmosamaj under
Keshaya Babu did not remain that Hindu-reforming
or Hindu-nwvigorating body which was the aim
of 1ts founder Raja Ram Mohan Roy. It became
more or less a hotch-potch and mn many pomts
antt-Hindu, so much so, that at the time of passing
Brahmo-Marriage Act, 1t had to declare 1ts severance
from Hindu connectton , The prayer that Keshava
Babu invented and gave to hus followers was more
ot less eclectic. It failled to attract non-Hindus,
nor could 1t appeal to Hindus It was rather un-
fortunate






CHAPTER IV

THE ADVENT OF SWAMI DAYANAND

Swanu Dayanand was an approximate con-
temporary of Babu Keshava Chandra Sen. Thete
was a difference of full onc life’s span between
him and Raja Ram Mohan Roy. Geographically
speaking there was a difference of East and West
between the ficlds of their activities  There 15 a
lot of distance between Gujerat, the birth place
of Swamu Dayanand and Bengal the home of
Raja Ram Mohan Roy, and tlus distance be-
comes much more considerable when we judge
it from the viewpomt of the last century. The
advantages of Railway, Tclegraph,~—lct alone Aero-
plane and Wireless—which Mahatma Gandlu
cnjoys these days wetre not allowed to those
people

But thanks to the cxtenstveness of Hindwsm
thete 18 a great kinship between Dayanand and Ram
Mohan Roy. Both began their Iife with a chagrin
towatds 1dplatry. Both set to the study of Vedic
literature with a firm and deep rooted fauth m the
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greatness of Hindu religion Both started a
crusade 1 defence of Hinduism from Christian
attacks The outlines of the programmes of both
these great men were the same, the difference of
details being immatertal Had Swami Dayanand
been an immediate successor of Raja Ram Mohag
Roy, the Brahmo Samaj could have been a great
force on the back of Hindwsm. But Swamt
Dayanand was destined to be the fountan-
head of a new force He carved his way inde-
pendently In many trespects Swamt Dayanand
was better fitted for hus work ‘Though a Sansknt
scholat Ram Mohan Roy could not go out of the
comifon rut  Swami Dayanand had the origmality
of his own Ram Mohan Roy tried to study
the Vedas through hig contemporary Pandits
Swami Dayanand went several centuties back and
rejected the traditional school altogether Ram -
Mohan Roy relied upon the existing commentaries
of the scriptures  Swamt Dayanand freed himself
from all the shackles and traced the sacred literature
of the Hindus to its very soutce ‘The difficulties
with which we find Ram Mohan Roy struggling 10
his polemics against Christianity and 1n favour of
Hinduism are not to be met with 1 case of Stwamt
Dayanand Besides thete was a difference of
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attainments too  Swanu Dayanand knew neither
Englsh notr Asrabic. He had devoted all his life
to sole study of Sanskrit His ideas had no alien
colouring. Ram Mohan Roy might have got
his disgust for idolatry from hus Christian friends.
Swamit Dayanand’s chagrin for idol-worship was
1 the beginming mtuitive and later on the result
of lus Sansknit scholarship Swamu Dayanand
never dabbled with politics. Ram Mohan Roy
as a houscholder and in the capacity of an
embassy of the Moghal Emperor must have had
a need of muxmg with all sorts of English men
and 1t was natural for um to have lus psychology
changed Then Swami Dayanand had one more
advantage. In the four or five decades that elapsed
after the foundation of the Brahmo Samaj, English
educatton had spread far and wide and we could
take stock of our gains and losses Raja Ram
Mohan Roy had hoped that English education
would make the Hindus more rattonal and liberal
Swami Dayanand saw that thusliberalisation was
another name for Chrusttanisation Not  that
English education was without 1its bright side
It brought the East and the West nearer  Sctence
had made great strides 1n the West It was at a
great sacrifice that the people h the West were
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engaged 1n unvetling the mysteries of nature.
Old mstitutions of the West had undergone a
thotough revolution " Old traditions had erther
vanished altogether or assumed quite a new
shape English education brought all these ad-
vantages to India Indians had for centuties
remained the frogs of a closed pond  Their outlook
was deplotably narrow ‘That love for research,
that open-mindedness which enabled the old Indian
sages to build their magnificent literature had all
gone Conservatism of the worst type was occupy-
ing its place Old order was not allowed to
“yield place to new™ and the once good system
lay rotting  Ratlway, telegraph and other facilities
of worldly Ife had proved to the Indians the
utiity of science and no conservatism of even
the rigidest type could check the flood of new
currents of thought which was forcing its way
through several channels Christian misstonaries
exploited this They used weapons of science 1
demolishing Hindu superstition The Himndu
youths thought that Science and Christianity were
the same thing They were ignorant of the fact
that the Bible was as full of unscientific supersti-
tions and myths as the Hindu Puranas A white
Christian missionary taking advantage of his post-
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tion as a member of the ruling race, criticised 1n
open market and very mercilessly too the legendary
actions of Lord Krishna He deftly withheld the
truth that there were as many holes, perhaps many
more, 1n the Christtan coat too Indians forgot
the well-known proverb that all’s not gold that
glitters and Christians reaped a cheap harvest m
Bengal as well as 1n Madras  The Hindus dwindled
numerically as well as morally Bengali Hindus
gave up Shikha and Sutra both Dr Rajendralal
Mitra, a Hindu of great learning and social enunence
dealt to Hinduism a blow which even its worst
enemy could not have done He took the salient
doctrines of Hinduism one by one, especially those
which were the dearest to the Hindus, and proved
them to be unauthorized on the basis of inter-
polated or mutilated tests of the Hindu Shastras.
For example, beef-eating, drinking, burying the
dead, are all regarded as dreadful sins in Hindwism
and Hindus feel a horror about them  Christianity
allows all the three What Rajendralal Mitra did
was that he proved on the strength of Hindu
Shastras that the old Aryans ate beef, drank wine
and buried their dead. This all easily contributed
to the strengthening of Christian hands-and weaken-
g Hinduwism Worldly temptations on one hand

2
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and disappearance of religious sanctions and moral
restrictions on the other, eating and drinking of
forbidden things became rampant

When Swami Dayanand opened lus eyes and
took up the work of Hindu reformation mn his
hand, he found himself surrounded by three
enemies —English educatton with all its glitterings
leading to athesstic and materialistic advancement,
Christtanity and Mohammedanism making  their
steady encroachments on Hindwism and the last
but by no means the least, the internal weaknesses
of Hinduism itself, such as infant marriage, poly-
gamy, forced widowhood, caste vanity and oge
thousand and one other supetstitions Infanticide
had stopped by law But superstitious mothers
still dedicated therr children to the goddess Ganges,
by throwing them into the river Slavery was not
allowed But the system of Devadasins 1n Hindu
temples still flourished Untouchability and 1ts
many horrid accompaniments took away thousands
from the Hindu fold and thinned its ranks These
things were visible to all those who could see.
Those at the helm of affairs fully realised that thete
was something wvitally wrong with Hinduwsm
Times were ripe for change What was wanted was
a great personality that would take the intiative
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and marshal the nation on the path of progress
This personality was Dayanand

In the muddle of the nincteenth century great
political changes had taken place 1n Indi. Old
kingdoms or sub-kingdoms had crumbled
away The British Government was the patamount
power ‘There was many a foot that felt the
pinch of the foreign shoe It was in 1857 that
Mohammedans and Hindus both conspired to
overthrow the British Rule and make India free.
Swami Dayanand was then i full youth, He
was not a weakling, nor was he devoid of patriot-
ism  But it 1s very sigmificant that we do not find
even the remotest conncction between Dayanand
and any party that contributed to the struggle.
Why did he not take any notice of that great
bubble, the Bengal Mutiny? Did he not love
the freedom of his countty ? Or was he lacking
the zeal of a youth? Neither of these. What
kept lum aloof from all this passing phase was
perhaps the conviction that as long as Hindwsm
had internal weaknesses, external remedy would
not do. He had clearly secen that the political
efforts of the Mahrattas and the Sikhs in reinstating
Hinduism had all falled. And the cause was not '
the want of physical strength, but the presence
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of internal weaknesses, which the Sikh and
Mahratta potentates could netther detect nor
cute When the whole of India was 1n a sort of
fever, Swamt Dayanand was busy patiently study-
ing Hindu scriptutes and trying to find old remedies
for new ills Supetficial patch-work would not
satisfy him  Relapse of the disease from time to
time was a clear mdication that there was some
deep-rooted cause, without removing which,
nothing durable could be achieved



CHAPTER V -
DAYANAND’S PREPARATIONS

Hindu reformation was a self-tmposed task
of Swami Dayanand When a mereboy, he was
keeping a vigil i the Temple of Shiva He saw
a rat climbing over the image and concluded that
the stone image was not the real Shuva, This set
lhum athinking and was sufficient to turn  Jus
mind from idolatry. Some petsons have ridiculed
Dayanand’s action 1 mferring such things from
such a tnfling event, ' They do not know the
psychology of great men There arc many things
that great men see and ordinary petsons do not.
Newton’s famous deduction of the power of
Earth’s gravitation from such a trifling and com-
mon event as the fall of an apple 1s a clear illustra-
tlon And there 1s nothing strange or unnatural
that Dayamand did so. )

He was a man of very strong conviction.
He tried to search the real Shiva (God) and left
lus house ‘He wandered from place to place 1n
the search of truth He knocked at all the doors
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where thete was some likelthood of getting his
destre fulfilled He was astonished to find that
- the fafmous custodians of Hindu Dharma knew
nothing and metely deceived themselves and the
world He was disappomnted The pang was
unbearable But he pessisted, tll he came to
Muttra There a blind Sanyasin, Virajanand by
name was running a small Sanskrit Pathshala
Young Dayanand had heard a great fame of
Virajanand. He came and became his disciple
Dayanand’s happiness knew no bounds when he
found that at least there was one man 1n the world
who could unlock the closed, rather jammed, door
of Vedic litetatute ‘The blind Swamt Virajanand
had a great complaint against Sanskrit Pandits of
his time.  His finding was that the old Vedic litera-
ture had been all forgotten and its place was taken
by the Puranas or sputtous legendary books He
was lumself anxious to do something for the
revival of Vedic Dharma, but his physical inability
was a stumbling block  To get a disciple of Swamt
Dayanand’s penetration and will was simply 2
boon He welcomed 1t, and helped Dayanand to
the best of his power Swami Dayanand drank
deep at the fountain and was gratified to feel that 2
flood of new light had dawned upon him His
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heart was filled with hope and pleasute He
found, to his utter amazement that ancient Vedic
literature had a munc of knowledge buried deep
under the debris of present Hinduism, which
alone, if unearthed, could save not only India,
but the whole world from the rumn to which the
wotld was precipttating  Some look upon 1t as
mere credulity! They cannot be persuaded to
believe that our past, however glorious 1t may be,
1s worth being brought back again  They do not
want to go back But “Back to the Vedas” was
the cry of Dayanand He had a strong conviction
that the cycle of the world moved 1 a ctrcle and
that the salvation of people consisted not n
receding from, but in imbibing agan the pristine
purity of the Vedic religion In the Vedas, he
found those elements of human progress, which
the much advanced civilization of the present times
utterly lacked It was thus strong conviction
which helped him through all the austerities and
penances that he underwent in studying Sanskrit
He had to labour very hard, so hard that perhaps
a modernist would think 1t a waste of time and
energy What was the use of unearthing the long
burted things® Sanskrit was a dead language
and the civiization which 1t represented was longet
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dead Archzological department mught find some
job, by way of curiosity, but not to impose it again
upon the already advanced world Swamt Daya-
nand’s views were just the opposite  He thought
that no sacrifice was too dear for Sansknit study.

"One thing more He was not satisfied with
the study of Scriptutes A reformer needed some-
thing mote  Mere knowledge of Scriptures would
not do Granted that he got all he wished to get
from the study of the Vedas How was he to
preach it to others? How was he to face the tide
of public opmton? That required Tapa or austert-
ties, as 1t 15 Tapa that strengthens will and a strong
will can achieve anything T. L ~Vaswani in his
“Torch Bearer” says —

“Dayanand’s dialectical powers were great
but they were small compared to his will power’
and 7zpasya  In this regard T reckon him as greater
than men like Anstotle or even Tolstoy of whom
the world 1s nightly proud  Anstotle was 2 mighty
thinker, but he had not disciplined his heart, he
was not like Dayanand, like the great sages of
India, a man of tapasya 1 am lost 1n admuration
at the profundity of Tolstoy’s genms, but what
a difference between Tolstoy the Reformer and
Tolstoy the man! How one wished the great
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Prophet of Russia had practised more what he so
beauttfully and sincerely preached Tolstoy was
greater than Dayanand as an artist, but weaker
than Dayanand 10 will-power and fepasys. Daya-
nand had wonderful control over his body.” He
then quotes a report of a reminiscence related
by the father of Swami Mangalanand —

“I and three others with me decided to vistt
Dayanand at might. We treached the miver bank
at about 12 pM We saw Dayanand lying down
by the bank of the Ganges awake He wore only
a lomn cloth He had no blanket on, even in that
bittes cold He lay on his bed of sand! When
we arrived, he sat up  We said to him —Swamu-
jul 1t 15 very cold How 1s it you don’t feel 1t?
He answered —You don’t feel cold on your
face| Remaming always exposed, it has become
its nature to bear cold and never to feel it So
too, 1t has become natural for my body to beat
cold without feeling 1t

Then follows the comment of T. L. Vaswant —
“Dayanand tramed himself 1 a school of hardness.
In sumplicity was his grandeur, in Zgpasya was
His sttength, he became a fzksr for the service
of his race. ‘Therefore has his- work been blessed
and hus name endures. As I have read incident after
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ncdent of hisIife, beauttful . Brabmacharya (F@54),
radiant 1o sacrifice, 1 have recalled to myself the
words of Laotze, the sage of Chma —

«Heaven endures and earth 15 lastng, and why can
Feaven and earth endnre and be lasting? Becanse they
do not lne for themselves  On that acconnt can they
endure

Therefore the True man pats bis person bebind
and bis person comes to the fromt He surrenders
bis person and his  person is preserved. Is 1t 1of
becanse he seeks rot bis own?  For that reason ke
aecomplishes hs onn”

Tapasya was indeed Swami Dayanand’s great
preparation. He had 2 marvellous triumph over
his passions Not only did he observe a life-long
celibacy—a thing extremely difficult-—but never
, fell victm to monetary temptations  Several
times was he offered the headship of rich monas-
teries provided he gave up the opposition to
mmage-worship  But he did not even pause to think
about the offer Often he would say, “Pray
do not bind us fakirs with chams of gold” Sull
greater was his love for truth He had practised
1t at a great cost. Fame, that last infirmity of agreat-
man’s mind, could not cause aberration in his
case  Great as he was, he would admut his mistakes
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m public, without any lutch and at the expense
of his prestuge Truth was deater to lum than
anything, name, fame or prestige.

Equpped with these weapons did Swamt
Dayanand leap imnto the arcna of public service.
It was with these cquipments that he proposed to

purify Hinduism and effect the revival of old Vedic
Culture






CHAPTER VI
ORGANIC COMPACTNESS AND PACTS

One hears so much of pacts these days that
the wrter 1s tempted to allow lumself a little
digression.  'There are three conditions of a society
and Hindu soctety has passed through 4ll these
The first is Orgamr compactness. It 1s found imn
healthy organisms  In fact thus 1s the sign of life
and health The best example of thus 1s a just
born healthy baby Its body is made of different
limbs, no two of them being the same, and yet
they all adjust themselves to each other with
marvellous perfection The eye does 'not hear,
the ear does not sce, yet the eye and the ear both
correlate their different functions of seeing and
heaung 1n such a way that they are conducive to
the growth of “the whole orgamism. Every cell
of a"baby’s body has a strong will to coopetate
and remarkable efficiency to effect this cooperation.
Then comes the stage of disintegration, a sort of
slackening 1n this cooperation, an unwillingness
on the part of different himbs to work for each
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other This 1s the sign of decay or old age
An old man has a much bigger hand than he had
when 2 baby, he has bigger legs and bigger eyes,
but that mysterious something which led to the
cooperation of these hmbs 1s dulled The body
is precpiating towards its dissolutton It 1s at
this transitory stage, mtermediary between full
growth and complete decay that pacts have therr
plav. Thev are meant to keep the parting himbs
together ‘They are a sort of glue that joins the
separate things. The pages of a book have no
organic relation between them. The book-binder
has zpplied glue esternally and as long as thus
external pressure lasts, so long lasts the pact of the
pages  There is no willingness on the part of the
pages to come together or to remain together
Extraneous circumstances have effected their con-
junction. Not so 2 healthy organism There the
pressure 1s from within  Every Living cell propels
itself to meet 1ts sister cell and to reman wyth 1t.
The difference in the result 1s obvious These
conditrons we find 1 all societies, and the Hindu
.soctety which is our relevant pornt illustrates them
remarkably  There was a time of 1ts hedlthy baby-
hood, when it was a growing orgamism, Its diffe-
Tent patts tended towards the growth of each other

-
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as well 1s of the whole, Thev were different and
distinct 1 functions and forms, but their forms
and thent functions both, though as different and
distinct, as an cye and an car, and appuently having
nothing common betwcen them, marched together
towards the same end, 7.0, the growth of the body
poliic  The Biahman with the Vedas under lus
arm-pit, the Kshattriya with a sword i lus belt,
the Vasshynr with a purse 1n his pocket and the
Sudra with nonc of these, and yet 2 wil to be
uscful, woiked so harmonitously well that neither
they themselves, nor outsiders cver felt that they
were different.  These were the days of organic
compactness  Then followed the period of dis-
integration—an unwillingness on the past of patts
to work togcther or to remmn together The
parts became partics  Jealousies and animosities
took the place of hatmony and cooperation  The
Brahman became anti-Kshattriya and the Kshatttiya
antt-Brahman  The most typical of these was
Brahman Parashu Ram, the incarnation of fury
and rage who was ever ready to eat any Kshattriya
raw  When the Biahmans and the Kshattriyas
fought together, the Vaisyas and the Sudras were
of no reckonmng They ' became degraded and
humiliated. The lmbs of the body politic being
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tent asund‘er, the growth stopped and disintegra-
tion set 1n. It was at this stage that pacts became
necessary When foreign 1nvasions took place,
Hindus came together and offered whatever resis-
tance they could As soon as the outside pressure
disappeared, they again fell out If their resistance
proved of no avail, the outside influence became
too predominant and disintegration became more
matked ‘Thus has the Hindu Society come down
to the present pass, now msing, now falling, now
joining, now parting, but always like the pages of 2
book and never like 2 growing organism It 1S
not that we never come together We do joun
hands, but only when a foreign sword hangs ovet
our head This we can call pact but not organic
compactness—union and not wnity  Swamu Daya-
nand realised this difference as nobody else
before hum bad done and therefore the remedies
he prescribed wete also of different kind It 15

our proposal to mention them briefly 1 the
following chapters



CHAPTER VII
FAITH

All good work needs strong wil and strong
will depends upon fauth If you have no faith
and undertake a thing, you will do it feverishly.
And faith and knowledge ate mseparably connected
Most people thunk that faith can stand without
knowledge ‘Blind faith’ 1s a well known ex-
presston  Some hold that faith s always blind
or what 1s not blind 1s not faith But I do not
share the view; 1n fact 1t does not stand psycho-
logical analysis  Those actions which are habstual
or mstincttve” and whete will does not appear to
play any patt are neither the instances of know-
ledge nor of futh. Even blind fasth s blind simply
because reason 1s absent, but knowledge 15 there
Strong faith means stfong conviction, strong
conviction means certamnty of knowledge Faith
does not exist where thete 1s doubt or ignorance
Whenerver there is doubt, faith becomes shaky and
leads to either ipaction or feversh. action.

The Hindus of yore had a firm faith in their

~

4 i
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religion and philosophy Whatever they did for
worldly or es-worldly ends, was backed by the
strong conviction about its truth  The first chink
made 1 the Hindu soldafity was a famt doubt
about the convictions Learning waned and reason-'
g stopped Doubt was natural to come n
And m the words of Lord- Shu Krishna
“a man un doubt perishes (T o fy)
A number of evis in religion and society both
crept in, and destruction began  Animal sacrifices
10 the yarfias as well as hundreds of other immoral
practices were taking the very hife out of Hinduism
when Gautam Buddha and Mahavir appeared on
the scene as saviours In order to ween people
from apparently religious but really irreligious and
non-vedic mituals both these gteat men criticised
the Vedas and shook off the old faith 'Therr
attempts met with marvellous success and the
Vedas were thrown overboard Buddhist and Jan
Systems were mdigenous Qg Atyan culture was
Permeated 1n ther very blood  So socal structure
did not undergo any revolutiopary change But
old faith was shaken to Its very foundatton, and
the new faith that succeeded could not bring about
the old equilibrum A number of phidosophies
Sprang up, some confirming the old faith and
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others denouncing it, but none bemng able to
re-establish that firmness of coaviction which 1s
requred for any permanent achievement. ‘Bemng’
and ‘Becoming’ were constantly at war Our beliefs
quaked like quicksilver The worst featuie of
this age 1s our disbelief 1 our own existence ot
the existence of our surroundings Nagarjun with
his Nihilism or Shunyavad, Dingnag with his 1deal-
1sm, Gaudpada and Shankar with their Mayavad or
theory of nescience, whatever the mtrinsic metits
of these philosophies, made the Hindus mattentive
to their mundane affairs A learned Hindu ate,
drank and slept, but only because he could not do
otherwise, 11 his heart of heatts he believed
that he was really mumicking some Mithya or
unteal drama The world was a dream and he a
dreamer Not that the Hindu was forgetful of
his self 'To lus credit 1t can be said that the
" Hindu had never been negligent of his indrviduality.
Most wonderful systems of motal practices sprang
up during Buddhistic and Jain predominance A
Bhikshu would take out his eye, because in his
ramblings he happened to cast a sinful glance ata
damsel Kumarid Bhatta, another lumunary of his
age, would immolate himself on the slow burning
fite of fice-husk, because he had decerved his
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masters 1n the school ~ These deeds of self-expia-
tion ot atonement stand unparalleled in the history of
mankind  But here we ate not concerned with the
merits or demerits of ethical systems. Here we
look upon them from their social values ‘This
abnormal emphasis upon the unrealities of life
made the nation weak and disjointed Extreme
penances were possible only in the case of a
selected few Masses having no practical pro-
gramme before them sank into deep ignorance and
supetstition  Learned Pandits would preach to
them the subtle philosophy of eternal Iife while
the homes of people were scenes of moral and
physical dirt

Such a life could not keep the nation from
dissolution or defend it from foreign attacks
When Moslem 1nvasions came and their conquests
spread all over India, Hinduism got another shock
Moslem crvilisation spread far and wide Education
of Arabic and Persian, which became indispensable
for secular ends, left no time for Sanskrit studies.
Heaps of books were written which critscised Hindu
religion and Hindu morality 'This went on fot

centuries  Christians 1n their turn only added to
the further doom of Hinduism  When Swamt'
Dayanand be

gan to work, he found that educated

¢
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Hindus were Hindus by custom and not by faith.
Their belief m the hollowness of Hinduism was
almost complete.

The first important thing that Swamt Dayanand
has done 1s the re-establishment of faith 1n old
Vedism. He waged termible war aganst foreign
fasths and foreign theories He forwatded 1n-
controvertible arguments His polemics were
strong and forceful His mastery over discusstons
was amazing He was in fact the first 1 thus
modern age that made the Hindus feel again
ground under thewr feet It 1s a famous saying
that Hinduism which was hithertofore nicknamed
as Kacheha Dhaga or a slender thread and wluch
would snap asunder at a small jerk became an 1ron
rod of unprecedented strength Chrstian mis-
sionaries who . were accustomed to denounce
Hinduism at the crossings of Indian matkets were
woefully non-plussed when an Arya boy would
hurl agamst them the arguments learnt from
Swamt Dayanand’s books

Swami Dayanand has been badly crticised
for hs Kbandan or counter-attacks He has been

called an mntolerant fanatic. Even Hindus of great
learning and high position have sometimes raised
therr vowce against lum and lus followers But
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such persons forget that semous diseases need
strong cures Had Swamu Dayanand been mulder
1n his ways, he could not have aclueved that which
he has done now Possibly he could have been
more popular, had he avorded such discussions.
His mfluence mught have become wider But the
rationalisuc recalling of the old faith was not
posstble. If you go deep into the Hindu mund
of today, you will find that even those who do not
waat to give anvy credit to Swamt Davanand are
full of new hopes We have learnt to understand
the himitations of modern crvilization and begun
to reverence ous past better We may not agree
with Swamy Dayanand 1n many detuls  But there
is not the least doubt that the outlines formulated

by hum are not worth bemng brushed away i
derision



CHAPTER VIII
OTHER FAITHS

The firmness of our faith 1n Hinduism brings
us to the question of our attitude towards other
faiths  The Hindus arc proverbially tolerant. No
people on the face of the earth has ever allowed
so much differcnce of opmion m its fold  Gautam
Buddha who 1s known as anti-Vedic and anti-
thesstic has been grven a prominent and reverential
place among the ten Avataras or incarnations of
God Every Hindu 1s proud of lus frendly
attitude towards other religions “Your religion
for youtself and mine for me” 1s hus guding
prnciple. As long as you leave 2 Hindu alone with
his Puja Path (worship) and lus scruples about
dietary rules, he will say nothing to you. Even
if you attack hum and his books, he will keep silent
and say, “It 1s your viewpomnt” This the Hindu
has been domg for centurtes and to this attitude
alone can be attributed the overwhelming predomi-
nance of other faiths and downtroddenness of
Hinduism 1n 1ts own home The Hindu will not try
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to convert anybody to his faith, because he believes
that just as lus own faith and his own religion
are the most essential for himself, just so are other
faiths and other religions to their followers Even
if 2 Moslem or a Christian comes to a Hindu Pandit
and offers humself for conversion the Pandit makes
a frank and flat refusal He would say, “Why
not cing to your own faith and get salvation
thereby” It 1s qute possible” ‘This total
absence, or I should say, abhorrence of proselytis-
Ing spirit on the part of the Hindus gave others
a double advantage over themselves Not only
could Moslems and Christians reap a cheap harvest,
they roamed unguarded too, as they did not fear °
that any Hindu could ever, even he were so eager,
go back to his old fold Eight or nime crores of
Moslems whom you find these days brandishing
their sword of fanaticism and forcing upon the
people of Hindustan, their unteasonable and some-
tmes most absurd demands of stoppage of music
before mosque, a tght of cow slaughter and
one thousand and one nonsenses, were not all
willing converts to Islamic fasth In most cases
they were the Hindu stragglers who acadentally
and curcumstantially  found themselves somehow
in touch with the Moslems and later on discarded
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by the Hindus. It is thus that the ranks of
the Hindus were thinned and are still getting
thinner and thinner,

One fatal fallacy to which the Hindu mind
has for genetations fallen victim needs a special
mention. The Hindu says that just as the centte
1s equidistant from all the pomts of the circum-
ferehce of a circle, so 1s God from all religions,
He being the centic of all Everybody knows
that other religionists do not entertamn tlus view.
Not that they are not Mathematicians, or that
they do not know the properties of the cicle
Not that the capacity of the Hindu for logic 1s
m any way inferior, on many occasions you
will find his hat-splitting tendencies carrying
him to extremes ‘The fact 1s that 1n this respect
the Hindu has been less practical His mund has
‘been moving 1n a circe , He 1s guilty of the fallacy
of petstio prencrprr.  He first supposes, without any
esamunation or any proof, that all religtons are
equudistant from God and then invents for himself
the most delusive apalogy that God 1s the centre,
and all religions, the pounts of the circumference
Even an ordinary student of logic will see that
he 15 begging the question  But such 1s the charm
of this fallicy that even the€ most acute logicin
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among the Hindus cannot distllusion himself Lord
Ronaldshey in hus “Heatt of the Arya Varta’ expresses
his pamnful astonsshment at the hold this fallacy
has over the Hmdu mind He put this question
to several leading thinkers among the Hindus —
What do you think about the truthfulness of other
religions® They with one voice answered —
“We hold that all religions are true” Lord
Ronaldshey shakes his head 1n doubt and says that
It 15 easy for hum to see that all rehigions have
some truth, without any truth whatsoever, they
could not have lived so long, but he is unable to
see, with so many nternal and external differences
—differences phulosophical, fundamental as well as
practical, that all religions are eqnally trwe  ‘The
pont 15 not that the existing religions have no
truth, the point 1s whether they have equal degree
of truth

It 15 not an academic question It touches
our datly Iife Tt 15 of utmost practical importance.
A Chrstian missionary behevmg the superionity
of hus faith over others can leave his home comforts
and at a great sacrifice 80 to other lands for
preaching  He feels that he has something far
SUPEFIOL 10 give and he must grve 1t to those who
have inferior faiths  The Moslem has a firm belief
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that hus faith 1s the best and therefore he thinks
that 1t would be undutiful on his patt not to try
to spread 1t among non-moslems  But our Hindu
brother believes that other religions are as true
as his own, why should he carry coal to New
Castle? Who would cate to make sacnifices for
clothing the alteady clothed or feeding the already
fed? The very incentrve that could goad the
missionaries of wother religions to go to other
peoples, 358 give them the message of thetr
subligfe falths 1s wanting 1n the case of 2 Himndu,
thﬂ, wonder that Hinduism got contracted, and
contfacted tll 1t lost all its importance and
nfldd ce 1n the world

wami Dayanancf saw the defect and at once
set t remove 1t  He was the first modern Indian
whot clatmed that not only 1s the Vedic religion
the oldest, but at the same time the best and most
petfect. In Ius book Satyarth Prakash he has
dwelt at a great length on tlus pomnt  His position
1s that all other religions have sprung from or upon
the run of the Vedic religion and are thus erther
one sided or mcomplete He eshorts Hindu
Pandits to mse to the occaston, put the ex-
cellent~pomts of their religion before the world
and convert all those that may be willing, to their
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point of view os well cs religion  Swamu Dayaaand
hos quoted 2 verse from the Yajur Veda 1n support
of his missionzarv spint —

-
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“Just as T hove given th.s beneficial knowledge
to vou just 50 it 1s your duty to transmit 1t to others
whetker scges, warrors, serving class, trading
closs or even the lowest.”  (Yajur Veda 26/2)

It is generally believed that Hindwsm has
never beea 2 proselvasmg  religion, Swamu
Davanand forablr refutes this view. He quotes
2 verse from the Menusman which savs —
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‘ “It was from the Brehmin born 1n Indi,
thet oll the people 1n the world learnt théir res-
pecuve cultures t

How grand, how pattiotic! and how true!l
There was 2 time when the Hindus were great
teachers  Thev went abroad, colonised different
parts of the easch and implanted there therr crvili-
szion The marks of their civilisstion are found
not only i the neighbouring 1slands of Java and
Bali but also i distant parts of Mesico and North
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America, Some hold these as vain assertions
and we'do not propose to deal with them here
But 1t 1s a historical truth, not controverted mn any
quatters that Buddhist section of the Hindus was
the most proselytising Buddhist Bhikshus over-
ran Ceylon, Burma, Tibet, Chuna, Japan, Turkistan
and Asia Minor and made the people of these
countries Buddhists It1s a good news that Buddhist
pteachers have again organised themselves and
have restarted the long forsaken work of proselyti-
satton ‘Those sects of Hinduism which express
their disgust at this aspect of thewr activities forget
that had there been no proselytisation, their
religion would not have been born at all and w ithout
proselytisation 1t cannot live longer Once the
wiiter put to a Lingut in  Southern India
a question, “Can you convert me to your rehigion »
The gentleman said, “No, we do not convert ”
Then he was cross-questioned, “Did the origiaator
of your rcligion convert 2”7 “Of course, he must
have, otherwise how could the religion spring up »”
“Then why do not you follow lis example®”
The answer was too difficult  But habit 1s habit

It 1s sresponsible for good many cvils  We do not
want to change And the result 1s that these
Lingaits and Jens ate fast dymg sects T sce the
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same thing with Patsts I have had a talk with
different Patsis on this pomt Many Parsis have
become Christians ‘Their ranks arc thinning
Thete 15 no lack of learning, wealth, pattiotism
or business shrewdness among the Parsis  Yet
all their learning, all their mtelligence, all thetr
shrewdness put together cannot make up for one
defictency ‘Thewr faith 1s perhaps the nearest to
Hindwsm and if the Patsis join hands with the
Hindus, and make a common cause they can
resuscitate the old Vedic cultute and save humani-
ty from the clutches of Anti-Vedic batbarism
But what 15 the weakness of the Hindus 1s also the
weakness of the Parsis In one respect the Parsis
ate still worse Being a very small community
of mntelligent and active persons, they have taken to
European ways  Their love for Zoroastranism 1s
only nominal They are 1n a grip of materalism
and have almost merged their entity into Western-
1sm

It 1s fortunate that partly due to political
causes and partly owing to religious awakening,
the Hindus have waked up from a long slumber and
have begun to trealise that proselytisation 1s not
only legitimate and allowed by the Shastras, but
also very very necessary for their loﬂgevgty Swami
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Dayanand goes further  Jle says that 1t 15 a sin
not to prosclytise  What rnight have you to dep-
nve anybody of sunlight? And what right have
you to deprive anybody of Vedic culture®  Is not
the Vedic lore a great blessing from God?  And
have we not simned against God by keeping the
lamp of Vedic knowledge under a bushel ?

Old Ilindus feared that the mcoming of
Moslemis and Chiristinns 1 therr fold would alloy
Hinduism and modify its puusty It 1s why the
first conversions cvoked a tremendous opposition
against the Aryr Samajists But constant and
continued hammering has caused the pendulum of
thought to oscillatc to the other sidde  Even the
most orthodox Hindus have changed their views
and they thank Swami Dayanand for having brought
about thus change  Some scets of Hinduism have
gonc even so far as to raise the cry of Pan-Hindusm.
They have gone to foreign lands and made therr
temples there In England thete 1s 4 wath or
monastery of Gauri-AMath newly built  Preachers
go there and try to prepare field for conversion
Swanus Vivekanand and Ram Tirth went to
America aod Japan and made several their dis-
ciples  This has rused the prestige of Hinduism
In the cyc of the world It does not mean that
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we distespect other religions It simply means
that we respect our own the most And if you are
wanting in this last named thing, surely you are
unfair to yourself and have no might to lhive

1



CHAPTER IX
IMAGE WORSHIP

Idolatry or mmage worship as it 15 named by
tefined petsons, 1s the appatent characteristic of
Hinduism For Mohammedans and Chrstians a
Hindu means an idol-worshipper They cannot
mmagine Hinduism without idolatory Notr can
otdinary Hindus think that they can do without
image-worshtp. Swami Dayanand was reviled the
most for denouncing idolitory They were ready
to tolerate anything of hss, if he but compromised
with image-worshippers It 1s believed 1n some
quarters that Swami Dayanand opposed idolatry
simply to overcome Christanity  But they forget
that 1t was the first and last thing for Swamt Daya-
nand. It sounds strange in some ears that Swami
Dayanand was only one out of many Aryan sages
that raised their voice agamnst idolatty Swami
Dayanand’s first discovery was that the Vedas did
not inculcate polythetsm or image worship In
fact the gods and goddesses which form the Hindu
Pantheon have no mention in the Vedas Even
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in later Literature we do not find ther traces, til we
come to the Buddhistic or Pauranic age. Anaga-
rika Dharm Pal the great Buddhustic mussionary of
the twentieth century has traced the Persian word
but (\=» ) meaning an 1dol to the Sanskrit word
Buddha, as the tmages of Buddha wete worshipped
in Persta or other countties of Western Asia

We do not discuss hete the efficacy of-1mage-
worship as a means of the realisation of God
Many persons look upon the question from differ-
ent angles We might have totally ignored this
subject 1n this book But it has a certain bearing
upon the question of Hindu solidarity and we can-
not help touching 1t 1n passing

Image wotship 1s found 1n some forms among
Christians and Mohammedans too  Christendom 15
full of 1mages of samnts and angels, even of Chrust
and his mother Mary. Mohammedans do not think
1t 2 sin to bow befqre the Tombs The Syyda (sosw)
orform of prayers current among the Mohammedans
15 00 more than a remnant of the practice of botv-
ing before the 1dols of gods and goddesses, 1n vogue
n Arabta before the advent of Mohammad The
Prophet took away 1dols, while the form remamed

the same  Yet we must admut that Mohammad
realised the harm which 1dol-worship does to a
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natton. All Chrstian  reformets and  prophets
raised their voice agumst idolatry John Wy-
chff, Calvin and Luther all denounced idolatry
with all the strength at their command

The reason s not far to seck  If you study the
mythology of any natton, you will find that 1dol-
atry 1s the vilest force that produces disintegration
in any people It 1s difficult to keep one uniform
idol All idols are either imaginary representa-
tions of the malket or the statues of saints, and demui-
gods or detfied personages Different people
mmagine differently and there are natural jealousies
and competitions between different forms One
saint appcals more to one set of people and another
toanother  Thus also leads to differences, tull people
come to blows Saints and gods play the role of
feudatory chiefs who throw the yoke of one para-
mount power and begin to fight among themselves
for their own supremacy Religrous lustory of
the world 1s black with these bickerings The
tomb of Jesus Christ m Jerusalem was the cause
of most terrible watfare between Moslems and
Christians  Chusst 1s saud to have been a prince of
peace  He 1s given the credit of shedding hus very
blood for the sike of mankind But look at the
uony of fate People‘ fighting together Iike beasts
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over the bricks which once contuned the bones of
this Peace-maker—bones w huch naturd forces must
have long tumed into dust

Such wirs were nor uncommon in Indn
We very nurrow ly escaped 4 w it between the two
cians of Groutama Buddhi’s ~dherents over the
questton of lus corpse. The Hindu Purinas are
full of accounts of boudes that ook plice between
gods and their followers Diferent cults have
different presiding dewmes 1nd thev are constandy
at war  The imnges of the Jains and the 1mages
of the Hindus cannot tolerite each other. The
old Hindu swing that ‘never go to the Jun
Temple. even when vou are between 2 mad ele-
phant and 1 1s a sufficient 1ndicaror of the ment-
tality  The small village of the present wnter his
2 few Juns and therr Temple He remembers
bow the Jun procession and the Jain 1dol were
the subjects of conseant bickemnngs, though on
seculat occasions the villagefolk behaved quite
friendlv

The upholders of dolere have often tred
to phiosophize upon the pricuce  Thev sav that
Image worship 15 quite separate from m\"ﬂl[)log“
It 15 notlung but svmbolisition of abstrict virues
Human mind 1s so wesk that 1t cannot concentrite
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upon abstract ideas. It must have conctete object
before 1t Image-worship might have sprung in
the begmning with this 1dea. But lustory tells
us that 1t 1s not always the case. Most images are
of heroes, human or drvine, In some cases, vety
few indeed, symbolisation has also played the same
part  As to an instrument of meditation, it 1s only
an ingenuity of shiewd brains, not corroborated by
history or practice No idol, 1 any country
ot among any sects of any religion, is ever used as
a medium of meditation. 'Even those ordets of
yoga, which advise black spots o1 some such con-
trtvances for bringing mind to one-pointedness,
never use 1dols  An 1dol 15 too gross for this pur-
pose But if you use 1t as a symbol, it proves
pernicious 1 thelong run  Similes and metaphors
so very common 1n human language, when reduced
to pamnting always muscarry., I shall give here one
dlustration. ‘Ranpit Singh was the lion of the
Punjab’ 1s a common saying Even a boy under-
stands 1ts meaning He knows that the sentence
mentions the unusual, lion-like bravery of the Sikh
leader  But if you reduce the idea to paimnting and
put a lion on the map of the Punjab, you would
naturally give paws, nails, tail and other featutes
-of the lion, otherwise it will be no lton at all  This
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figute of the Lion will surely take you very far from
the sense conveyed by the verbal sentence The
sentence helps you 7o abstraciise  ‘The figure
forces upon you gross concrefisafron. ‘Thus the
poet who thought out the simile and the painter or
the sculptor who tried to vivafy 1t are apparently
complementaty but really contradictory ~Symbo-
lisation, when 1n the hands of pamters and sculp-
tors has always proved musleading, especially 1n
the case of 1gnorant masses for whom 1t 15 mostly
prescribed  We too often hear the plea that dol-
atry 1s meant for 1gnorant masses as they cannot
grasp abstract things Swami Dayanand has
strongly cuticised this argument and he 1s night
It 15 the 1gnorant masses that suffer the most from
this prescption  Instead of giving some relef,
it has always increased the disease and has led
ignorant people to still abjecter ignorance Idol-
aters are always satisfied with their lot They
look upon ignorance as knowledge, and darkness
as hght They feel consoled where there ought
not to have been any consolation

But there are more dreadful accompantuments
of idolatry The most fatal of them 15 supers-

tilon It makes people extremely tmud Ever
great warnors who would jump from a mountair
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top or rush into the mouth of 2 connon begin to
shike Ithe an aspan Il whon an imaginary fear
from some god or eaddos tiles tham 1o a grip
It ds dus wednees, winch has been very often
ovploted by pohucil coemtes  through  oracles
or animl saerticee The Oracle of Delpht in
Western A and Ornudes of goddess Kalt or
Durgr m Indiz ar¢ not unknown to lustorins
In Rome ~nd Greeed, ammmals sacrificed at the
har of 4 god, or a poddess, especrally 1 the begin-
mng of a baule, often changed the mentality of the
fighters In Indiy many important battles were
lost, stimplhy becwse the brave Rajputs had their
vilour ncutrahsed by superstitious  1dolatry.

It 15 1 question whether idolatry  has helped
anyone 1n sccurmg heaven,  But it s undenuable
that 1n Tndia, 1s well 1s elsewhere, 1dolators have
been so duped as to lose even their carthly belong-
Ings  Hindu lustory 15 full of such nstances.
Mahmud of Ghaznrs sack of Somnath was not
due to the cowardice of the Rajputs Had not
brave Dalur’s people been msguided by supers-
titious priests, the history of Hinduism today
would have been qute different  Just imagine
the horrors of bloodshed, arson, loot and slavery
that followed the sack of Somnath And just

3
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can be easily remedied if 1dolatry 1s given up.
Thete 1s onc more aspect which 1s worth not-
ing. Idols mvitc the 1age of the cnemues too
castly, and when any harm 1s done to these 1dols,
the faith of the devotees is shaken and they become
weak. Histories of many old nations which were
given to 1dol-worship provide suflicient instances
m corroboration If a Mohammedan fanatic 1s suc-
cessful in breaking any i1dol, the woishipper who
had supposed it a very mighty agency and had
telied upon 1ts help, naturally becomes sceptic and
grows weaker Christtan missionaries n several
cases could make easy converts among those people
whose gods and goddesscs they could successfully

defy






CHAPIER X

CASTES AND UNTOUCHABILITY

Caste system 1s peihaps the woist cnemy of
Hindu solidarity. No nation has ever been so
divided as the Hindus  Caste prejudices and caste
jealousies are too notorious to need a long dis-
cussion  The anti-untouchability campaign started
by Mahatma Gandht 1s ringing in the air

The first voice rased aganst caste system

'was  of Gautam Buddha It was twenty-five
centuries ago  During the two or three centuries
that followed, Buddhism became the domnant
religion 1n Indra  But we do not find any signs
of total extinction of etther caste or untouchability
The feeling might have been suppressed for a
time, but it was never buried so deep as not to
be able to raise its head agam In Swami Daya-
nand’s time 1t was the worst and he tried to give®
his closest attention to the problem

But there 15 2 marked difference between Swami
Dayanand and other reformers  Swami Dayanand
1s an Indian and his Jbram 1s thoroughly Indian 1n

\
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every sense of the term.  His diagnosis is diffefent
and his cures are also different. The disease is
indigenous and he prescribes indigenous remedies
for it Such is not the case with others Go to
any shop of a druggist in India and you will find:it
packed up with foreign medicines. Our doctors
are up-to-date Europeans not only in dress angi
fashjon but also 1n language, style, medicines and
instruments In most cases our raw Indian medi-
canes have to travel a long distance and come back
metamorphosed and Furope-labelled before™ they. -
are considered efficacius ‘

As with medicines so with reforms. If you
wish to'cure any socal evil, you must go to Moscow.
or Berlin or London or Paris  Study any social
movement at present and vou will find 1n 1t a domi- «
nation of European thought  This aspect of events -
1s not without its ghmmer It has advantages of
its own  Mental exclusiveness s very tnjurious
to-the uplift of anv fallen nanon  The West 15 10
doubt verv progressive  And there 1S nO reason
why we should not take advantage of its institu-
uons

But there 15 2 dark side of the picture too
The modernised Indian 15 too slavish. He throws

overboard his jewel and runs after foreign trash.

4
T
1
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The very foreignness of a thing atttacts him  He
has no means to consult lus own sages He has
forgotten the language of his foicfathets He
has lost the key that would unlock the old Indian
treasure  He 1s totally at the mercy of the foreign-
ers

It 1s tlus slavery from which Swamt
Dayanand tried to save us  We have scen that
Raja Ram Mohan Roy was a prccurs\or of Swami
Dayanand He had anticipated many items of
Swamt Dayanand’s progiamme  But somechow
he does not seem to have touched the question of
caste  The polygamy of Kulin Brahmans did
attract hus attention  But that was only one aspect
Keshava Chandra Sen did more work m tlus line.
He was himsclf a non-Brahman. His religious
leadership must have been resented by orthodox
Brahmans and therr opposition might have driven
Keshava Babu to the other extreme But partly
due to Christian tinge and partly owing to the
indefiniteness of the programme, the Brahmo-
Samayists of Keshava Babu’s following soon found
themselves cut off from Hindwsm and their best
intentions remained unfulfilled The back wag-
gons of Hinduism could not follow the too
fast engine of Brahmoism and were naturally
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_ untouchables There are certarn Shudra castes
which are not menmls and follow honourable
professions, such as oi-pressing, weaving, clay-
pottery, etc., stll, being dubbed as Shudras they
are regarded as inferiors,  The untouchables have
different grades of untouchability which 1t 1s not
casy to define, much less codify and which only
local customs can exactly ascertain  Apparently
all these castes have some remote refetence to the
duties and privileges reserved for the four Varnas
1n the Vedas or 1n the Manu  But one thing pecu-
liar has crept in~ These castes and sub-castes dep-
end upon the birth and not upon merits or profes-
sions and are therefore water-tight and untransfer-
able. It 1s this birth-factor which 1s responsible
for such backwardness of the Hindu Soctety The
following defects are very patent—

1 A Brahman’s son must be a Brahman,
a Jat’s Jat and so on, 1rrespective of his attainments
ot professions

2. He must marty 1n his own fold

3 He must mter-dine 1n hus own fold and
can eat food touched by specified castes only, for
this, thete are claborate arbitrary rules

4. Change of caste 1s not permussible.

5. Violation of rules about dining or martiage
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invanably causes ostracism, which gives rise to
new castes or sub-castes,

The first three castes, namely Brahmans,
Kshattriyas and Vasshras could not keep to the
professions meant for the three Varnas Panik-
kar nghtly observes that “while the inequality of
birth and the prohibitions i regard to marmage
continue with undiminished force, the attempt
to confine castes to separate professions seems
never to have succeeded ‘The earliest available
Iiterature gives 1nstances of Brahmans carrying
on the profession of medicine and arms and adminis.
tratton  In the Jatakas the Brahmans are mention-
ed as traders, hunters and trappers  Masani quotes
the case of a Kshattriya prince, Kusa, mentioned
in Jataka tales who became ag apprentice by
turn under a potter, basket—makex,‘ flonist and
cook.™  But the restrictions have been very very

Hgorous in case of Shudras and untouchables A

Brahman can keep 2 cloth-shop But a sweeper

TUSt remam 2 sweeper He s dented, by force,
all chances of education and moral of industrial

The loss which thys accursed caste-system

Y Hircaiser ard the

Mcderr World by K M. Pan.kkar,
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has done to the Hindu Soctety 15 as follows —

1 It has deprived a large number of Hindus
of the chances of education and betterment

2. It has deprived Hinduism of the services
of those who have got getms of improvement,
which die out for want for nurtute

3 It has made lugher classes vain and igno-
tant and the positions occupied by them are -
equipped and ill-functioned

4 It has shut the door of competition and
given rise to class jealousies and animosities

To be fair there 1s another side of the picture
also. Sir S Radhakrishnan, while speaking of the
fourfold division of the Varnas says that “it illustrates
the spiit of comprehensive synthesis characteris-
tic of the Hindu mind with its faith mn the colla-
boration of races and the cooperation of cultures
Mz, K. T, Paul an bus Brotesh Connectron with India
deals with another aspect ““So subtle and intangible
as scatcely to reveal its power over 1ts own members
so long as there is no transgression, the Hindu
social system has been through the centuries the
most potent 1n holding every 1ndrvidual to hus soctal
obligations, religious duties.as also to his cconomic

Y Hendnt View of Lafe, p 93
6
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and civic responsibilities  To it 1s due the perfec-
tion 1n craftsmanship brought about by a process of
apprenticeship from father to son through perhaps
two hundred generations Tout 1s due the protec-
tion of the widow and the orphan, the aged and the
mnfirm, the under-privileged and the handicapped.
To 1t 15 also due the steady pursuit of knowledge and
culture through these classes who were, SO to say,
told off to devote themselves exclusively to it as
students and teachers Caste has large dark blots
in 1ts scheme and 1s to-day happily undermined to
its foundations But India owes all that 1s her
distinctive identity almost exclusively to the pro-

tection afforded by caste and by its unchallenge-

able potentiality for good ™

Nobody can deny that the caste-system has

played an important part 1n keeping the distinctive

identity of Hindwism against the inroads of the

Moslems and the Christians  But Swami Dayanand’s

view 15 that this 1identity could have been much

better kept, had not the defect of birth-basis

vitiated the whole system  The Vedas, and there-

fore ’SWBIIH Dayanand, emphasize the fourfold

division of society It 1s but natural 'The meta-

YVide Pantkkar’s Hinduismr, p - 45
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phor that the Brahmans, the Kshatttiya, the Vaishya
and the Shudra are the head, the arms, the thighs and
the feet of the soctety 1s so very natural and so vety
appealing. No soctety 1n the world has prospered
without any such division Plato while advising
the threefold + diviston 1nto  wisdom-Jovers
sttength-lovers and appetite-lovers (or case-lovers)
had the same principle 1 view and if his scheme
faded, it was due to his iditosyncratic details and
want of tradittonal background The Hindus
while wallowing 1n several reprehensible weaknesses
could hold on to the good,points of the tradition

But the greatest defect of the system as pownted out
by Swami Dayanand 1s that due to the ignorance of
Vedic knowledge, the division based upon merits
and potenttalities, has been wronglv established
upon birth A Brahman’s son may be a Brahman
ot may not Not that thc Brahman 1s the head of
the society, but that the head of the soctety 1s Brah-
man, not that the Kshattriya 1s the arm of the

society, but that whoever functions s the arm of
the society 1s the Kshattrivn, not that the Vaushva
18 the thigh of the society, but that whocever func-
tions well as the thigh (middle part) of the society
should be called a Vaishya. not that the Shudrt s

the feet of the society, but that whoever by merie
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and function 1s the lowest 1 position should be
regarded as the Shudra

The difference between Swami Dayanand
and other modern reformers 1s that while the latter
want to do away with caste-distinctions altogether
the former advises to abolish all sub-castes and to
reshuffle the four divisions on the basis of ment
and functions It means that Swami Dayanand
makes caste or Varna a changeable thing At
present the foundations of the caste-system have
undoubtedly been shaken The question 1s to
whom the credit 1s due Some hold that political
changes are fesponsible for this It may be so
But Swamu Dayanand’s crusade against birth-
basis of castes and 1n favour of merit-basis of the
Varnas, has one beauty in it, it keeps intact outr
faith 1 Hindu religion and old Hindu sctiptures
Gautam Buddha did raise his voice against castes,
but his heterodoxy being wuacceptable to the
Hindus the evils of the caste-system also came
back when the Vedic religion was remnstated 1n
the form of Pauranism Some politically minded
thinkers hope that politics 1s strong enough to
sweep away anything before it, but those who can
see the subtle forces at work underneath the surface
do feel the need of giving a broad religious base
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to Hindursm and keeping mtact the old outlines
by purging 1t of only cxcrescences  Swanu Daya-
nand 1s of tlus latter type  In his scheme of things
the fourfold division remains and untouchability
and 1ts one thousand and one accompaniments
go off He throws open all chances of competi-
tion forall He docs not impose any restrictions
on education. For him every chuld has a birthright
to recerve education and be good  But he does not
say that all men are equal, whether good or bad,
wise or foolish, learned or ignorant  In the system
of Varnas untouchability 1s out of questton Food
restrictions also go off because 1t 15 the Shudta’s
business to cook and not the Brahman’s The
Arya Samajists wete perhaps the first to begtn intet-
dining and domng away with atbitrary rules of
food-preparing and food-taking

As regards matriage, Swami Dayanand does
not advocate a sweeping change On this pomt
he 1s rather punctiious and does not carry the
modern young man with lum For him matriage
1s not a sentunental affarr, but the grim foundation
on which the whole social superstructure rests
While he denounces strongly the present rgidity
of the arbitrary restrictions of caste for marriage
he wishes that there should be some social check

. t
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apon people running rot i this srespect Farst
of all the Varnas shduld not be determined by birth
but by merit, secondly thete should not be an inter-
mixture of Varnas for martiage ‘This 1s a problem
for eugenics and I do not propose to discuss it
furthef Yet one thing 1s clear ‘The present
caste-system, of which the birth 1n a certan famuly

(muind, not heredity) 1s the only crterion must
go and immediately too It 1s not, and should not

be a part of Hinduwism On this point the following

two quotations will do —

“The seers of the eatly Vedic period know
nothing of caste  Delve as much as one may
mnto the literature of the period, one discovers only
classes, not castes  ‘The elements which go to form
castes were however there so that gradually a gulf
was created between one otder and another For
a long time, however, the conception of social
segregation and untouchabdity was repugnant to
the genius of the people who sought umty n
vartety and dissolved vatiety 1n umty Bach class

was regarded as an integral part of the fabric of
society 71

1 “Caste and the Structure of § ?
—Legacy of Indua, p 132 @ of Soctery" by R B Masans
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“If the Vedas provide no authority for the
caste-system, 1n what way 1s it connected with re-
Ligion ®* It 1s true all Hindu law takes caste for
granted, all the Puranas assume the existence of
caste and look upon 1t as divinely ordained But
where 15 the authority for this theory of the Divine
Ordinance of caste® ‘True, the Gz declares:
“Chatr varnyam mayi Sgstam Gunakarma vibha-
gacah”. But clearly that statement of St1 Krishna 1s
an attack on the basis of Hindu caste-system, and
not its justification ‘The Iiteral meaning of
Krishna’s words 1s, “I created the foutfold society
on the basis of guality and action” It 1s the most un-
equivocal repudiation of the divine onigin of caste-
system based on birth-.the most categorical denial of
the Brahmanical claims of inherent superionity No
one denies that even in classless societies, life has
to be organised on the basis of gnre (quality) and
karma \(acuon), but the idea that Hindu religion
gives sanction to inequality based on birth seems to
be untrue on the face of this statement 1n the most
sacred of all Hindu texts outside the Vedas, and
the Vedis as we have seen give no justification to
the theory erther 2 X

1 Pantkkar’s Hindusrs, pp 27-28
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This 15, 1n nutshell, the view which Swami
Dayznand was first to put before the public and for
which he and his followers have been fighting all
these decades It 1s very gratifying that what
appeared only an 1nnovation of an ingenious brain

in the begianing, 1s now held as an admuitted fact by
all reasonable persons



CHAPTER XI
WOMANHOOD

Womanhood 1s as much indebted to Swami
Dayinand as any other section of mankind And
this debt will be much more appreciated if, some
Iight 1s thrown on the influence which Swamui
Dayanand’s 1deas have been invisibly exercising
on the public mind, especially on the Hindu mind

In buman ecconomy man and woman are
mseparably connected Plebeians and patricians,
serfs and lords, Brahmans and untouchables can do
without one another, but males and females are
Literally two halves of one unit called man It
1s 1mposstble to think of one without the other
Yet there has always been something unfortunate
with womanhood “Lover’ and ‘beloved’ are two
well known words of Englsh vocabulary, one
being used for man and the other for woman.
Other languages have also their equivalents But
nobody has ever suffered so much as this “beloved’
at the hands of her ‘/over’ It has been a general
complant, from time immemoral, that woman-

'
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hood has occupied a much inferior position 1n the
human soctety. You can well judge it by the ety-
mology of the two English words ‘Jord’ and ‘Tady’
which are used these days as marks of a very high
distinction for man and woman Lord’ was ori-
ginally Anglo-sason hiiford from hlaf=bread
and weard=a ward or one who distbuted bread
to his men, lterally anna défd (wa=wmr)* But
Jady’ 1s Anglo-Saxon hlif=bread plus drge=knead-
ing or one that kneads flour and turns it 1nto
bread. The old English dey 15 equivalent to matd-
servant from which the present English word
‘dairy’ has come Do our ‘ladies’ know what the
word which they so prize, ongnally meant?
Swami Dayanand found that Hindu woman
was no exception to the general rule Her post-
tion was very inferior in the household She was
jealously kept 1n Purdah, 1 e, not allowed to come
out. Whenever she would come out, she must
cover her face with a long ved, which meant that
her five gates of knowledge, four important ones
of which happen to be located 1n the face should
be shut up Knowledge was not considered
necessary for them It was rather supposed to

be dangerous ‘e ArfEEET (“Let no woman
and Shudra be taught”) was the favourite formula
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of Sanskrit Pandits. Even if any Pandit would
choose to educate his daughter, m exceptional
cucumstances of course, he would never persuade
himself to commit the horrible sin of teaching
her any part of the sacred Vedas. She, though
his dear daughter, was after all 2 woman and
g#a woman she was too impure to be introduced
to the.sacred lote Out of hundreds of thousands
of the Pathshalas, not a single one was meant for
gitls, Such were the 1deas of the Hindus about
therr mothers, sisters, wives and daughters And
they were translated into practice with a great
tigour A man could marty any number of wives
accotding to his means or inclination, they were
1o mote than daszs (&&Y) or maid-servants  ‘The
Kulin Brahmans of Bengal were notortous for this
pernicious practice One Kulin Brahman would

, marry- scores of wives and leave them at their

‘fathers’ homes without any further habihittes on
humself He would, charge a heavy dowsy at the
time of the matriage, and afterwards would visit
his father-in-law’s house only on fare occasions
and that too to recetve presents In other patts
of the country, the affairs were not so hard But
the dowry system did prevail and was a veritable
curse to the parents’ of the girl The greatest

¥ 3
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carse was to have a daughter It is but natural
that under such crcumstances the whole famuly
went 1n mourning at the birth of a female child.
If there were many daughters born, 1t meant utter
run to the family

A wife’s death did not mean much to the
famidy  The widower could take a fresh wife the
very nest day, and perhaps with dowry too  Offers
were sometimes made during the very life of the
diseased wife And if the husband was dead, the
widow of even 5 years of age was consigned to eter-
nal doom  Early marriage which was the fashion
of the day, would turn even a one-year old chuld
a widow, such widows were not few Even now
the disease 15 lingering as 1s evident from the
census report  Women had, besides the above,
other disabilities too, and the worst thing was
that they had no capacity to realise their position

Swamt Dayanand was shocked at this condi-
fion of womanhood, but 1t was s happy surprise
to find that thys inferionty of the woman was not
sanctioned by the Vedas When he studied Vedic
literature he saw that the old Vedic religion looked
upon the woman as an honourable co-mate of the
man and the woman of Vedic times enjoyed a very
Tespectable position 1n the soctety  Bhavabhutt’s
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famous line i eweqm 7 g faw 7 w 7@ (“ments
are to be worshipped, neithet sex, nor age”)
was equally applicable to all, whether man ot
woman

When Swamu Dayanand preached that the
doom of womanhood was only an mnovation of
the degenerated Hindu pettod and that in the
eye of the Vedas man and woman were both equal
for all soctal purposes, whether in respect of
marriage, inheritance or other mghts and dutues,
the orthodoxy was up in arms aganst lum  In Ius
famous work Satyarth Prakash, he has discussed
the pomnt at great length and given numerous
quotations from the Vedas and other sacred books
to show.—

1. That women should be as much educated
as men.?

2. That every girl has a right to wear the
sacred thread and undergo the mutiatory ceremony

1 3T 9T 9T ‘Bﬁ «] et this verse be read by the wife ”
(Shraut Sutr)
T g e gfear § qivsar aaq g9 |
(TTT Q¥—3-¥—2%)

“Whoever wishes that his daughter be Jearned and attatn
full life and etc etc” (Shatpath Brahman 14-2-4-16)
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of Yajfiopavit as her brother?

3 That she should not be married in her
munority and mever without her wiif ®

4 That after marnage she has the same pn-

vileges 1n her new family as any other male mem-
ber 3

5. That the happy family 1s only that wherein
women are respected and that family 1s soon ruined

Ledad o § &7 o gy 97 SuRad w5
AEUEE § Agi st o faew ok got gt o e
AR e w3 9 & 95t aeF 7R osiEar ot 9w 3

‘ (SaTasFTE, e )

“The twice born ought to perform the sacred-thread
ceremony of their chr/dren 1n the beginming of the gth yeas
and send them to the preceptor’s house, ¢, they should

send their sons and danghters to the schools equipped witk
profoundly learned masters and 7 sstresses !

ST T, g (firre 3-2)
“Usherning the sacted-thread-wearing Iady, let hum recite
etc” (Vide Gobhul 2/1)

P AT Fr qEw faed afe ‘

- (I TEET 22-4-15)

“Let the gurl seek a fully-grown-up husband after under-
%omg 8)Br:a.hth::u:ha.rya or student-period.” (Atharva Veda

8 qaml R e THRE @ W | SRk e
T AR ARG U (T Qo—ay—vs)

“ Be thou a co-ruler with thy father-in-Jaw and co-ruler

with thy mother-in-law , co-ruler with th ter-1n-| d
with thy brother-1n-law * (Rugveda X—85y- 4SGI§ er-1n-law an
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wherein women are maltreated

6. ‘That the daughter is as much the recipient
of inhentance as her brother ®

7. That the widow has as much nght of her
remarriage (under certan conditions, of coutse) as
2 widower®

oy adg oo R o dEar |
TR 7 TN gaRqArshar R U
Tl st o fEaREey o g
T ol g a9ar 999 qfewddr N
(:Fio 3—"('5«, RE)
“Wherever women 2re honouted, there 1t 1s heaven (abode
of gods) Wherever they are not honoured, there all
activities fal  That famuly meets 1ts doom very soon where-

in women are unhappy. Wherever they are not unhappy
that famuly alwavs prospers 7 (Manusmnt, III-56, 57)

* wfge oon Ty waly g9 )
Tz il 99 @EmEsEER
(fre=)
“The cluldren of Zo2h seves inhent lawfullv the legacy.

Thus suid Manu Swiyambhava at the creatton of the
Univesse ”  (Nirukta) -

8 w1 Jemanfr @ ™ SRy @)
T WAl /1 . SRR N
(%0 &-¢u%)
“If the woman is virgin, even if she has been to her

husband’s house, she has a right of being remarnied when
widow to another husband 77 (Manusmnts IX-176)
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8 That man and woman have equal mghts?!

It 1s difficult to trace the lustory of the humi-
liation of womanhood in India and clsewhere,
possibly 1t may be coeval with the degeneration
of Vedic avilisation Whenever people become
barbarous, the law of “might 15 ught” begins to
reign supreme and those who are physically weak
are deprived of their rights  Women ate weak of
body by nature and therefore they suffer ‘They
have to give way to brute force and become an
object of man’s lust This rule holds equally
good all over the world  Swamis Dayanand holds
that with the regeneration of Vedic standard of
Living, women will again occupy their old position
of distinction and honour

Non-Hindu religionssts have often exploited
the present fallen conditton of Hindu womanhood
and have tried to reap a cheap harvest out of it.
It 15 generally believed that the present emancipa-
ton of womanhood 15 due to the Christian Reli-

g fepp T=T T T /a7 )
Wr‘n\mvﬁa#@a}w@raa u
(i a-eg)

(14
Women are bor to bear, men to beget Therefore 1n

the Vedas 15 allowed ¢ ;
(Manusmunt Di-gg) 0 2 man equal nghts with his wife.”
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gion  Our Christian musstonarics foiget theit own
past doings and whencvet scientific advancement
brings some boon to mankind, they jump up and
with the help of political advantages which they
luckily possess 1n thesc days, begin to clamm all the
credt for themselves. ‘The real fact 1s that nesther
old Judaism nor newer Chusttanity did anything
to ameliorate the position of women  On the dther
hand the basic doctuines of these teliglons are such
that consistent with them, woman can ncver claim
a lugh position 1n the socicty. If you just study the
Book of Genests, you will find that the woman was
made, first for the man, secondly, affer the man and
thirdly on of the man’s body. These three factors
ate responsible for the woman’s inferiovity: of post-
tion. Had there been no man, thete should have
been no woman. What was het need ®  She had
no independent cxistence, no independent  birth
Just look at the following pottion —

“But for Adam thete was wot found an help mect
Sor by And the Lord God caused a deep sleep to
fall upon Adam, and he slept and he fook one of lus
72bs, and closed up the flesh mstead thereof  And
the rib which the Lord God bhad taken from man, made
he a woman

1 Genesis IT 20, 23

7
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It was long believed by Chnstians that the

td God made Adam in His own 1mage, but not

Eve He breathed His breath into Adam’s body

and not mnto Eve’'s Therefore woman’s position
was only a subordinate one

“For the man 1s not of the woman; but the
woman of the man  Neither was the man created
for tthe woman, but the woman for the man ™!

Some Christans went even so far as to deny
human soul to women

Then all ills that man is subject to have been
alleged to have omginated from the sin of the
woman Itis Eve that first falls into the temptations
of the Satan and 1t 15 Eve that works as the Satan’s
agent 1 seducing, Adam and leading to hus loss of
Paradise Therefore 1t 1s that the Lord God curses
ber 1n the following language.—

“I shall greatly multiply thy sorrow and thy
conception, 1n sorrow thou shalt bnng forth chd-
dren, and thy desire shall be to thy husband, and 2=
sball rule goer e 2 .

Who could defr God and his Ordinances ?
Who could undo the curses inflicted by God Him-
self upon poor women? Tt was just in the fitness

ll'.Conntbmnsts,S,
:GCnCSISm..IG
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of things that devout Christian apostles should
(spea.k 1 these terms —

- “Let your women keep stlence in the chutches,
for 1t 1s not permutted unto them to speak, but
they are commanded 7o be nnder obedrence as also sarth
the law  And if they will learn anything, let them
ask therr husbands at home, for ¢# 75 a shame for
women to speak wm the Church >

“Wives, submit yourselves unto your own
husbands as unto the Lord, for the husband 1s the
head of the wife, even as Christ 1s of the Chutch;
and he 1s the saviour of the body 2

“Let the woman learn 7 sifence with all subyec-
fzon But I suffer not a woman to teach; not to
usurp authonity over the man, but to be in sdence
For Adans was first formed then Eve And Adam
was not decetved but the woman being decewved nas
m fransg ession S

“Likewise, ye wives, be 1n subjection to your
husbands, that, if any obey not the word they also
may without the word be won by the conversation
of the wives ™4

11 Connthians XIV 54, 55
3 Ephesians V 22, 23

3T Timothy II 11 to 14
4T Peter 111 1
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It 15 2 well known fact that the Purttan Chris-
tian poet Milton did not teach Latin to hus daugh-
ters because Latin was as much too sacred for Chris-
ttan woman as Sanskrit to Hindu woman The
ancient “Law Salique” which disallowed inhest-
tance to woman or to man through woman was
also a- Chnstlan law. Thetefore, Isay that what
emanmpat on woman has got 1n the West 1s not on
account of Christianity but m spite of 1t | And
much of the prominence that the, material West
has given to the fair sex 1s rather dlusory than real
Formerly the woman was an honest matd-servant,
now she 15 a glittering toy, or a trickful seducer
She 1s as much the object of man’s lust today as

she was a hundred years ago  'The form 1s changed,
the essence is the. same ‘Then 1t was an 1rofn-
cage that restricted her freedom Now they have
devised golden cages into whucly she hesself rushes
and loses liberty « It 1s high tume that women
leaders take a stock of the situation and try to

¥

calculate their gams and losses: )

Swami Dayanand has given a firmer and broad-
et base to women’s emancipation He has given
a death blow to the bosh theories of woman’s ori-
gin  The Vedas do not say that the woman was
created for man, after man and from ont of hus
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body On the contrary : #maT fraa amasme |
“Nature has distribnted egz/a/_/y between mother

® and father >1

3

o R T o = W T |

“Who made both mother and father together
out of His own essence 2

It 1s thus Vedic “essence” which could dispel
the long exssting delusion under which rationalistic
Christian missionaties have been labouring for ages.
The creation of the woman’s.body out of the man’s
1ib has long been a puzzle and the modern biolo-
gist ‘cannot but laugh at it. Max Muller thought
and thought and could at the long last, unlock the
mystety with the Vedic key In his introduction
to the “Science of Religion (page 46) he says —

‘Bone seemed a telling expression for what
we should call the mermost essence 2
In the ancient hymns of the Veda, too, a poet asks
—“Who has seen the first-born, when he who had
no bones, 1.e, no form, bote him that has boes,
le, when that which was formless assumed form,
Or it may be when that which had no essence, re-
cetved an essence >

It 1s a clear. vindication of Swami Dayanand’s

1 Rig Veda I-164-8
*Rug Veda X-54-3
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postion. It 1s he who has brought Hinduism out
of the utter isigntficance to which 1t had dwindl-
ed through the negligence and ignorance of Hindu
Pandits When Vedic light shines more and more,
and man comes to understand the value of Vedic
principles, woman 1s sure to raise her head with
prde and say 10 the words of Rig Veda —

g FI<g Taigq N Al |

“l am the banner, I am the head, I am the
true Judge.”1

1Rug Veda X-159-2
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CHAPTER XII
JOINT FAMILY

Another pomt, much condemned these days
1s the joint natute of the Hindu family On this
point also the best thinkers ate divided All famu-
Les are joint m the beginning Children cannot
be separated in their infancy Even animals keep
joint upto a certath stage. But the question 1s how
far this 1s to be cartied. I hold that somehow or
other Hindutsm has carried 1t to extremes If
you just study the Hindu Law on thus pomnt you
will be amazed at the labyrinth It 1s not easy to
decide the Hindu cases of mhertance You use
all the knowledge of permutation and combination
and then you fail All this 1s due to jount family
system.

Some hold that an agricultural country, as
India 15, must have jomnt famuly It 1s necessary
It 1s indispensable  But 1t 15 difficult to say whether
India was ever exclusively agricultural or whether
the industrial development which 1s the special
trait of some of the most advanced nations of to-
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day was altogether missing 1n the past India  The
imposition of esclusive ‘this’ or exclusive ‘that’
upon India 1s not only too one-sided and there-
fore unfair, but also very misguiding Even 1n
an agricultural country much simpler rules can be
framed which might save the nation from the
existing evils of jomnt famuly

- Like birth-based caste-system, joint famuly
system has also been assumed as a part and parcel
of Hinduism and at a little deviation people begin
to cry that Hindu religion 1s in danger  But Swami
Dayanand’s interpretation of the Vedas and Vedic
literature has thrown an altogether new light upon
the question While discussing this pomnt we
forget that jomntness of a famuily 1s natural upto a
certain stage only and becomes quite unnatural
later on The foetus 1n the mother’s womb 1s
mnseparably joint The mother’s food 1s its food
But there comes a time that the foetus should have
its independent existence  The suck from without
1s the first step towards separatton The child
begins to shake off this jointness The mother
feels it. Tt gives her escessive pamn  But the
necessity overcomes all considerations ‘Then for
sometimes the child clings to the mother It does
not leave her bosom and when 1t does so, it 1s 1n-
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convenient to both  But if 1t lasts too long, the
development of the child 1s masred.  Therefore in
later stages the child grows freer and freer and the
attachment to the mother gets less and less  When
the cluld becomes full grown up man and compe-
tefit to propagate, 1t 1s high tume that he should be
centtrely free. 1t 1s necessary for him as well as
for the old family, He being a full man, wants a
full man’s noumsshment The parents are too
feeble to provide double nourishment  Therefore
if he remamns a hanger upon the famuly 1t causes
atrophy to both The jointness of the famuly
must come to an end

It 1s not that the ancient Aryans did not realise
this point.  Even now the custom 1s that the parents
of the bride and the bridegroom both present to
the couple at the time of marriage certain necessary
articles, clothes, utensis, money 1 ordet to give
them a start 1n Iife  This means that the couple
has to lead an independent lfe i future They
mean to say, “Well, as parents we did our duty so
far. . We brought you up, educated you and helped
you in ten thousand other ways, seeing that you
wete mcoﬁnpetent tq stand on your own legs Now
that you are fully devcloped we do the last duty
of giving you a fair start in life and providing you.
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with certain necessaries  Hereafter 1t will be yout
duty to establish yourselves in the world mn the
best way you choose ot can ” The cetemonies and
nites performed at the time of marriage all pomnt
to this fact  The new couple, huthertofore boy and
gitl, are now man and wife, Grihasthas or house-
holders, the owners and rulers of a separate house
“eRisgy ag@™”’ (I am one, let me be many) 1s
-equally applicable to the famiy The family
was one  The martiage of the son or daughter
has multiplied 1t,

The evils of the joint family as noticed 1n the
present Hindu soctety are as follows —

1 Grownup sons do not realize thetr respon-
siblittes  They depend too much and too long
upon their parents and thesr potentialities are not
fully matertalized ‘This 15 a great loss not only
to the individuals or their*families, but to the natton
at large It has been seen that parentless childfen
often grow more vigorously \

2 The anxiety of the patents for their sons
and grandsons has a very weakening effect upon
their own development and they have a too eatly
break-down

3 Family bickerings become the fashion
of the day and they lead to setous complications,
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litigations and 1n many cases to ultimate ruin.

4 ‘'The growth of the family 1s atrested and
the nation cannot develop independence of chatracter
or enterprising initiative

s Jomnt family system effects adversely the
numerical growth of the nation Just as young
trees, planted too close, die out for want of noutish-
ment, similarly several brothers, living under the
same roof dwindle out Several men have had
seven soms, but very few forty-nine grandsons.
Close living kils ot at least weakens fecunduty.
It 1s often saud that jomt famuly 1s a refuge to
widows and orphans and provides for the aged.
The writer has clgsely watched numerous familtes
and has also collected statistics on this pomnt He
can say from whatever knowledge he possesses
that it 1s utterly wrong If the reader has a chance-
to peep behind the screen, he will find that the
condition 1s not what 1t 1s claimed to be  Widows
and orphans who have the musfortune of bemng
members of a joint famuily often drag on 2 miserable
Life of discontent Instead of strengthening the
ties of love, joint famuly weakens it ~Every mem-
ber thinks of his rights and very few of theis duties

To me 1t appears that in professions, such as
agriculture or trade, where joint fanly 1s supposed
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to be 2 boon, if coopertive system replzces jomnt
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Jomt famdy system 1s no doubt otiental and
patriotism sometimes actuates us to look upon 1t
with favour But I do not think that it 1s ancient
as well. Useful 1t 1s not Harms done by 1t are
cleatr, It s allied to caste system and if 1t 1s broken,
caste system can also get loose Therefole 1t 1s
necessary that both these should go and give way
to more rattonalistic substitutes.






CHAPTER XII

THE SHUDDHI MOVEMENT

Perhaps the greatest boon that Swami Daya-
nand has brought to present Hindusm 1s the
Shuddhi-movement. Shuddht as such was quite
unknown to the Hindu before the advent of Swami
Dayanand 'The Hindu society was, so to speak,
a mouse-trap with the door turned inside out
One could go out but could not come 1n. ‘The
Hindus i thetr weaker moments had built round
themselves lofty walls of social customs and relt-
glous superstitions and every Hindu thought that
his safety lay 1n taking refuge behind these walls
, Free air was dented to them and they could not
make any headway in the wotld Crossing the
sea was a religious prohibition, a touch of foreign-
ets or their food a sacrlege A Hindu must
temarn withia the restricted geographical boundary
of Hindustan and should not drnk water ot take
food touched by a non-Hindu, He was free to
hold any philosophical, metaphysical or religious
views he liked, but he could not go out of the nar-



112 DAYANAND AND HINDU SOLIDARITY

’

row grooves as far as practice was concerned  The
tesult was obvious, Hinduism was the most
mistepresented 1n foreign lands  Who would go
there to put a correct view ®  Chiristian missionarics
depicted the Hindus as the most barbarous, having
no religion, no culture and even no language
Even now there are people in ./'&menca and else-
where who entertain the same views about Indians.
When Mehta Jaimini went to South Amernica a Chrs-
tian told him 1n the meeting that perhaps Mehtaji
learnt how to put on clothes 1n the ship as he had
heatd that the Indians kept naked

' At home the Hindus were never safe Mos-
lems had made cheap converts There are mil-
lions of Hindus who never forsook Hindu religion,
Hindu beliefs ot even Hindu customs Yet they
are called Mohammedans or neo-Moslems Why ?
Do they love Islam? Perhaps they never cared
to know what Islam 1s  Their only fault 1s that 1n
the times of their defeat or helplessness they ate ot
drank, or were compelled to eat and drink with
their Moslem conquerors That was sufficient to
extern them from the Hindu fold And when
these persons were dented social tights or were
looked down upon by their own men, oftener than
not, they were driven to the necessity of embrac-
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ing Islam openly. Most of these nco-Moslems
pitcously smplored forgivencss, and expressed
readiness to undetrgo the hardest penances or atone-
ments 1n order that they mught be allowed to come
back to the rcligion of their forcfathers, but no
peaitence on the part of the prodigal son was
adequate cnough to arouse the love of the stone-
hearted father

The history of Hinduism 1s very tragic No
other socicty on the surface of the earth, ever lost
its members so castly  Christian mussionaties 1
the South could convert villages after villages
sumply by throwing crumbs of their bread 1mto the
village wells and declaring next day that the villa-
gers having drunk the water of the polluted wells,
had lost Hindu religion and had no alternative
left but to embrace Christianity. Poor villagers
would weep 1n vamn and express thei mnocence.
But therr own Pandits would declare them as lost
and non-reclarmable  “Gone once, gone for ever”
was the simple formula of Hinduism. And if Hin-
dwism had no other weakness, thus one weakness
Was more than enough to seal its doom and to
annthdate 3t from the surface of the earth,
. But Hindwism has better future 1 store A

Society which can prodice men Iike Swami Daya-
8
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nand has a very long lease of life indeed  Swamu
Dayanand preached that Vedic Religion and Vedic
culture were not a monopoly of a certain privileged
class Every human being irrespective of his
birth, country or nattonality had a nght to be
benefited from the Vedic light And as Vedic
religion had no birth-based caste the question
of outcasting anybody did not arise at all. Mete
eating and drinking prohibited things or permussible
things at prolubited quarters might be 2 sin, but
by no means the sin of a type that nught send the
sinner to his eternal doom In Manusmritt, and
other scriptures and sacred codes there are’ given
punishments or atonements for different faults,
crimes ot sins which are commensurate to the nature
of those falings ~ Eternal ostracism 1s by no means
the pumishment for all ills great or small Thus
pomt the medieval Pundit forgot He blindly
applied the same formula to all cases and his verdicts
were as blindly accepted by the ignorant masses

In many cases this weakness of the Hindu Pandits
was encouraged or even exploited by Mahommedan
rulers  Their Molvis were, by education, zealot
proselytisers  Every convert that they could make
was a sure step towards their salvatton The
methods to be adopted did not count God would
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judge them by the results and by the numbet they
could entice 1n This has been a tradition with
them and they stll adhere to 1t These Molvis
were always on the look-out for the small transgres-
stons of the Hindus and whenever there was even a
petty aberration, 1t was circulated with the rapidity
of an clectric current and the poor person was
victimized It 1s not difficult to quote instances
wherein recourse had been made towards purchas-
ing Pandits Thesc Pandits, very religious, highly
ptous, and exceptionally scrupulous of therr socal
or dietry purity, never thought that 1n their narrow-
minded religiosity, they wetre creatings a2 big hole
mto the fortification of their nationahty, which
would lead to the utter ruin and total extinction
of their religion, piety or purity The betrayal of
nattonal cause was not looked upon as 2 sitn And
therefore these Pandits were as ready to pronounce
verdicts as the Molvis to get them pronounced
Thus 1t was that the Moslem Molvis and the Hindu
Pandits joined together and worked together—
with different motives of course—in tutning people
out of the Hindu fold and into Islamic religion
Thys evil was also noticed formetly by a few
politically minded thinkers, such as the Great
Stvajt It 1s sard that at his advice, several Moslems
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embraced Hindwism 1n his ttme* One Swami
Ramanand s also said to have made certain con-
verts But these are only rare examples, not even
known to the public and by no means counted as
“practice” The first serious thought given to the
problem was by Swami Dayanand He ppmted
out two things Fust of all the Vedas were as
much the light of God, as the Sun As every crea-
ture had 2 nght to be benefited by the Sun, simi-
larly every individual had a night to enjoy the bene-
fit of the Vedic Teachings The second thing
was that nobody had a night to keep hss other fellow
creatures deprived of the benefits, either of the
sunlight or of the Vedic light From this pomnt
of view the Hindus had been great sinners—so
far that they did not allow anybody the enjoyment
of Vedic light If you take by force a rupee from
any body’s pocket, you r0b him If you take hus
life, you murder hum  But you 706 him as well as ~
murder lum, nationally as well as spirutnally when
you say to hum, “Vedic light 1s not meant for thee
This 15 hus mdividual spiritual loss so far as to dep-
rve hum of spirttual progress But it 1s the Joss
of the whole nation too because the nation has been

*Bajajt Nimbalkar and Hetap Palkar are two well hnown
examples
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deprived of the services of an individual which
might have been valuable to any extent And
who can deny this enormous national loss 1n these
days when numerical strength of a comniunity or
anation 1s being taken into account 1n ascertuning
its political rights, and when religious, social
and economic rights of a people cannot be safe-
guarded except by having political rights  “Whose
stick, lus buffalo’ 1s the simple formula

Yes, then, Swwami Dayanand advised his follow-
ers to allow no distinction of caste, birth, nation-
ality or anything and fling the doors of the Vedic
religion wide open Swamui Dayanand himself
converted one Moslem  After his death, us fol-
lowers took up the work  But they had two diffi-
culties 1n their way  Furst of all 1t was not easy to
convince the Moslems or Chustians of the truth-
fulness of the Vedic religion They were unap-
proachable The second—and 1t was the most
formidable was that the Hindus themselves were
highly inimucal to such a propaganda  The Arya
Samajists have had to bear untold sufferings for the
sake of Shuddlt He who took part in the
Shuddhi of any individual, or partook of even so
much as a glass of water or a piece of sw eetmeat from
his hand, was turned out by lus famuily, not allowed
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to pull watet from the common well and even his
menial servants would boycott lum  The greatest
fight which the Arya Samajsts have had to face
in the respect of Shuddhi was not against Moslemms,
but agamnst thetr own men—the Hindu Pandits
and their blind followers After Swamt Dayanand,
the most zealous worker 1n this Iine was Pt Lekh-
ram He was the ptoneer and the success which
he got so much aroused a commotion 1n the Moslem
soctety that on 6th March 1897, a Moslem cheat
m the garb of a convert, at Lahore, thrust his
knife into hus chest and put an end to lus Iife  The
martyrdom of Pt Lekhram will ever be remembered
in the history of the Arya Sama) as a very im-
portant event It may be called a turning point

Since then, though the Moslem frenzy has mcreased,
the Hindu angle of vision has much changed and
their opposition considetably cooled down If
you compate the conditions that prevailed in 1897
and those which prevail today, you will find a
tematkable difference Then there was hardly
any Hindu that would #okerate the conversion of
any Moslem or non-Hindu mto Hindwism Now

thete 15 hardly any Hindu throughout the length

and breadth of India, who might be so bold as to

openly oppose  For this two factors are responsible.
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Furst, the steady and steadfast work of the Arya
Samayjists under the leadership of Swami,Shraddha-
' nand, Lala Lajpat Rai, Pt Bhojdat Arya Musafir
and a great band of other workers whose names
we have no space to give  Secondly, the fanaticism
and narrow-mindedness which the Mahomme-
dans of India have been persistently displaying 1n
the realm of politics The Moplah riots of Mala-
bar 1n 1921, and simular other small or big riots
that have been too frequent within our memory
i1 which the Moslems have perpetrated forced
conversioh have been a great eye-opener of the
Hindus and they have begun to feel that what-
ever the opintons of their orthodox pundits on
other religious point, in the matters of Shuddhu
the only correct view is that of the Arya Samaj
Forty years ago the Arya Samajist was looked upon
as a great defilfer of the Hindu religion as he would
adulterate the purity of the Findu religion by bring-
mg 1 an alloy from outside Today the Arya
Samajist 1s counted as a great defender of the Hindu
faith  This 1s a great tramph for Swamu Daya-
nand and a much greater trumph for Hinduism,
as after a long sleep of centuries, it has risen
up and has been able to make an honourable
stand before the world
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There 15 one mote pont which we cannot leave
unnoticed here It 15 from the poimnt of view of
Moslems They have rased a storm of opposition
aganst Shuddht and are cursing Swami Dayanand
and his followers right and left Fuirst of all, they
forget that if converston mto one’s fold s a sin,
they have always been the greatest sinmers, and
are so even today Secondly, they do not think
that the Shuddhi movement bestows upon them a
night which had been long densed to them No-
body for a moment can favour forced conversion
The Shuddhi movement does not allow 1t The
mtividual conscience must be respected By
Shuddh: we mean the conversion of such persons
only as are keen on the pomnt The Hindus before
Swami Dayanand, held that the Moslems were
Miechchhas—intrinsically 1mpure, impure by birth
—such that nothing could purfy them at least 1o
this present life It was a2 common saying that
“an ass cannot be made a calf by washing 1t” even
in the Ganges water Swami Dayanand said that
all men are men, mtnnsically equal, never so bad
as not to be purified, and Vedic teachings are an
efficacious soap to wash off their mpurities He
also pomted that Mlechehba, Yavan or such other
words that are being used in derision for others
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should at once stop as they show narrow<minded
communalism. Yavan otignally meant a Greek
and Mlecheliz one whose pronunciation of Sanskrit
words was bad. But the animosities of later times
gave these words wrong meaning Swamu Daya-
nand cleared one more important mistake He
said that Indian Moslems should not be looked upon
as aliens and foreigners  They are the descendants
of the Hindu forefathers, as much indigenous as
present Hindus, and therefore out brothers For
this change of Hindu outlook the ciedit goes cent
per cent to Swami Dayanand and the Moslems
have every reason to be grateful to him At pre-
sent they do not realize thus pomt They are mus-
led by narrow interests and often look for political
emancipation to Persta, Arabia and Turkey But
I am sure that the rise of magnanimous souls among
them will one day change their mentality and some
future political revolution will open their eyes
as 1t has opened the eyes of the Hindus It 1s only
a question of tume

It






CIHAPTER XIV
HINDI

The question of language 1s one of the most
vital ones. It 1s closely connccted with the growth
of a nation The language of a nation 1s not like
a coat of cloth which can be changed at wdl It
1s like the skin, which- takes its birth with the
birth of the body and grows as the body grows
Besides 1t 1s not 2 mere outer covering, 1t does not
merely protect the body from the attacks of heat
or cold or other harms or injuries It 1s visibly
and 1nvistbly connected with the innermost parts
of the body and helps them 1n their growth The
evolution of a language 1s the evolution of the
nation speaking 1t It 1s the depository of the
history of all stages through which the thinking of
the nation has passed whether individually or col-
lectively Wortds, sentences, phrases, 1dioms, even
suffixes and prefixes are, so to speak, a record office
which keeps a detaded account of all the past acti-
vities of the natton In a language we find regis-
tered customs and manners, habits and 1diosyncra-
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sies, belief and disbeliefs, aims and aspirations,
achievements and failures, 1 fact, all that has made
our past and 1s likely to help us 1n moulding our
futare Man begins to dmnk hus language with
the mik of his mother and continues dunking it
till the time of his death, the necessity of weaning
never atsing It 15 why Carlyle said that he would
rather submit to the surrender of the termtories of
the British Empire rather than to the loss of Shakes-
peare or Milton . .

The language problem, being so very impor-
tant, 1t was but necessary that Swamit Dayanand
should give his best thought to it And he did.
He found that the Hindus were as divided mn the
respect of therr language as in other matters
The biblical legend that God n jealousy threw 1n
the midst of mankind the diversity of language 1n
order to prevent them from making the Tower of
Babylon 1s hiterally true to the Hindu nation. God
knows through which jealous god it was and when
1t was and how 1t was, that linguistic splitting took
place 1n Hindusthan and buidding of the national
tower was thrown into jeopardy To agan unite
the Hindus it was necessary to have one language
which might be spoken and understood through
the length and breadth of India
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Such 2 necessity had been felt by the Brti-
shers when they took possession of India  To
rule over a people speaking hundreds of languages
was a terrible task  And therefore they devised
that 1n order to bring all jarring elements into close
harmony, with the avoidal of undue rrvalry as well,
they should be given the advantage of English
language It was as casy for them, as natural,
English was thewr tongue. They knew 1t without
having the trouble to learn 1t It had, besides,
all the glitter of the language of a ruling nation
The suggestion was as ecasdly made, as readiy
accepted Enghsh schools opened and English-
knowing clerks began to be manufactured till all
Government offices were full of them. This
facihitated the work of Government English
Sahebs coming fresh from England could take up
the work with no preparation whatsoevet. The
machinery of adminsstration went on smoothly
It had unifying effect also An official from
Madras speaking Tamuil or Telgu could easily work
1n Simla through English language.

But 1t should be remembered that English
language was nothung more than a w/ayati coat
and would not serve as s&» However beautiful,
however glossy, howevet protective too at times,

!
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1t was after all an outer-covering A fur coat does
protect us from cold, but 1t 1s incompetent to do
one thousand and one other functions which 1t
does only on the sheep’s body If you nunutely
study the educational history of the last 150 years
of India, especially of the period between Macau-
lay and today, you will notice that English language
with all the good that 1t has done us and promises
to do in future, has not proved a whit better than
the fur-coat With all the money and energy we
have bestowed upon the acqusition of English
language, we are the most literate people on the
face of the Earth Not even one per cent of our
men and women know English And the fun 1s
that our natiopal language has been dwarfed We
take boyish pride 1n our fur coat while our skin 1s
withering underneath 1t

Swami Dayanand’s was the eye of the sage
He could see what others could not He saw all
the glhitter of English education and shook his
head sceptically He tealized that if Hindu sol-
darity was at all to be recovered, it was highly
necessary to have one language

The question was by no means easy India
1s 2 big country It has a number of provinces,
further divided into sub-provinces lingusstically
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at least.  Which language to choose, rather, which
language not to choose The Bengalt would not
give up Bengali  Why should he? Was 1t not
unpatriotic?  Will the proud Maratha do without
his Marathi? How can he® Then will the Guj-
rat1 forego his. Janguage® Impossible How to
solve this Gordian knot So terrible and yet so
urgent And the fun of funs 1s that while the Ben-
galt’s patriotism, the Maratha’s pride and the Guj-
ratt’s shrewdness all melted away before the cause
of English, nobody was ready to make a small
sacrifice m favour of one Indian language. No
language could tolerate the supremacy of any one
of its sisters. They would submit to a foreign
yoke rather than compromise among themselves.
Swami Dayanand’s mother tongue was Guyj-
ratt  English he did not know His lterary
language was Sanskrit The best part of his Iife
was devoted to the study of Sanskmt He could
use 1t with the easc and fluency of his mother
tongue In Sanskrit he had found the key to un-
lock the matchless treasure of Vedic literature.
The Vedas had brought solace to his uneasy soul
and he had firm belief that the Vedic faith was the
sovereign temedy for all human ills It was for thus
teason that for several yeats he kept the vow of
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speaking only 1n Sanskrit

But Sanskuit could not be the language of
masses True 1t was that it was not the dead lan-
guage It was only the language of a dymng people.
Sanskrit-knowing Pandits were avallable every-
where and Swami Dayanand could exchange his
thoughts with them 1n all the distant parts of India
through 1t But to approach the masses through
Sanskrit was mmpossible  On this pomnt we must
be thankful to B* Keshava Chandra Sen When
Swami Dayanand.visited Bengal, he was speaking
only in Sanskrit To his bitter experience, as he
denounced idolatry and the Pandits would not
tolerate 1t, they often deliberately mistranslated
his 1deas to the public B Keshava Chandra Sen
advised Swami Dayanand to use the language of the
people if he at all wanted to make himself undet-
stood by them Swami Dayanand at once realised
the beauty ofsthe suggestion and immediately began
to act upto it.

But then there was the question as to which
Indian language to adopt His patriotism could
have been 1n favour of Gujrat1 It was his mother
tongue But what of that! Wider interests were
to be taken into account Nartow patriotism
would not do  The one essence that makes pattio-
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tism, patriotism 15 selflessness—merging of one’s
interests and one’s 1diosyncrasies into the interests
of a wider humanity ~Swami Dayanand found that
"of all the Indian languages, 1t was only Hindt that
could be easily made the language of the whole of
India It was even now spoken by the majority of
Indians and many of the languages spoken 1n diffe-
- sent parts of the countty wete nothing more than
dialects easily fusable
Thus 1t was that he adopted Hindt and wrote
his works in this language One of the rules of
conduct that he framed for Arya Samyjists was that
every member should learn Hindi which he called
Arya Bhasha or language of Aryans Swamu
Dayanand 1s looked upon as the first-maker of
Modern Hindi. His followers have tried their best
to promulgate 1t Wherever the Arya Samaj has
gone, there has gone with 1t, its language, I mean
Hindi If you wisit the distant north-western
frontter—Peshawar, Rawalpindi, and Kohat,
where half a century ago Hindt was quite unknown
and where Panjabi Sikh spoke Gurmukht and
Panjabi Mohammadan would not tolerate anything
but Urdy, you wil find Arya Samajists not only
using Hind: 1n their daily work, but also studying
it as a'literary language It was more than forty
9
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years ago that Swami' Shraddhanand, then Lala
Munsht Ram stacted his paper Satdbarm Pracharak
at Jalandhar In those days nobody could read ’
Hindt 1n the Panjab  The paper had to be brought”
out in Urdu  But such a steady change took place,
that now Hindi literature 1s very popular and the
number of Hindi books published or consumed 1n
the Panjab 1s by no means meagre The work
started by Swami Dayanand has now been taken up
by othets Hinds has found 2 new champion in
the person of Mahatma Gandhi—another Gujrati—
who with a splendid band of workers has given
Hindi a very great momentum. In the extreme
south, where they feared that the Telgu or Tamil
speaking Madrasis will not allow an inch for Hinds,
the redoubtable Rajgopalacharya has become the
father of the Hindi Prachatint Movement. Hun-
dreds of Madrasis come every year to Allahabad and
othet northern centres of Hindt-education 1n order
to learn Hindt The Hindi-Sahitya Sammelan
Prayag (Allahabad) has now got a network of orga-
nisations, some big, some small, all over India,
whose matn object 15 to make Hindi the Lingna
Framca of India The Arya Samajic preachers

have gone to evety part of the country and therr
lectures 1n Hindi ate now mote or less understood
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everywhere The necessity of one common lan-
guage for India has been now adoutted by the
leaders of all provinces and Hindt 1s finding a ready
welcome everywhere,

Not only 1n India Arya Samajs now'exist in
other parts of the world too  Burma has a2 number
of them with therr Arya Pratimidhit Sabha or Arya
representattve body So has Africa In Fyy,
Mauritras and distant parts of South America,
espectally Dutch Guiana, there are Samajs Tri-
nidad 1s now becomung a centre of Arya Samajic
activittes  In all these distant countries the Aryas
have taken with them their language too, I mean
Arya Bhasha or Hindt  Religious tracts and books
wrtten 10 Hind: are now bemng read with zest
everywhere. In the words of Babu Purushottam
Das Tandon, the present Speaker of the Legislatrve
Assembly of U P, Hind: has perhaps a greater
number of speakers than any other language, not
ogly 1n India but 1 the whole world It 1s hoped
that with political emancipation of India and there-
fore of Hindus—a thung which 1s now quite with-
in our sight-range, there will soon take place 2
fusion of Indian languages and 2 new and more
developed form of Hindi will evolve, towards the
making of which all provinces will contribute

~
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their quote. The dav 1s not for when this will
ke an accomplished fect and the arduous task
begun br Swami Davanand vl come to s com-
plenon  What has George Stephenson done for
Reodweay-Engine, thot Swami Davanend has done
for Heeds cad his name shall go to the postenmty
zs the frst mzker of Hindi  Thus 15 2 great con-
tr.battion of Swam Dayanand toward the Hindu
solidasnity.



CHAPTER XV
URDU-HINDI CONTROVERSY

Though not quite relevant to our subject,
Urdu-Hindi controversy needs a few rémarks in
order to clanify the position of Hindi. The con-
troversy 1s a recent one and 1s the outcome of pre-
~ sent poliical muddle Some Mohammadans of
. India have set up Urdu as a r1val of Hindi and are
nowadays making much ado about nothing

The controversy, I hold, finds its inspiration
from some misunderstanding and some mustepre-
sentatton  Hindi and Urdu were never two lan-
guages Utdu 1s only another script of the same
language and if any cleavage has taken place, it 1s
quite new

It has often been given to understand that Urdu
came nto existence in the time of Shahjehan, the
grandson of the great Moghal Akbar It 1s said
that the word Uzrdu means ‘camp’ and the la.ngmge
which was spoken 1n the camp of Shahjehan’s army
came to be called Urdu -

I do not deny that “Utdw’ means ‘camp’  But
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1t 15 no mose than a fictton that the language now
known as Urdu or Hindt never custed before Shah-
jchan  Who fisst gave the name of Urdu to 1t 1s
a subject of research and cannot be dealt with 1a
these pages But there 18 pot the least doubf that
the language was spoken as well as written several
centuttes before Shahyehan

Let me first tell you that Urdu and Hindi ate
not two dufferent languages Urdu 1s a script and
not a language Hind: 15 a language and not a
scrpt  The script 1in which Hindi 1s watten these
days 1s called Nagamt This Nagan scupt has
now been adopted by Maratht also Formerly
Maratht was wntten 1n Modt character  This
character has not been totally extinct and 1s even
now 1 vogue mn some form  But the well estab-
lished script of Marathi 1s now Nagari Hindt 15 2
different language from Maratht  But both Hindt
and Marathi have the same script, Nagari, just as
several quite distinct European languages have one
scrpt called Roman  To confuse language with
script 15 a great mistake and leads to good deal of
useless wrangling

Now 2 word abowl Urdu sctipt  How did 1t
ongmate? Its birth 1s akin to the birth of Roman

i India  The langnage of the Moghal rulers of
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have further helped their thus atutude  An English
man coming to India calls himself Anglo-Indan
and England, Home His stay in India 1s a sojourn
mn a foreign land  He works here, just as 2 work-
man works 1n 2 mdl  The mull 1s not hus home
He must quit 1t 1n the evenung  Not so the Moslem
rulers ‘They had permanently settled mn India
and the problems of India were their prob-
lems No doubt religious fanaticism did exust and
often had an msalubrious effect But several
Moghal rulers were wise enough and efforts were
made by them to munimize the evil

It was at such a time and for such reasons that
Urdu script came 1nto use I call 1t script, because
orgmally 1t was only a script  What the mlers
did was that they began to write the language of
masses 1n the script 1n which Persian was being
wiatten It gave them an ease They were con-
versant with the script The obstacle was that of
language Whatever the masses spoke began to
be jotted down in Persian character and tlus charac-
ter in a course of time came to be known as Urdu

It does not need a stretch of imagination to
understand this  The formation of language shows
1t most cleatly The language spokes 1n the bazars
of India 15 claimed to be Urdu by the Mohamma-
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nouns are eastly lendable and borrowable  This
transaction can be freely donc without changing
the characteristic of the language  One more thing
needs mention The Moghal fuless, when they
began to write the language of the masses called
Hindy, in their Persian chatacter, and gave 1t the
new name Urdu, did not fill 1t with Petsian or
Arabic words Thesr aim was to approach the
masses, not to thrust 2 new language on the people.
Had they filled this language with uncommon
Persian and Arabic words therr main object would
have been foiled One or two Persian wotds, here
and there, did not matter ‘Thus 1s allowable 1n all
cases In fact it 1s not called borrowing It 18
mere assimilatton Even borrowing should be
done according to the, capacity of the botrower
The borrowing that makes him bankrupt and 10
the end kills him-1s no botrowing at all

Simularly Hindi too did not take uncommon
Sansktit words in those days Hindi was the
language of the masses, and there was a difference
between the Hinds of the people and the Sanskrit
of a selected few Pandits The script of both the
languages was the same, 1e, Nagar: But the case
of Hindi 1s a little different Hindi has directly
come from Sanskrit It first took the form of
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Prakrit and then at later times became Hindt
The verbs and pronouns used 1n Hindt and Urdu
both are not only the same, but have come down
not from Perstan or Arabic, but from Sanskrit
Ani, Jani, Khini, Soni, Uthni, Baithni, Chalni,
Pinn—they are all populaused forms of Sanskrit
vertbs. ‘Man’, ‘tuny’, o’, etc, all the pronouns
are also changed forms of Sanskrit pronouns. No
champion of Urdu can say that hus Urdu verbs or
Urdu pronouns are Perstan or Arabic  Thus 1t 1s
that Hindi, which 1s a language has come down
from Sanskrit and Usrdu, not being a distinct lan-

- guage, 1s only the.name of a separate script (call
% 1t Perstan Scupt if you like) 1 which that language

Hindi 1s wutten Therefore the quarrel between
Urdu and Hindi as separate languages 1s futile and
should not be made mutch of , As regards Sanskn-
tisation or Persianisation of the language, I hold
that erther 1s bad as it makes the language unintelli-
gible to the masses  The mentality of our Moham-
madans who have loaded the language with Per-
stan and Arabic words 1s different from the mental-
1ty of their forefathers whose object 1n using Urdu
script was convergence to the people and not the

divergence from them
One thing must be remembered. We should
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be farr to Mohammadans also The language
which we call Hindi (vou may call 1t Urdu if vou
like) and which 1s spoken 1n Hindustan, 1s neither
the language of Mohammad or Abubskar or
A\fohammadan caliphs, nor the language of Rama,
Kushna, Kapd or Vyas, the Hindu sages It has
come 1nto being by the joint efforts of Hindus and
Mohammadans both, 1t 1s the result of jourt labours
of Tulst, Sur, Insha and Mir  Therefore 1t 1s neces-
sarv that the quarrel between Urdu and Hind
must go  Both Hindus and Mohammadans should
think that the language which they speak in Intha
15 2 link between them and thus link should not be
made so stff as to become 4 gulf The well-being
of both these communities bes 1 1t If Moslems
love Persran and Arabic words so much and if
Hindus love Sanskrit words so much, the best way
15 that the Moslems adopt the language of the Quo-
ran and the Hindus, that of the Viedas But 15 1t pos-
stble or practicable® Certasnly not “Then why create
2 hnguistic difference where no difference exists ’
When Swami Dayanand condescended to Hindt
from Sansknt, tus object was to use the language
of the people and therefore, he has all along used the
common Hind: words His opiion 1s that Hinds
not only brings different sections of the Hindus
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nearet, but also different communities, and 1eligions
that reside. 1n India

Now the question 1s of Urdu and Nagari
scripts  Nagart script has two advaatages over
Urdu  Fust of all]its alphabet 1s strictly phonetic
and 1t 1s common to all scripts current in India
I mean Bengali, Urya, 'Kanat, Maratht and
Gurmukht.  Secondly, the forms of letters are very
simdar ‘The Persian script that makes the Hinds
Uidu has two great defects The alphabet 1s not
-at all phonetic and presents considerable difficulty
for young chidren Secondly, it 1s so different
from three or four important scripts of India that the
question of fusion does not arise  The campaign
agamnst dliteracy that has now been the concern
of every patriot of India can be readidy helped if
Nagart script 15 brought imto use  But we do not
quarrel with Mohammadans on the point of scrpt
If they want to rctard their progress, by insisting
upon Urdu and mmposing a foreign scrpt, 1t ts their
lookout. Our point 1s that Nagars has more chances
of being the common Indian script and those who
can see the thing m right perspective must support
the cause At present the Moslems of Indin are
playing 1n the hands of foreign diplomats and poli-
tical reasons often produce a rift i the flute

-~
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But if we go on steadily the time 1s near that all
sections of the Indians will realize the value of
fusion of languages and scripts and unnecessary
differences will go



CHAPTER XVI
SPURIOUS LITERATURE

Oge very arduous and very very essenttal,
yet a very thankless task, that Swami Dayanand did
for Hinduism was the condemnation and disowning
of spurious literature  People have given him a due
prase for social reforms such as widow-remarti-
age, female education, and anti-untouchability
Some persons have thanked lum for antidolatory
work also But the condemnation of spurious
books has found no apprectation from any quarters
except from lis own followers Homoeopathic
pils are always more popular than surgery. But
being a follower of Swamu Dayanand I give thus
work the uppermost position. If Swami Dayanand
had done ten times more work than he has done
and omitted this one, the result would have been
an utter failure I do not undervalue Homeopathic
methods They are good at their plices But
there are discases where the surgeon’s knife 1s more
urgently wanted It 1s a matter of great satisfac-
tion for me, that Swamu Dayanand has appled the
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surgeon’s kntfe very ablv and very boldly. To
suppress diseases by superficial remedies s easy
But 1t needs all the skill to purge the system of all
foreign matter and to keep 1t sound and healthy

The Hindus 1re a natton of 4 verv great anti-
quit  Their lustory 1s pre-hustoric.  Their hife s
chequered with great mses and great falls The
river Ganges as quite pure at the Gangotri  But
m 1ts long journev upto Howrah, 1t recerves SO
many tributartes that the water 1n the Hugly down
the Howrah Bridge 1s hardly drnkable It 1s full
of foreign matter The dirt of every house finds
its p'ace there

So 1s the case with Vedic lterature The
Gangotri of the Vedas 1s ludden somewhere in the
dizzy heights of the long past. We are today under
the Howrah bndge of the twentieth century of
Chostian Era. How many eras have gone before
and been forgotten for good, only God knows
For the Howrah people, the Hugly 1s the Ganges
and its muddy water the sicred Ganges water
For us, the twentieth century Hinduwism s the only
Hindwsm We know no other Miss Mayo’s
notorious book Alother India begins with her ex-

periences of the Hugly water. It was not possible
for her to mse higher
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Swami Dayanand had a craze for tracing the
rivers to their sources. You will find 1n his life a
description of many such up-hill journeys. Some-
times he walks up the Alakhnanda to find 1ts source,
sometimes he threads hus way through the jungles
of the Narbada river and does not stop before he
can come to Amarkantak These geographical
journeys were only occasional, but the eagerness
to trace Vedic literature to i1ts source had reached
an acme 1 Swami Dayanand ‘The work he has
done 1n this line 1s simply marvellous He takes
the Hugly water and loves it But he does not love
the mud and dirt that 1s there He does not like
to put 1t to his lips before he could filter it pure
Like many others he would not thiow 1t as hope-
lessly impure. The water there was that of the
Gangotrs  How could he discard it He had to
avold mmpurities and for them a filter was re-
quired

When we speak of spurious Hindu Iiterature
we do not mean thereby anti-Vedic books The
books which wete wratten by the Buddhists or
Jamns or which are being written these days by
non-Hindu or anti-Hindu mussionartes cannot be
called spurious Every man has a right to express
his ideas The water of the Jordon or of the

10
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Zam-Zam 1s different from the water of the Ganges
Everybody knows 1t and he has a right to choose
between the two But when 1t passes for the
Ganges water and the people accept it as such,
it 1s really very harmful If the Buddhists wrote
agamnst the Vedas, 1t mattered little  But the diffi-
culty with Hindu lterature 1s that much that 1s
quute foreign has been mized up with the real

The spurious Hindu literature has sprung up
in two ways Fust of all, Vedic books wiitten by
the old Rishus have been adulterated with inter-
polattons  Secondly, independent books qdite
contrary to the Vedic doctrines have been wiitten
in the name of the sages so that they may pass as
Vedic lteratuse These books have proved the
most harmful ‘They have kept the people 1
utter deception Old Vedic doctrines have been
long forgotten and false notions have taken thesr
place  As Sanskrit learning became rater and rarer
and ignorance incteased, people became too depend-
ent upon their priests and these priests through thesr
selfishness and sometimes thtough ignorance too,
instead of leading their adherents began to mislead
them

Swami Dayanand discovered that one noto-
tous set of this sputious literature was the Pura-
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nas. They are held i special esteem 1n religious
circles It 1s alleged that the Vedas were meant
for Sat Yuga or the Golden Age They ate too
obscure for Kaliyuga or this iron age People
have lost the key of unlocking the Vedas The
sages, through their pity for common people,
have wrtten the Puranas The Puranas are said
to be 18 in number, though incduding several
other books which are called Up-Puranas *(Sgqror)
or Deputy Puranas thetr number becomes at least
its double They are voluminous too, some of
them very voluminous indeed and Iives are required
to go through them Therefore they are not read,
except the Bhagavata or one or two others Even
the most learned very rarely remember their names
correctly

Swanmu Dayanand condemns them as spurious,
because though singing the praises of the Vedas
(Nigam and Agam f™, &) 1 season and out
of season, they go quite contrary to the Vedic doc-
trines Some of them, the Vishnu Purana for
example, contamn certamn historical facts too, re-
counting genealogies of several ancient dynasties,
yet even this historical material has been made to
weave round itself so much of mythical and mytho-
logical nonsense that whatever historical value

P



-

148 DATANAND AND HINDU SOLIDARITY

there was, has been totally hidden from the wview.
In the Satyarth Prakash in answer to a question,
“Js thete nothing truthful 1n the Puranas® Why do
you condemn them wholesale® he replies, “1
admit that there 1s much that ss valuable 10 them
But just as a gramn of poison 1s sufficient to vittate
several pounds of food-stuff, simularly the poison
of mythology has vitiated the whole Puranic litera-
ture ” Several things that pass for Hindwsm arc
really speaking anti-Vedic and have originated from
the Puranas For instance, monotheism or the
doctrine of one-ness of God 1s the real Vedic doc-
trime, The Rig Veda says:

TF ¥y fas agun 9afa

God 1s one, people call him 1n many ways
Here the Vedas preach the owe-ness of God and
many-ness of His mames ‘There are numerous
Vedic verses emphasizing the same pomt But
the Puranas teach polytheism They begin with
the number three, Brahma the Creator, Vishnu,
the Sustamner and Shiva or Mahesh, the Destroyer
The Vedanta ascribes the three functions of creating,

sustaining and destroying to one and one God
only
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SRR 9 !

But the Purinns ascribe them to three different
entitics as mentioned above.  Then  everything,
big or small, has a presiding deity  There 1s your
nver-god, there 15 your mountamn-god, there 1s
your sky-god, there 1s your ram-god. Every deaf
of the sacred prpa/ tree s believed to be the abode
of a scparate god and the number of gods reaches
milltons of millions  This host of gods—as nume-
rous 1s erains of sand, 1s made to govern the des-
tinics of man, sometimes 1n harmony with cach
other, but mostly 1n the most unhappy discord.

The Vedas teach that God 1s unchangeable,
and transcends all considerations of time and
spacc  The Puranas teach that God incarnates or
takes different bodily forms called Avataras accord-
ing to the nced At some places ten avataras have
been named, at others thetr number reaches twenty-
four, including Gautam Buddhn the founder of antt-
Vedic Buddhism, as w cll as Nishkalanks or the spot-
less onc that 1s yet to come

Similarly birth-based  caste-system, Suttee-
system, or burnung the widow alive with her dead

1Vedanta I -2
“That 1s Brahman from whom 1s the creation, susten-

ance and dissoldtion of the wniverse

Al
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husband, prohibition of widow remarriage and
one thousand and one evils for which Hinduism 15
notortous, all find their sanction 1n the Puranas

Swamt Dayanand has no choice but to con-
demn them outught, for, as long as they are
counted as religious books, they will command the
reverence of the people and the evil doctrines atis-
ing therefrom will never die  They may be good
as fairy-tales, they may afford useful material for
the tesearchist too But as religious books they
have to be discarded once for all

Thus 1s a very bold step that Swamt Dayanand
takes Many reformers before him hesitated to go so
far and their half-measures ended 1n a faslure  The
great Shankaracharya ttied to meet the Buddhists
on their own ground and leave the Puranas un-
touched But his work was more than undone by
Ramanuj whose phiosophy soon degenerated mto
rank fetish-worship This was only because the
Puranas were there In out own times the noble
wotk of Raja Ram Mohan Roy failed to bear any
abiding result sumply for one thing—he did not
touch the Puranas Had he denounced the Pura-
nas, as he denounced 1dolatry, the question would
have been solved once for all

The second type of spuriousness 1s interpola-
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tory. Mr. R. C. Dat was the first to discover that a
change of a single letter from i (ggre meaning “be-
forc”) to Wi} (agne meaning fire) led people to think
that the horrible Suttec system had also the sanction
of the Rig Veda.! It s fortunate that the mterpolat-
ed ‘4’ (n) did not sccurc a permanent place in the
Vedas; but the loss of thousands of lives caused by
* thus hittle mustake 1s simply horrible  The alloy 1n

Shatpath and othcr Brahmans, 1n the Grihya Sutras

and 10 Manu as well as other Smritis 1s by no

means neghgible, and many orthodox pcople, too

Lo aricfaaar geefirssmy gffar @ faasg
FPIIAHEr gt a1 Agrg s @i
(=T Lo1¢510)

This mantra translated litetally will mean —

“Let these unwidowed dames, faithful wives, adorn
themselves with unguent and balm  Tearless, undiseased,
decked with fair jewels, these dames may take their fore-
most place in the house” Obviously this mantra allots a
prominent place to ladies. If &t (foremost) 15 replaced by
vy (O fire), then the mantra can be twisted to refer to
suttee system, but then too, the meaning 1s rather far-fetched

+as the epithets used for ladics are such as have 'no ' teference
10" husbandlcss widows, @fawem: are clearly ! unwxdowcd
dames » means good wivcs who are cveq,faithful to

¥ thetr husbands lﬁrﬂ'l:[ 15 house dr famuly. Evcn xfcgnnectcd

L

Sowith, s’ Ot fir, it cannot mean pyre Of. crcmnt.i aﬁrc—

u‘,"".

1,”gl:cmﬁd. ar& U clcarly ineans ‘occupy the fo
Y6t *have an ascendency in the familyicircle, 2 ;g ‘tg_@
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conservative to vield to reform, dersve their 1nspira-
tion from it Besides 1t has exposed Hinduism
to the crticaism of the outsiders They are never
tired of esploiting such loopholes

How these imnterpolations found their entry
1s a long story, much bevond the scope of this
chapter But brieflv 1t can be said that ignorance,
false religiosity, selfishness and meanness all have
been working either jountly or severallv

In his famous book “An Introduction to the
Commentary of the Rig Veda and other books”
Zaafs W 9fisr Swamu Dayanand has given
copious esamples of mustranslations of the Veda
maniras done by learned commentators through
traditonal ignorance Even simple truths have
been woefully distorted with the result that the
Vedas appear either too grotesque or too non-
sensical  Here T shall give only a few mnstances —

1 Rig Veda mandal 10, sukta 27, verse 22
runs thus —

T& g4 fraar W dwdl a7 Sar e o

Gufiith on the strength of Sayana translates
1t as follows —

“Bound fast to every tree the cow is lowing,
and thence the man-consuming birds are flying.”
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I shall request the reader to try to make any
sensc out of #  Are the Vedas a meaningless
jumble®  ‘The anctent lexicographer Yaska says'—
“The word “1-r:dsh 7 here means a bow and “vayal’
@ arrows  ‘Gaw’ (A1) 1s the chord of the bow ”
(Sce Nirukta of Yisha, Nugum Kanda Chapter
II)  Thus the correct translation should be as
follow s.—

“When the chord of the bow tinkles, man-
killing arrows sssue forth therefrom

2 Ynjur Veda, Chapter XIX, Verse 71 runs
as follows— ,

AT FAT T R TERaT |

fra agsa &g 0

Uvvat and Maludhar, the two famous commen-
tators, translate 1t thus—“Indra cut the head of the
demon Namuchi with the foam of waters, and won
all the battles ”

God knows who this demon Namucht 1s and
how his head 1s cut with the foams of waters Is
there any sense 1n 1t°  Let me give a more rational
rendering  Namweh: means cupid or love, as it
clings to man  (Sec Apte) Indra 1s man, lord of
the ndriyas or senscs ‘Apdm  phen’ 18 animal
fluid or wvirde semen  Thus the English equiva-
lent of the Mantra 15 —
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“Man cuts the head of cupid (controls cupi-
dity) by the proper development of virile fluid and
wins all” Tt 1s qute plamn that a fully developed
man alone can control himself

3 The translation of Yajur Veda, Chapter
XXM, Verses 19-22 as grven by Mahudhar and
Uvvat 1s indescribably obscene  Gmuffith forbears
to give its English rendering, remarking that 1n .
English language there are no indecent words that
might express the idea undetlymng the mantras
I too do not like to darken these pages with the
objectionable stuff If the reader takes the trouble
of going through Swami Dayanand’s commentary,
1t will be hus happy sutrprise to see a lot of difference
It 15 only then that he will appreciate Swamt Daya-
nand’s wonderful work in this connection

‘The last 1nstance of false religiosity 1s the pro-
duction of the Puranas When the Hindus found
that the Buddhusts and Jams were composing inte-
testing accounts of thewr Tirthankaras and holy
personalities, 1n order to wean the masses from their
influences the votaries of Hinduism thought 1t fit
to compose patallel books and give them old
names ‘They lttle thought that these Puranas
would bring into disgrace Hindu religion and will

check the growth of the Hindus Had thete been

\
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1o Puranas or Puranic 1deas among the Hindus, the
Chrstians and Moslems would have got nothing
to speak against, nor made cheap conversions. It
1s the Puranas that upheld idolatry and dug a
grave for Hinduism

Much of the stuff in the Puranas appears to be
mnspired by the foreign rulers of the country For
" example the Bhavishya Puran gives in the form of
prophecy a vague account of Mohammadan and
British rule ‘The only rational explanation 1s
that some Mohammadan rulers i order to win the
confidence of people bribed the Hindu Pandits
and they incorporated their names 1n the religious
books of the Hindus In my childhood I heard
a story that the then ruling Queen Victoria was an
mcarnation of the Sulochana of the Ramayana, wife
of Meghnad, with whom Rama was so pleased as
to promise her a rule of India 1n Kaliyuga  Such
things appear frivolous on the surface, but the mass
psychology 1s 4 funny thing, history tells us that
these 1deas often leave an abiding nfluence on the
mind of populace At the time when I am
witing this book, there 1s 2 Mohammadan 1n the
Hydetabad State named Siddiq Dindar, who calls
himself the incarnation of Visheshwar a holy man
, of the Lingait sect and exhorts the Lingaits and,
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other Hindus to come under his banner and em- .
brace Islaim Simple folks believe him.. They .
never question him that the very doctnne of in-,
carnation 1s foreign to the Islamic zeligion Such °
frauds are very common 1n the history of telxglons
and Hindusm has a big share

Mean selfishness of the interpolators found
a free play in the composition of those books which "
dealt with the rules of inheritance. One such’
book is Dattaka Mimansa In the beginning of the .
Brtish Rule the book happened to be translated into
English and came to be looked upon as an autho-,
nty on the pomt of inhemtance. But later on,
it aroused suspicion and the Full Bench of the
Allahabad High Court, under the presidentship of
Sir John Edge deaded the book as spurious It
1s alleged that the book was wrntten by one Nand
Pandsit 1n order to deprive a daughter’s son of the
right of inheritance.

Simularly Raghumani, a colleague and contem-
porary of Colebrook wrote Dattakas Chandrika
in order to support the claim of an adopted son for
a nch property Happily the parties reconaled
and the case did not proceed further But no
learned man doubts the spuriousness of the book

Swcar Shaste’s Hindu Law quotes another

o
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instance of literary fraud About 1832, there was
a case of Jains The Pandits of the Sanskrit College,
Calcutta, were regarded as authomty on the
pomnt of law of inheritance  Bribed by one of the
parties, they wrote a book and got it entered into
the catalogue of the College Library Dr H. H.
Wilson who was the Secretary of the College in
those days somehow suspected foul play and
caught the fraud The author of the mischief
could not but admit his fault, and the Pandits
of the College had to forfeit for ever the right of
pronouncing verdict on this point?

Such 1s the history of the spurious literature
of the Hindus In one way 1t 1s natural For a
nation of very long antiquity, it 1s possible to Have
such mushaps But unless there 1s a periodical
filtration, the nation cannot keep its integrity
To bring Hinduism to pristine purity, it was neces-
saiy to purge Hindu literature of this alloy The
ctedit of this arduous task must go to Swamit Daya-
nand

1 Sircar Shastrt’s Hindu Law, p 187






CHAPTLR XVII
VIEW OF LIFE

Much of the activitics of a nation depends
upon the view it takes of hfe It s ultimately a
question of philosophy and I do not like to drag the
reader 1nto the labymnth of philosoplucal subtle-
ties, nor I think that common pcople are ever 1n a
philosophical attitude of mind To be 2 phuloso-
pher always and 1n all arcumstances 1s 1mpossible
even for a real' philosopher, and to be consistent
with lus philosophy in his daily dealings has not
been possible for many a one But philosophies
do influence men’s lives,—lives of those who are
ongwal thinkers or dostors, 1e, doctrme-makers,
of those who ate drsezples 10 the sense of 1mposing
the drsciplme of those doctrines upon themselves and
of those as well who duft along without evet
bothering with the why and wherefore of any-
thing. Under the surface of eating, drnking and,
be-merrying of common people also, there 1s found
an almost mvisible philosophical current that effects
thetr Iives  Fathers of philosophies leave a legaly
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that percolates through different strata and descends
down to the very bottom of the society

Hinduism 1s 2 home of big philosophies  They
say in the West that the Hindu 1s a philosopher by
tradition FEven the grass-cutter knows some
phiosophy and can philosophise over trfiing
matters We are not going to examine the vali-
dity of any philosophy But we do want to
show that there are certain philosophies that have
proved harmful to the worldly life of the Hindus
After their death, they went to the Heaven, or to the
Hell ot ate still hanging in the purgatory I do
not know But I can make bold to say that the
Hindu’s view of hfe has deterred lum a good deal
in making secular progress

Two main defects 1n the attitude of the Hindu
mind are the dreamy nature of the external world
and the dubons nature of his own mind THe
Hindu believes that the world 1s “an empty dream”
and the constant pressure of this view has made
him a ventable dreamer He eats and drinks
and sleeps simply because he cannot do otherwise
The Jwan Yatra (saT amr) or coulse of life
has to be run anyhow How can he help 1it? But
the external world, being once reduced to vapouty
dream, the vety incentive for hard work and te-
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sistance éoes away No chid 15 afraid of stone
lions and no king would like to marshal his armies
against a foe whom he sees only in dream. The
second thing 1s that somehow ot other out pht-
losophers have produced 1n our mind a doubt about
our own knowledge They say that man 1s m-
capacttated by nature to know realittes  “I have a
page before me > Is this proposition true? It may
be true, it may be false “I am wnting with my
pen” Who can say that tlus statement 1s strictly
correct® Am I dreaming or am I actually writing ?
“India 1s being governed by foreigners and we are
slaves in therr hands  Is thus real and philosophi-
cally sound fact or the fictton of our dreaming
mind only? The great earthquakes of Quetta
and Behar which shook the whole of India—
did they actually take place or only in my dream ?
This and many questions like this make the Hindu
mind indecisive and lead to indolence, inactivity
and 1n the end to utter ruin, The Gita says that
Sanshayatma Vinashyat: (exaear faweafaq) or the
man in doubt perishes We are full of doubts
and we are perishing  There 1s an army of Sadhus
and Fakirs numberig tens of mullions whose only
otb]ect of life 1s to go to the house-holders and to
mmpress upon them the dreamy and unteal chatac-

-

1I
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ter of Iife Every munute it is bemng dinned 1nto
our ears that thé world 1s nothing, that we have
to quut 1t oge day and that the best thing 1s to re-
nounce 1t as soon as possible The result of all
this 15 that pessimuism feigns supreme We see
sorrow all 2round us, we are m the grp of gloom
Lsttle wonder, then, that v-e are left behind 1n the
march of Iife The gloom that shrouded the soul
of Arjun on the battle-field of Kurukshetra 1s
shrouding us likewise Then there was Shn
Knshna to dispel 1t. Now there 1s the Gita, but
the Gita-readers are much gloomier than those who
never read 1t Numerous commentaries of the
book have simply made us more pessimistic.

Swami Dayanand’s teachings are a great anti-
dote to this eml He has given us 2 bold philoso-
phy of the reality of God, reality of man and real-
ities of the Unmiverse in which man has to work.
Swami Dayanand does not look upon the world

as full of sorrov or gloom He sings the Ruig
Vedic mantra .l

oW T e e aforfr o 3 o3y T=fn
“O God, thou art circumventing a great pain-free
actrvity which only the sages realize

1 Rug Veda, T-1-4.
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In hus Satyarth Prakash, while answering the
question, “Why did God make such a painful
world 2 he says that there 1s greater amount of
happiness 1 the world than sorrow ! In fact, 1t
1s a hibel upon God, whose essence 1s good, to say
that He has created a wotld full of pamn. Swami
Dayanand refutes such theories as:—

1. The world 1s 2 prison-house and we ate
here like prisonets

2. ‘'Theworld 1s unreal. We ate only dreaming.
3. 'The lfe 1s but a bubble on the ocean, soon
to dissolve itself into water.

A prsoner’s mentality is 2 slave’s mentality.
One who looks upon the world with the eye of a
prisoner can never try to improve the world, nor
can he lead an independent life. Which prisoner
in'the world likes to mmprove the prison?  Simi-
larly, a man who 1s constantly thinking of the tran-
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(SoR) ag sodl AR e ST W g g, Rl &t
T AR ST 1 o7 HETgE a 3@ ¢S e &
g g T I GOl FT T QT I T3 00 diaT gl AR Tgq
¥ gfersrent S qiaa & I FOAE T AR SOAT I

g g1
(FATENFRT TEoW =)



164 DATANAND AND HINDU SOLIDARITY

sttory natute of the world, will seldom undertake
a big work. If you go to have a sojourn in the
jungle, vou will surely not make 2 castle  One who
has no abiding interest in the word will not try to
remorve the evils of the world

Many phiosophically disposed people think
that Swami Dayanand has done a great blunder
that he has insisted upon the separate existence of
Jaa (Soul) and Ishrar (God) They hold that to
reduce these several categomes of thought to one
simple entity 1s the function of all phdosophies
Swamt Davanand does not like to slavishly ching to
a particular tradison  He says that the only func-
tion that all philosophies have ultimately to perform
1s to have true knowledge. Enforced or be-
laboured monism has always failled to bring about
that harmony of thought which 1s necessary for all
worldly progress It s easier to lie on a sofs,
dreaming that you afe no other than the Almighty
Brahman and that the sun and the moon are your
own creattons  But all that happy dream vapours
away if one of the legs of the sofa breaks andyou

have to wait for a petty carpenter  Such philoso-
phies, whatever thetr value 1 other spheres, could

not bring about reconciliation between the practical
outer-life and the 1nner musings  So long as such
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nthilistic views about the external world remained
i the West, science could not make any progress,
nor scientific inventtons were possible. In India
for scveral centuries the true test of a religious
man has been the ncgligence of hus body and other
carthly belongings A dirty ash-besmeared, and
cxtremely emaciated man of crazy looks 1s even
now held as onc who 1s the most advanced n spi-
ntuality and i ditect communion with God.
Swami Dayanand condemmns such outlook  The
Vedas say —
faot wifor qeaw @@y aarfy oees

-

(F7=)

Look at the wotks of God and let your vows
be 1nspired thereby 4 7, /4, et i

God 1s the creator and the best way of obey-
mg his commands 15 to be creative  God s all-
loving and the true way of setrving him 1s to serve
humanity ‘True renunciation does not lie in self-
mmmolation, but in suffering for the sake of others,
Unless we do our duty to our fellow-beings, 1t 1s
not possible to please God. Swami Dayanand’s
view 1s that the salvation of a2 man lies not 1n his
1gnoring others, but 1n his effort to bring about the
salvation of all. Swami Dayanand looks upon the
wortld as a great school where one has to evolve
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one’s poteatialities bv labour and love. Hisisa
philosophy of bold action, not of idle musings.
He appears to be saving 1n the words of an English
poet—

I slept I dreamt that Lfe 1s beauty,
I woke I found that Ife is duty



CHAPTER XVIII
RECAPITULATION

In the foregomng chapters we have brefly
narrated the fotces that Swami Dayanand’s Lfe
and teathings have generated and the influence
which they are exercising on Hindu solidarity.
It 1s 2 matter of gratification that the Hindu leaders
acknowledge it and pay thetr respectful tribute to
" the great soul (Vide Appendix).

In writing these pages I have exposed myself
! to a grave charge and I must say a2 word or two
" by way of apology  The disciples of Swami Daya-
nand hold that lus teachings are meant for the whole
wotld 1rrespective of caste, creed or nationality
and to confine their scope to Hindus 1s repre-
hensibly mnarrow [communalism. The first part
I admit and the second I deny. Bemng a followet
of Swami Dayanand and sharing the views of my
fellow-disciples, I never mean to natrow down
the scope of the Vedas or of Swami Dayanand’s
wotk. The Hinduism of Dayanand 1s not a natrow
crcle It is.congruent with humamity. It includes
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the kernel of Hindwism. And a patriot who loves
- his country and his countrymen must take into
account the cultute for which he stands. The love
of country does not consist of the love of hills,
lakes or mines of that country Every foreigner
who wants to conquer the country and rule ovet
1t loves 1ts hills and mines, so much that he does not
want to willingly leave any inch of them. But you
cannot call him a patriot  The real patriotism 1s of
a different metal Similarly real religiosity takes
into account all interests and excludes none  Swamt
Dayanand’s main conttibution to the store of
human knowledge 1s to umfy divers interests
and treat human hfe as an organic whole






APPENDIX
I

“Swami Dayanand Saraswati 1s certainly one of
the most powerful personalittes who have shaped
modern India and are responsible for its moral
regeneration and religious revival. His Samaj—
the Arya Samaj—is cdlearly and unquestionably
one of the most potent factors in rebwlding, re-
forming and rejuvenating the mstitutions of Hindu
India ”

(Swbhas Chandra Bose 1 Vedie ﬂlzzgzrzwe Dec-
ember 1922),

I

“I offer my homage of veneration to Swami
Dayanand the Great Path Maker 1 Modern India,
who through bewildering tangles of creeds and
practices—the dense under-growth of the degene-
rate days of our country cleared a straight path
that was meant to lead the Hindus to a simple
and rational Iife of devotion to God and service
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Chrstian Missibnary propaganda. The Chrstian
mussionaries ost unchecked and untesisted at
that time, threatened the very exstence of Hindu
life and openly avowed their determination to des-
troy the H.mdu}Rchgmn Some of the Chrstian
zealots even predicted the utter collapse of Hindu-
1sm at no distant date. But Swamu Dayanand
Saraswati met the challenge of the Christtan pro-
pagandists and envisaged a brighter future for the
Sanatan Dharma. His work has borne abundant
frust >

(Dr Sudhindra Bose, M A, PhD , Professor
the Unwersity of Iova, US A) (Come. Vol ,p 194)

v

“Among the many rich legacies that Swamt
Dayananda has left to us, hss unequivocal pro-
nouncement agamnst untouchabdlity 1s undoubtedly

one
(Mabatma Gandhi—Commenioration Volnwe, p.

1)
VI
“I wish to mention this that Risht Dayanand’s

_ contribution to the cause of the Regeneration of
the Hindu Socety 1s so great that he may be regard-
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ed as one of the greatest Hindus of the 19th century.
The Arya Samaj has done a very great service to the
rejuvenation of the Hindu Soctety.”

(Tarak Nath Das, M A, PhD, Professor in
Muntch—Corsmerioration Vol e, p  104)

ViI

«The honour of being the first apostle of Hindu
Sanghatan 1n modern days must cver rest with
Swamt Dayanand Sataswatt the dlustrious founder
of the Arya Samaj movement ”

(Shrs Veer Vinayak Damodar Savarkar “A Re-
view of the History and Work of the Hindn Maba Sabba
and Hindy Sanghatan Movemens”, p XVII).

Vi

“The services rendered by Arya Samaj to the
Hindu nation ate too well known to need any men-
tion in thisaddress  Some wters describe 1t as the
Protestant Church of the Vedic Religion Arya
Samajists regard that the mussion of the sect
founded by Mahatisht Dayanand Saraswatt 15 to
restore Hindusm to its pristine glorous position
of simplicity, punity and sublimity, as seen and
undesstood by them to be 1n the Vedas  Attempt at
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definitions of big movements in one short sentence
15 very seldom successful in giving a correct and
compreherisive conception of the vatious aspects
of any dynamic and complex organisation. Each
of the two definitions given above emphastze some
of the most important aspects of the Arya Samaj
movement, while one pomts out to the reformative
tendencies and the essentially rationalistic and com-
parative method of discussion adopted by the
founder and the fitst teacher of this new church
in the Satyarth Prakash, the other cleatly vindicates
the supreme and unchangeable position which
Vedas occupy 1n the teachings of the Samaj. The
activittes of the Samaj are controlled by the teach-
ings of the Vedic Rushis, imterpreted in a ration-
alistic spuit  But 1n my opmion this definition,
though good and admirable by itself 1s still mncom-
plete It has to be supplemented by an additional
characteristic.  Vedic teachings interpreted imn 2
rattonalistic spirit are further applied 1n solving
problems of life on a2 nationalistic basis  Religion
s preached and studied to foster the spinit of nation-
alism and nationalism thus fostered, tends to broad-
en the vision and the outlook of the followers ”
(Mr. M 8 Awgy’s “Hyderabad Adwinistration”

pp- 2-3).



