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PREFACE

These days religion 1s looked upon as a bug-
bear. Yet mankind has not been able to give up
religiosity,  To banish religion 1s one thing; to try
to free 1t from the bondage of pretenders quite
another. We entirely agree with the view of the
great modern scientist Max Planck #hat the religions
element 1 his nature mnst be recognised and cultwated 1f
all the powers of the human sonl are to act together in
perfect balance and harmony  True religiosity is the
only bed-rock on which the great fabric of human
progress can be built m safety. It 1s to expound
this view that the books of the Religious Renais-
sance Sertes are being written.

GanNGA PrasaD UraDHyava
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THE ORIGIN, SCOPE AND MISSION
OF THE ARYA SAMA]J

CHAPTER I
INTRODUCTORY

The Arya Samaj 1s a well-known organisation
which was founded by Swami Dayanand Saraswaty
on April 7, 1875 1 Bombay. In these sixty-five
years, the society has made a great progress and at
present thete are no less than two thousand Arya
Samajas all over India, and a few hundred 1 Burma,
Africa, Baghdad, Fii and Southern America.
Tts adherents according to the last Census Report
were about 10 lacs 1 India and States, the number
of those outside India not being definitely known.
The comparative growth of the Arya Samaj can be
very well appreciated from the following
figuresl:—

1Vide Government Census Reports.
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The following graph 1s still more telling,

Year

1881
1891
1901
1911
1921
1931

Males Females

Not recorded
22,624 17,328
52,031 40,388

137,580 105,865
259,885 207,693
547,964 442,269

1931 1921 1911 1901 1891

Total

39,952

92,419
243,445
467,578
990,233



INTRODUCTORY 3

A growing soctety like the Arya Samaj could
not but attract attention. The most significant
fact about the Arya Samaj 1s that 1t has pursued a
very steady growth with sure and measured pace,
nothing too phenomenal, nothing too spectacular.
This T call a very promusing feature, as 1t 1s mndica-
tive of great and substantial potentialities.

With the coming mto forefront of the Arya
Samaj has come about a desite to know definitely
what the Arya Samaj1s. It 1s natural for the public
to musunderstand it, as angles of vision differ and
this difference varies with times and circumstances.
But 1t 15 1 the mnterest of humanity at large that as
correct 2 view 1s presented of the great movement as
possible. It 1s proposed 1n these pages to deal with
various aspects of the Arya Samaj, though very
briefly

That the Arya Samaj 1s a mighty movement
very few realise. Even those who are mn close
contact with 1t arc unaware of its potentialities.
But the fact remains that from tts very birth, 1t has
been influencing almost every department of human
life in India  There 1s hardly any political, religious
or soctal movement of the country which does not
owe 1ts vital mnspiration to the Arya Samaj. And
yet there are very few who are prepared to acknow-
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ledge 1t. The Aiya Samaj 1s just like the Earth’s
gravitation which, though invisible and impercep-
tible pervades all actrvities and affects all movements.

The Arya Samaj 1s not a secret society. It
has no inner circle, not even a semblance of 1t.  TIts
working 1s open and above boaid. Everybody
who desires, can study even the details of its work-
ing. Its literature 1s open to all, not a wotd that
1s regaided too sacred for public hands Rather
the reverse of 1t.  Several religious formulas which
were held too holy for mmpious eats and whose
secrecy 1s even now observed m many quarters,
have been brought by the Arya Samaj, out of hid-
den recesses and made available to all.

There aie many groups of people who look
upon the Arya Samaj with a hostile eye. This
hostility 1s differently cxpiessed 1n different circles
Some persons have special misgivings about the
movement. But even such petsons have borrowed
much from the Arya Samaj, though unknowingly.
The Arya Samaj has thus benefited all, directly and
indirectly, and the more people come to understand
the movement, the more they will learn to support
its cause The present book proposes to put be-
fore the public a brief survey of the movement, its
objects and activities.



CHAPTER 1I
NAME AND SCOPE

“Arya Samaj” 15 a Sanskrit compound of two
words ‘drya’ and ‘samaja’  ‘Arya’ means a righteous
man, high-souled, 2 man possessed of noble quali-
ties. In common parlance ‘drya’ 1s a rough syno-
nym of ‘gentleman’ In ancient Sanskrit literature
‘“dryd’ was the most honourable term with which
you could accost another person  Semdiz means a
society or organtsation  Thus ‘Arya Samaj’ means
a soctety of persons who mean to be good and to
make others good.

So much about the etymology of the word.
Technically speaking, the Atya Samaj 1s an organt-
satton founded in 1875 by Swamt Dayanand with
the following ten piinciplest:—

1. Of all true knowledge and whatever i1s
known from knowledge, the Primary Cause 1s God.

2. God 1s an embodiment of truth, intelli-

1'These principles were “enunclated at Bombay in 1875

and as finally settled at Lahote 1n 1877”7 (Lalz Laypat Rat’s
Arya Samap, p 107)
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gence and bliss, and one without form, all-powerful,
Just, kind, unborn, mfinite, unchangeable, begin-
ningless, incomparable, suppoit of all, lord of all,
all-pervading, omniscient, undeteriorable, immortal,
fearless, cternal, holy and Cieator of the Universe
He alone 1s worthy of wozrship.

3. The Vedas ate the books of all true know-
ledge. It 1s the paramount duty of all Aryas to read
them, to teach them, to hear them and to preach
them,

4. We should be ever ready to accept truth
and renounce untruth

5. Everything should be done according to
Dharma, that 1s, after considering what 1s truth
and what 1s untruth.

6. The chief object of the Arya Samaj 1s to
do good to the wotld, 7 ¢., to make physical, spiritual
and social 1mprovement.

7. We should treat all with love, and justice
according to their deserts.

8. We should dispel ignorance and diffuse
knowledge.

9. Nobody should remaimn contented with
his personal progress. One should count the pro-
gress of all as one’s own.

1o. Every one should consider oneself as
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bound 1n obeying social and all benefiting tules,
but every one 1s free i matters pertaining to mndi-
vidual well-being

The first two principles indicate that the Arya
Samay 1s first a relzgrons movement; secondly, a hezs-
#e movement and thirdly a mwonotherstic movement.
Its conception of God, as embodied m the second
prnciple, 1s seemingly similar to other religions.
But there 1s much that 1s peculiar to itself and we
shall deal with 1t later.? \

The third principle shows that the Vedas are
its religious scriptutes, that s, it has doctrinal
connection with the oldest culture of the Aryas.?

1Vide Chapters V and VI

2 “Orthodox Hinduism 1s too apt to lead to irreligion,
a religion which gives titual 1 place of a creed and unimtelli-
gible mantras 1n place of religious instruction, 1s bound to
have such a result And a thoughtful man will often be
driven to turn to othet creeds  Amuid all the teligions such a
man has the choiwce of four Brahmoism 15 nothing but a
brief eclecticism, 1t has discarded the Vedas and put nothing
in theit place, 1t has adopted a beltef heic and a doctrine therte,
and when doubt aises leaves the individual to decide the
doubt for himself. Such a religion has little vatality
Christranity and Islam are utterly 1rreconcilable with Hinduism
m any shape or form But Aryaism 1s different
It offers .2 bold, straightforward monotheism, 1t bids him
discard all those supetstitions which he most specially dis-
likes, 1t bases the order and 1ts whole teaching on the Vedas,
which he reverences deeply, though he probably reverences
nothing else, 1t gives him a creed that he can believe, cere-
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Principles 4 and 5 emphasize not only a regaid for
truth but a regard for the search for truth They
enjoin the members to remaimn seekers after truth
for their whole life, and whenever they find that
they were hitherto entettaining untruth, they should
be teady to discard it. It 1s a question of mental
attitude  To belteve 1n a particular set of unexa-
mined truths as come down to us through old tradi-
tion 1s one thing, but to have a truth-seeking men-
tality 15 quite different The purpose of the Arya
Samaj 1s to 1mpress upon its members that they are
not only the followers of a cteed—a body of truths
and principles, but should think 1t their duty to keep
their brains open for newer truths or seck after
them. This makes the organisation ratwonalistic.
How can a religious movement believing in some
revelation, be consistently rational 1s a question
which we shall decal with elsewhere 1 Here suffice
to say that an Atya Samayist should not do anything
that 1s irrational ‘The i1emaming five principles
deal, directly or indirectly, with the duties which
2 man owes to other beings in this world. Religion
monies that he can himself catry out, and a hope of salvation
if his deeds are good. At the same time, he need not break
completely with the Hindu social system . *

(Untted Provinces Census Report for 1911, p 138).
1 See the closing paragraph of Chapter IV,
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for an Arya Samajist 1s not an exclusively individual
affair.  Nothing 1s 1solated 1n the world, even the
wotld itself 1s not 1solated. We ate a part of a
greater whole and out place in this whole has to
be determied and constantly kept in view in the
petformance of our religious duties Religion, as
referred to 1n these principles 1s something that
establishes an adjustment between the whole and the
part without sacrificing or undes-rating the one or
the other. We cannot say that the universe 1s only
a bundle of selves and that thc development of these
separate selves means the development of the whole.
This would be saciificing the whole at the altar of
the parts  Nor can we say that each part has, as its
function, only the growth of the whole and that 1t
has nothing individualistic apart from the interests
of the whole. This would mean 1gnoring the part
for the sake of the whole. The Arya Samaj does
not subscribe to eithet of these two views. Accord-
1ng to 1t, the truth lies somewheic between the two
extremes  Religion 1s no doubt the concern of us
individuals. But we are not 1solated beings, arbi-
trarily put together by some external agency. We
are tied down by natural and insepaiable relations
and our indrvidual well-being 1s not at all concerv-
able, much less realisable, except through the well
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being of others. In the realm of religion 1t 15 alto-
gether a new thought and 1t has been duly empha-
sized 1n the primmciples of the Arya Samaj. The Arya
Samaj as a religious body has often been misunder-
stood and 1n many cases misinterpreted or mis-
represented simply because people failed to under-
stand these principles and therefore our view-point,
For many, it savours of secularism to incorporate
in the principles of a religious body those things
which do not directly pertamn to God and ourselves.
The mamn religious duty which a2 man owes 1s his
duty towards God. But in this respect the Arya
Samaj whispers a slight dissent. Without contro-
vetting loudly the position so far taken up by other
religions, the Arya Samaj means to suggest that
fundamentally speaking our worship of God does
not mean to render back to Him what He confers
upon us. Our chief religiosity lies 1 contribut-
g our quota towards the advancement of the
whole; and by domng so faithfully and to our level
best only, we can secure our own advancement also.

This brings us face to face with a question.
Is the Arya Samaj a religious organisation? or a
political organisation ? or la soctal organisation ?
When human society was simplet, this question was
tedundant or at least unwarranted. Religion,
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soctology and politics were so intermingled that
the Sansknit word Dharma (meaning religion) was
all-covering and no action of man was excluded.
But society as we find 1t today 1s awfully compli-
cated. At a tiume when out conception of religion
was same or similar, and to speak grossly, there was
only one religion, distmnction between different types
of organusations was impossible o1, at least, need-
less  But now when our views differ at every step,
and 1astead of theie bemg ‘religion’ or ‘Dharma’
there are so many religions, 1t 1s not safe to proceed
blind-folded and it 1s urgent to draw a practical
line of distinction, though by no means water-tight
or ar-tight  This 1s truc not only in the case of re-
ligious bodies  Political and social organisations
also stand on the same footing. Just as advocates
of religion claim that teligion covers politics and all
other departments of life, leaders of political
thought put forward a similar claim and say that
religion and other depattments of life come under
the juuisdiction of politics.  Sull for purposes of
wotkability and avoidance of clash and confusion
it has been found essential to draw a line of distine~
tion. From this pomt of view 1t can be said that
the Atrya Samay 1s a purely religrous body, not that
1t does not touch politics, but that 1t excludes all
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that 1s technically called political. However con-
ventional, the crvilized world has laid down some
practical and v-orkable definitions of political socte-
ties as well as of religious bedies  Unless we have
tecourse to hair-splitting, we have a fair knowledge
of these distinctions snd m the matter of fact
world, we bring them ito practice. The Arya
Samayj professes to abide by them and does not want
to confuse 1ssues !

I

1 ““The fact that Aryas aie recruited from one class and
that the Samaj possesses a very complete oiganisation of its
own has laid 1t open to the charge of supporting as a body
the proclivities of a large section of its members, buz the Samay
as swch 15 not a political but a religions body > (Census Report
Jfor the Panab for 1891, by Sir Edward Maclagan then Mr Mac-
lagan, 1CS)

2

“That the Atyas ate would-be politicians 1s true, but that
they ate so because they ate Ajyas 1s a proposition in the
highest degree doubtful ” (M Bwn, ICS wm the UP Cen-
sus Report for 1901)

3

“Long ago, the Sama) was charged with being a mere
political society, with objects and opintons of a dubious
chaiactes, and of late the chaige has again been made, and with
greater msistence  The heads of the charge seem to be three
—fitstly that many prominent Aryas are politicians with
opintons not above suspicion, secondly the Samaj strongly
suppotts the Gaurakshini Movement, and thirdly, that the
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That the Arya Samaj does not contribute to
politics or other departments of life 1s wrong.

Samaj gtossly attacks other religions As regards the first
allegation 1t 1s doubtless tiuc  The Arya Samaj has many

politicians of good and bad tepute 1n 1ts anks There
1s, of course, no doub: whatevei, that the Samaj doctune
has a patriotic side The Atya doctrine and the Arya

Education alike, ‘sing the glories of ancient India,” and by
so downg arouse the national pride of its disciples, who ate
made to feel that then country’s histoty 1s not a tale of conti-
nuous humiliation  Patriotism and politics are not synony-
mous, but the atousing of an mn'escst 1n national affaiss 15 a
natuial 1esult of atousing national pude  Moreover, the type
of man to whom the A1y1 doctune appenls 1s also the type
of man to whom politics appeals, viz , the educated man who
destres his countiy’s progiess, not ultin conservative with
the ultta conseirvatismi ol the East, but, to a greater or less
extent, rerum novarum mpzzz’//f ¢t capax It 1s not thetefore sui-
puising that theie ate polsizcians among the Arya Samayj
But 1t 15 1mpossible to deduce f1om this that the Arya Samyy, |
as a whole, 1s a politicil bodv  From the first the Samay has
consistently affitmed that it 15 not concerned with politics,
has laid down this puinciple m vatious 11 les, has discouraged
its membets from taking past 1n tham and disavowed then
actions in express teims when they nceded disavowal
The position indeed 1+ that the tiec has been judged by 1ts
fiuits, the society by the action of 1ts members The
judgment, whether 1ight o1 wtong, 15 4t all events natutal,
but it nevertheless scems to me to be absolutely necessaty
that a dstinction should be drawn beiween the action of the
Samaj as a whole and the action of its indrvidual members
ot, to go to the utmost length, of 1ts individual sabbas (though
the attitude of most sabbas, as of the Central Sabba, has always
been correct).” (Mr Blunt, I C S, 1nthe U P Census Report for
1911 5 135)

(Lala Lappar Rar’s Arya Samay, pp. 164-166).
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How can 1t do so ? And if 1t does so, what 15 the
use of its bemng? The Arya Samaj 1s not anti-
political. It 1s simply non-political. It has a fixed
religious programme and 1ts constitution lays down
due limuts,

The next question 1s ““what are the essentials
to make one an Arya Samajist ?” It has long been
a disputed question Naturally some people (a
few only of coutse) think that the ten principles
mentioned above are the only essentials  But those
who know the mner working of the Arya Samaj
must admut that these principles are nothing more

“The sum of the mattet 1s that, though the Gaurakshim
movement, 1n unscrupulous hands, 1s a political weapon, and
too often 1s used as such, yet with the majority of its Hindu
adhetents, 1t 15 still a religious matter pute and simple  With
some Arya adherents 1t may be also a matter, almost uncon-
sciously of teligion, but, whatevet thet teasons for supporting
1t, 1t 1s 1mpossible to suppose that they are all msmcere and
unscrupulous 1n that suppoit”

“That the attitude of the Arya Samaj to othet religions
1s often objectionable, cannot, unfottunately, be dented
The matter touches the question of politics, howevet, only
at one point; and that 1s, how far the Arya Samaj, 1n attacking
Christianity, can be said to attack the British Government.

t scems cottain that the Aiya Samaj do fear the spread of
Christranity  Thete seems no teason to hold that Daya-
nanda, in attacking Chustranity, had any thoughts of attack-
ing the Biitish Government, and, if he and his followers
attack Chustianity, they attack Hinduism and Islam also
(Mr Dlunt’s U P Census Repor ¢ for 1911)
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than a bare skeleton which has to be provided with
flesh and blood 1n order to give the body 2 definite
shape  Definitions which are too broad are no
definitions at all and an ill-defined organisation
1s doomed to failure, especially a religious one.
If an organssation has any aim to pursue, 1t must
be definite and its members ought to know whete
they stand Freedom of scope leads to aimless-
ness and schisms crop up  If we carefully study the
wotdings of the principles, we shall find that they
can be casily musinterpreted or distorted unless
they ate fortified with a fuller explanation as embo-
died in the works of the founder Swami Daya-
nand had a definite aim 1 view when he tried to
establish the Arya Samaj This he explamed at a
great length 1n his speeches and writings. When
the Arya Samaj was started i1t was necessary to
have some general principles which might serve
as a guidance and the ten principles men-
tioned above were formulated The tradition of
these six or seven decades has given them a set
meanmg and ninety-nine percent Arya Samajists
know what they mean. The dispute sometimes
auises when one or two individuals want a wider
scope for themselves and instead of referring to
Swamit Dayanand’s works, they find 1t more paying
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to confine themselves to the ten principles. When-
ever there crops up a difference, they appeal to rea-
son at the cxpense of tradition or even Swami
Dayanand’s authority  This abstract way of think-
ing does give them mote freedom and some sup-
port they may wm for bare freedom’s sake, but they
make the orgamsation exposed to thr danger of
chaotic disruption for lack of definiteness. Fluidity
of principles, however beautiful m other respects,
endangeis an organisation, espectally that which
1s meant for masses  Much of the distuption which
we find 1n the Hindu society and which 1s being
widely deplored by fitends and foes alike, 1s due to
the fludity of the 1deals which 1t has been a fashion
to extol. The upshot of all this 1s that the Arya
Samaj wants that 1ts ten prmciples should be inter-
preted m the light of the wotks of its founder.
That this 1s and has been the view of the leading
thinkers will be known from the followmng two
extractsi—

1. Lala Lajpat Rar’s Arya Samaj.

2. Proceedings of a meeting at Delhi, held
on 27th March, 1934.

Lala Lappat Ra first guotes from a lectnre delwered at Labore

11 1892, by Rar Mulray M. A. the first President of the Arya
Samar when 3¢ was established at Labore in 1877 —
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“If a man believed 1n the ten Niyams, the Swami thought
that he could become 2 member of the Arya Samaj whatever
his opinion on other subjects might be. He did not make it an
essential condition for membership of the Samaj that a
man should believe his translation of the Vedas to be correct,
ot the opintons expressed by him 1n his works to be sound.”
(p 109)-

Then Lalajt discusses the pomnt at some length. His
own words should be given here —

“It 1s clear from this quotatton that the foundet and
those associated with hum in 1eoiganising the Samaj 1n 1877
had no intentton of imposing a cieed on the members thereof
beyond what was contained 1a the first three principles, but
1t was soon manifest that 1t was impossible to carry on propa-
ganda on those lines  The beliefs of Swams Dayananda were
tacitly accepted as the doctrines of the Arya Samay and formed sts
propaganda  No one raised any question for fully fifteen years,
when the question of meat-diet was unfoitunately pushed to
the front oa grounds more o1 less personal 1n their otigin.?

11n the early nineties there took place a split in the Arya
Samaj of the Punjab ostensibly on the question of meat-
eating, but mainly on personal grounds For a few years the
quarrel assumed a very menacing magnitude and the split
became cleat-cut  Since then the Punjab Arya Samajas are
divided 1nto two Sections (1) College Section, named after
the D A,V College, Lahote which s their premier mstitu-
tion (2) Gurukul Section, named after Gurukul Kangri
which 1s the premier mstitution of the other section. In the
course of tiume, corners having smoothened, these sections
have been drawn closer, and hostile attitude gone. The
questton of meat-cating has long been thrown iwn the back-
ground, and the College section which was alleged to be

2
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Those who stood by this practice argued that the Samaj had
by its conduct grven it the character of an unwritten law, and
that withont a definrte creed it was impossible to carry on any religons
propaganda  They saw the dangers of eclecticssm, whieh bad 1etarded
the progress of the Brabmo Samaj, and did not wish the same fate to
overtake the Arya Samay  The chief weakness of Hinduism lay
in 1ts being a vast sea of contradictory doctrines and beliefs,
which made it an mmpossible religion for active propaganda
work and which laid 1t open to the attacks of those who aimed
1n India to convert Hindus to alien faiths  The vagueness and
the vastness of Hinduism were 1ts most vulnerable points

“In discussing the position of Christianity in 1ts 1elation
to Hinduism,” Mt Blunt, I C S, makes the following obser-
vations in his Census Report for 1911 (page 144) ¢

“The position of Christianity 1n India 1s very stmilar to
the position 1t occupied 1n the eatly centuries of its e1a, i a
Pagan Europe It 1s that of a definite, clear-cut teligion 1n
opposition to an enormous and unwieldy congeries of diver-
gent beliefs, both high and low  Its strength lies 1a 1ts defins-
teness, the weakness of 1ts opponent 1n 1ts lack of cohesion.”
The “Christian always possesses a creed ”  While we question
the correctness of the view that the Christian ‘always® poss-
esses the same creed, we accept the geneial accuracy of the
statement about Hundwism. The founder of the Arya Samay

meat-eaters by the other party have now clearly passed a
resolution that meat-eating 1s against Vedic religion Now
the only question remains how far toleration might be exten-
ded to meat-caters. ‘There are no doctrinal differences  This
split 1s confined to the Punjab only, and thete too, relations
are not straimned now
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saw through the dificulty and aimed at defiming Hindmsm. His
definition has the merit of comprehensiveness and was made
as little credal as was possible under the circumstances, but
its vaguencss and indefiniteness exposed 1t to the same
danger from which 1t aimed to estricate Hinduism ‘The
early leadeis of the Arya Samaj, quite unconsciously, felt
thts indefiniteness, and, without devoting any further
thought to the matter, made good what was lacking by
adopting the beliefs of Swann Dayanand as the creed of the Arya
Samay, and on the strength of that creed gave battle to all who
opposed them  When, therefote, 1n the eatly nineties,
the question was 1aised by the so-called “meat-eaters” how
far the Arya Samaj was bound by the doctrines of Dayanand,
some of the vegetarians began to say that Dayanand was
infallible, but the bulk of them wished to keep the authonty
of Dayanand unimpaired on the grounds stated above  They
thought that there could be no propaganda without a definite
cteed, that the Arya Samay had virtually and unambiguously
accepted the creed of Dayanand, and that this creed was bind-
g upon them unless the majotity 1uled otherwise The
“meat-eaters” acquiesced 1n that position so far as propaganda
was concerned, but they would not intetfere with the liberty
of the individual 1n the matter of beliefs outside the Punciples.

Thete are difficulties 1n either view, and both parties
recognize them  They are prepared to give a certain latitude
to imndividual opntons 1n matters religious, but they are not
prepared to go without a creed. They feel that the moment
they decided to do so, they would lose what so far has proved
to be an invaluable element of force and weight 1n the general
progress of their movement, and in this view they are sup-
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ported by the opinions of competent observers of other nation-
alities and creeds, as well as by the experience of the Brahmo
Samay

“In his Expanston of England, Sir John Sealey passes a
rather adveise judgment on the “facile comprehensiveness
of Hinduism”, which in his opinion, “has enfeebled 1t as a
uniting punciple and rendered it 1incapable of generating
true nattonal feeling ”

“In the opinion of Sir Herbert Rusley, ‘1t may be admutted
that the flame of patriotic enthusmasm will not readily arise
fiom the cold giey ashes of philosophic compromise, and that
before Hinduism can 1nspire an active sentmment of nationality,
it will have to undeigo a good deal of stiffening and consols-
dation ? (The People of India by Hetbert Risley, 1904, page
280)

“The Arya Sama),” he adds “seems to be stitking out a
path which may lead 1n this duection, bet the zangled jungle
of Hndmsm brastles with obstacles and the way 1s Jong” In an-
other place he gtves the Aryas the credit of “a definute creed
resting upon scuptures of gieat ontiquity and high reputa-
tion”, and charactetises theiut teaching as “bold and mascu-
line,” and “fie: from the bump eclecticism which has proved
fatal to the Biahmo Samaj ” (Ibid p 244)

“A similar opinton has also been expressed by Mr Blunt,
ICS 1 hus Census Report for United Provinces 1n 1911 (p.
133) In his opinion, an element of strength in the Arya
Samayj 1s 1ts freedom from “‘the formlessness and indefinite-
ness of Hindu polytheism on one side and the weak eclecticism
of such reformed sects as the Brahmo Samaj on the othet.”

“The Arya Samaj alone has ptovided a manly and
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straightforward creed which 1s 1 all essentials thoroughly
Hindu ”  (Censas Report for UP for 1911, p 143).

«“To sum up, we are qutite safe 1n saying that the teachings
of Dayanand, though not embodied 1n the principles of the
Arya Samaj constitute 1ts creed for all practical purposes.
The teachings of Dayanand are, 1n theit turn, the teachings
of the ancient sages of India based on the Vedas.”

(Lala Lajpar Rar’s “Arya Samap,” pp. 112-116)

The second is the proceedings of a meeting at Delhi in
1934

The Dharmirya Sabhi of the Sirvadefika Sabhi, Delht
called a specal conference on 27th March, 1934 at 12 noon in
the Chaoribazar Arya Samay, Delh1 in which §1 representatives
coming from all over India participated It was presided over
by Shri Mahatma Narayan Swamy: Among those present
were Messts Krishna, Ram Deva, Ghasitam, Madan Mohan
Seth, Devi Chand, Vishwabandhu, Rajaram, Bhagwatdatta
and many othet mmportant personages, the college section of
the Punjab being adequately represented. After a long and
compichensive discussion the following resolution was pas-
sed (thirty-seven voting for and seven against):

“Resolved that 1n order to enter the Arya Samaj and to
remain there it 1§ essential, 1n addition to the ten principles,
to also believe 1n and act according to those temets which
Swamt Dayanand has inculcated 1n his works on the bass
of the Vedas.”®
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The last relevant question 1s as to who can
be 2 member of the Arya Samaj. This appears to
be a very nidiculous question, as principles having
been once known, the question of personality does
not arise. But unfortunately the case 1s different
with those organisations which have a Hindu origin,
The Arya Samaj was born 1n the midst of Hinduism
and not only did 1t first come mto conflict with
Hindu orthodoxy, 1t has grown up 1n the same en-
vironment. ‘The Hindus being notoriously caste-
ridden, 1t 1s but natural that the Arya Samaj should
clear 1ts positton on this pomt. The answer 1s that
in theory as well as in practice, the membership
of the Arya Samaj 1s open for all, irrespective of
caste, birth, sex, race or nationality. Doctrinal
limitations there are, but geographical limitations

Vthere are none At times, there are some
local prejudices and all prejudices die very hard.
But this should not be bewildering to those whom
the shoe happens to pinch, as the tendency has
always been to eliminate such prejudices as speediy
as possible, and 1t 1s strongly hoped that with the

B & ¥ w7l § ford & AT #R S9 9% AT $E
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The resolution was moved by Pt. Ghasiram of Meerut and
seconded by Pt Bhagwatdatta of Lahore.
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healthy growth of the organisation, such germs as
produce infantile diseases will die thetr own death.
Any close observer of the history of the Arya Samaj
will bear out that in this respect we have made a
great headway and even the most umpattent refor-
mer cannot say that our speed has not been fair.

Therefore if any outsider who wants to come
to the fold of the Arya Samaj ever smells any
estrangement, he should wait patiently, and I hope
he will recerve a sure, though occasionally, tardy
welcome.






CHAPTER 11
THE FOUNDER

The space at our disposal does not allow us
to go beyond a few glimpses of the Iife of the
founder of the Arya Samaj). But we propose to
give those pouwts which are directly connected with
the coming into existence of this great movement.

Swami Dayanand’s name 1n his boyhood was
Mulshankar or Muljz  He was born 1n 1824 AD
(1881 Vikrami) at Tankara, Morvi State 1n the
GWprovmce His father Karsany (perhaps
also called Amba Shankar) was an Audich Brahman
by caste and a Zemindar of positton. ‘They were
Sarvite by religion and young Mulji was taught
‘m his very childhood how to worship God Stva.
He was religious by temperament, and at the age of
fourteen when on Sivardtri (13th day of the Dark
“Half of Phalgun) he was asked to keep a night vigil
in the temple of Stva, his young heart got filled with
an eagerness to see God Siva Himself 1n a bodily
form, as, he was told, the God used to appear at
midnight on Sivatittl days. When sleep over-
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took other pilgrims, Muljr kept waking. His
anxiety was not to lose the opportunity of seeing the
God. Even a little stir somewhere would startle
him. When lo ! a rat climbed up the 1dol and auda-
clously ate away the offerings This made Mulji
sceptic. He began to realize that the idol before
him was no Siva and that image worship was a
bosh. He woke up his father and put his doubts
before him with a result that he was put to silence
with a rebuke.

This trfling incident was a turning point
m Mulp’s Iife He grew pensive and when his
sister died and later on, his uncle too, who loved
him very much, the transitormess of life began to
weigh upon his mind and his quest after the real
Siva led him to leave his home He was pursued
and caught by his father’s men, but he soon
managed to run away, never to come back agamn.

He wandered from place to place in the com-
pany of Sadhus in order to find some formula which
mught enable him to realize God. But wherever
he went he was disappomted. Hypocrisy and fraud
met him where he had expected religiosity. He had
already got a disgust for idolatry. His heart was
burning for truth  Fortunately he came to Muttra
to Swami Virajanand an old blind Sanyasi, whose
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feelings were not dissimilar to his own, and who
too had recerved similar disappointment elsewhete
mn his younger days. Swami Dayanand found that
Virajanand was an ocean of Sanskrit learning and he
tried to drink deep at the fountamn. His assocta-
tion with Gura Virajanand opened his eyes, his
scepticism was gone and 1ts place was filled by
a staunch faith 1 the Vedas and God. The one
thing that Swami Viajanand impressed upon his
young disciple was the sublimity of Vedic lore,
and the spuriousness of much that passed for Hindu-
ism Swamt Virajanand proved to Swami Daya-
nand’s satisfaction that idolatry was not allowed
by the Vedas and that the real Vedic religion was
quute diffetent from and much purer than what the
orthodox Hindus believed When Swami Daya-
nand finished his education, the Guru charged him
with a serrous duty “You are indebted to me
for this learning, you ought to repay me the loan.”
“How?r” “Mankind has forgotten the Divine
Vedic teligion and fallen ito evil ways. You
should take a vow to devote your remamning life to
the preaching of the Vedas.” Swami Dayanand as-
sented readily and set to do the work he had under-
taken, with all seriousness.

Hus first act was to purge Hinduism of excres-
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cence and to resuscitate the pristine purity of
Vedism. This naturally meant a clash with ortho-
doxy. His antradolatry lectures evoked an
unprecedented  opposition, far out-doing the
opposition of Popedom agamnst Martin Luther.
Luther was called to Worms under a Papal warrant
'to explain for his heretic activities  Swami Daya-
nand himself went to Benares, the citadel of ortho-
doxy and challenged the Pundits there for dis-
ccussion. On the 16th November, 1869, was held the
historic discussion between Swami Dayanand and
the leading Pandits under the presidentship of His
Highness the Raja of Benares. The history of
Worms was repeated and the Pandits and their
'thousands of adherents instead of replying to the
questions of Swam: Dayanand raised a storm of
cries, wherefrom the Swami could be extricated by
the Police with some difficulty But reasonable
sections of the people sided with Swami Dayanand,
who visited Benares seven times, throwing again
and again the same challenge which nobody dared
to accept afterwards. This made Swami Daya-
nand’s position stronger and his mcessant preaching
all over India convinced the people that Swami
Dayanand’s interpretation of the Vedas and the
Vedic religion was cotrect and that idolatry was

|
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not permissible according to ancient Arya Dharma.
Swami Dayanand was anxious to build a strong
Church 1n order to make his work durable and more
efficacious. ‘Thetefore at first he established a few
Vedic schools wherein boys might be taught accord-
ing to his ideas This proved a total failure for
want of effictent and faithful teachers, and the
schools wete summarily closed after a brief experi-
ment of two ot three years. It was good that this
was done and no further energy was wasted; for
educational institutions, however necessary and
good, cannot be the substitute for a Church.
Swami Dayanand’s fisst thought was to do the
vwotk of his mission by jomning one of the existing
chuziches The orthodox prevailling religion,
known by the ancient sacted name Sanitana Dharma
was a hopeless jumble and the mentality of its
leaders, advocates, as well as adherents was too
popish and too static. They weie opposed to all
reforms. There weie two other churches, which
were rationalistic.  These weie the Brahmo Samaj
of Bengal and the Prarthana Samaj of Central and,
Southern India. ‘They wete 1n many tespects allied |
and owed their origin to the spirit of protestantism.
Raja Ram Mohan Raj, the founder of the Brahmo-
Samaj, half a century before, had raised a similar
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anti-tdolatry campaign and the Bengal orthodoxy
was as much 1n arms agamst him  He established
the Brahmo Samaj with the sole object of reviving
old Vedic Dharma and introducing reform in the
Hindu Society. But this great patriot’s political
entanglements, subsequent death in England, and
lack of a man of his acumen and vigour among
his survivors did not allow the Brahmo Samaj to
do as much service to the Hindu culture as its
august founder meant.

Swami Dayanand tried to examine the existing
mstitutions with a2 keen eye He wanted to take
the fullest advantage of them. What was the yse
of building a new house as long as an older one
did well® That could have evoked less opposi-
tion and mote co-operation. For this very puipose
he visited Bengal and came 1n close touch with Babu
Keshava Chandra Sen, the leader of the Nava
Vidhan (teformed section of the Brahmo Samaj)
a man of selfless devotion to the cause of his country
and religion, a great orator and having rare capa-
bilities. But to his utter disappointment, Swami
Dayanand found the great Bengali leader too
eclectic and unworkably indefinite 1 his aims.
No doubt, there was a frank exchange of views and
each recerved the suggestions of the other with
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due deference. But on the point of the revival of
the Vedas, which was origmally the main plank of
the Brahmo Samaj, they could not agree The
stmilar fate was in store for Swami Dayanand’s
talk with the leadeis of the Pratthana Samaj.

Negotiations failing, there was no alternative
but to proceed mndependently and Swami Dayanand
made 2 scheme to establish his own separate church,
with the name Arya Samaj The first Arya Samaj
was formed in Rajkot but 1t soon broke down. It
was on the yth of April, 1875, that the real founda-
tion of the church was laid 1n Bombay and it was
after this date that the real crystallisation of the
work commenced

One more episode must needs be mentioned
here. The formation of the Arya Samaj roughly
synchronised with the foundation of a similar
movement in New Yotk (America) named the Theo-
sophical Soctety, of which Madame Blavatsky,
a Russtan lady, was the Founder President, and
Cologel Olcott, a prominent member. They ex-
pressed sympathy with the objects of the Arya Samaj
and requested Swami Dayanand m very flattering

1 g7 g fwaT gaars @o Q23R fqe  (Vide  Stone
Plate, Bombay Arya Samaj, Girgaon)
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terms to allow their Theosophical Society to be
linked with the Arya Samaj. Swami Dayanand
acceded to their request and they came to India
and participated 1n the activities of the Arya Samaj.
For a time 1t appeared that the Arya Samaj and the
Theosophical Society were one. But when Swami
Dayanand found that the Madam and her colla-
boraters were not preaching Vedic Dharma, but
something their own, he freed the Arya Sama)
and since then the two movements are quite sepa-
rate

Swami Dayanand’s remaining part of life was
awfully busy He made extensive tours and wrote
big books No time and no pains were spared to
make the church strong.

He died on 3oth Octobet, 1883 (on the Diwalt
of 1940 Vikrama Era) at Ajmer, obviously of
poison, administered by his cook at the instigation
of a lady of light fame whose pernicious influence
on her royal paramour, the Raja of Jodhpur, Swami
Dayanand openly criticised and whom Swamui
Dayanand’s teachings to the Raja, had proved too
costly.

Thus died Swami Dayanand, after struggling
for about 2 month agamst his poisoned body,
broken in health, but by no means in spirit. His
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death scene was a lesson on faith to all those who
suttounded his sick bed. His last prayer was
“Thy will be done.”

Other pomts of Swami Dayanand’s lifel and
wotk will be dealt with in connection with the his-
toty of thegArya Samaj as occasion atises.

1Vide (1) Swamu Dayanand’s Life and Teachings by
Vishwa Prakash—XKala Press, Allahabad.

(2) Lala Lajpat Rar’s Arya Samaj,

(3) The Life and Teachings of Swami Dayanand Saras-
wat1 by Bawa Chhayan Singh, published by Arya Samaj,
Anatlali, Lahore.

3






CHAPTER IV
SCRIPTURES

The mam basss of the Arya Samay, as its third
principle suggests, 1s the Vedas. They are four
in number, the Rg Veda, the Yajur Veda, the Sima
Veda and the Atharva Veda. Then there are a
number of other works included in the “Vedic
Literature.”

The Arya Samaj believes that the Vedas are not
only the oldest religious books available, but #be
oldest, older than humanity and revelationaty in
character. They were originally revealed to the
four Rsis ot Sages, Agni, Viyu, Aditya and
Angiras, in the beginning of the world and from
them they have come down to us through a chain
of mnumerable Rsis and Sages, the names of
the earliest ones bemng still affixed to the Vedic
Hymns. The Vedas are looked upon as “Svatah
Pramiana” (@@ s#r) or Primary authorsty, other
ancient scriptures being held as secondaty ot
detivative (Paratah Pramina, gwa:xamr). This
means that the Vedas are an independent authority
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on pomts of religion. They derive their sanction
directly from God, while other scriptures aie be-
lievable only so far as they are 1n consonance with

the Vedas.
Among such sacied books are the following'—

1. 'The four Brahmanas, Aitareya Brihamana,
Satapatha Brahmana, Sama Brahmana and Gopatha
Brahmana. They are respectively associated with
the Rg Veda, the Yajur Veda, the Sima Veda and
the Atharva Veda They mostly deal with rituals
and traditions and at places are explanatory to the
knotty poimnts in the Vedas.

2. 'The Upanisads, or books dealing with
discourses on Drvinity and allied subjects. Though
there are hundreds of Upanisads, big or small,
the authortative ones are the following eleven:—
I¢a, Kena, Katha, Aitareya, Taittiriya, Pradna,
Mundaka, Mandiikya, Chhiandogya, Brhadiran-
yaka and the eleventh which 1s of comparatively
postetior date, called Sveti$vatara.

3. 'The .Angas, six m number:—
(@) Siksa or a book on orthography.
(b)) Kalpa or rituals.
(¢) Vyikarana or grammar.
(d) Nirukta or word-study.
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(¢) Chhanda or metres.
(f) Jyotss or astronomy

4. ‘'The Updngas ot six books (not schools) of
philosophy:—
(¢) The Nyaya or rhetoric of Gotama.
(b)) The Sankhya of Kapila.
(/) The Vaifesika of Kanada.
(d) The Yoga of Patafijalt.
(¢) The Piarva Mimansa of Jatmini.
(f) 'The Uttara Mimansi or Vedinta of
Vyasa.

The one thing that 1s peculiar with Swami
Dayanand 1 connection with these philosophical
books, 1s that though 1n common pailance, they are
called six different schools, having very little 1n
common except the authoritativeness of the Vedas,
and hostile on many points, the Arya Samaj be-
lieves that they are not separate schools at all, but
six books, agreemng with each other on all vital
points written at different times by different authors
with different angles of vision or different schemes
of thought.

5. Manusmgti or Code of Manu. This s,
1n a way, a law book 1n which are codified 1 detail
the rights and duties of citizens, subjects as well as
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state, in different capacities There are more than
eighteen smytis available at present, but Swami
Dayanand’s and therefore the Arya Samajic
view 1s that Manusmgt1 1s the most ancient and
most authoritative,

Besides these, there are Grhya Sttras or codes
of ceremonials, some of them origmal, such as
Gobhili, Aévaliyana, Apastambha, while many
others spurious.

So far about ancient books. In addition to these,
Swami Dayanand’s own books are also regarded
as authoritative by the Arya Samaj  They are:—

(@) His commentary on the Rg Veda upto the
72 Hymn of the Mandala VII, the
remauung being left unfinished.

() His commentary on the Yajur Veda.

(¢) The Introduction to the commentary of the
Rg Veda etc which 1s a fairly big book,
discussing the principles of interpreting
the Vedas

(d) The Satyarthaprikasa (Light of Truth),
his magnum opus discussing almost all
pomts of religion.

(¢) Sanskaravidhi or a book of rituals.

(f) Aryabhivinaya or a selection of a hundred
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Veda Mantras of prayer with Hindi mean-
ngs.

(9) Aryodde$ya Ratnamili or a small book
giving pithy defintions of well-known
theological terms.

(b)) Vyavahirbhanu, a small Hindi pamph-
let, giving common advice on evetys
day subjects of life.

(z) Gokaruninidht or a booklet denouncing
slaughter of cows and other animals and
emphasising the importance of non-
violence.

Besides, there are a number of polemical
pamphlets 1ssued from time to time, clarifying his
position or controverting the position of his polemi-
cal advetsaries.

This 1s the posittve side of the scriptures.
Let us remember that there 1s a negative side too.
Aryas are a very very old nation and their religion
and soctety have passed through mnumerable big
cataclysms. The rise and fall of kings, clans,
tribes or sects have always been accompanied by
upheavals 1n literature, especially in religious
ltteratute and either spurious books have cropped
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up or authoritative books have been mutiated
by means of interpolations. This 1s not peculiar
to India alone. Even those nations whose history
does not go beyond a few centuries have met with
the same fate as far as their literature 1s concerned
Therefore 1t 1s that i order to make the creed of
the Arya Samaj definite, Swami Dayanand has laid
down some views. For instance 18 Purinas and
about as many Up-Puranas which are voluminous
books on Hindu religion and wheremn the sput
pervading 1s anti-Vedic are not held as authomty
while other scriptures, which we have mentioned
above, are authority only so far as they tally with
the Vedas. Thus 1s applicable to Swami Dayanand’s
works as much as with other books. Which book 1s
altogether spurious and which though not spurious,
has interpolations, can be decided by the spirit
pervading through the book as well as the context.
When water gets muddy there are methods to filter
it. Likewise are there methods to filter literature
too. And Swami Dayanand has dwelt extensively
on this point in his “Commentary to the Rg Veda
etc.” The main theme of that book 1s to find out
how to imnterpret Vedic words 1n the sense which
was origmnally thewrs and to steer clear from the
sense which has attached itself to them in sub-
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sequent pertods. This 1s a very vital pomt and on
this, mamnly, depends the question as to what
the Vedas teach. Unfortunately political earth-
quakes which have from time to time visited this
land of the Aryas, have swept away all ancient com-
mentaries. Such as that of Siyana and Mahidhara
are only a few centuries old and belong to a period
when the country was engrossed in rank supersti-
tion and foreign encioachment upon the Aryan
culture was destroying all that was old. The value
of these commentaries lies not 1 giving what was
original, but in preserving from decay what little
had remamed The great service that Swami
Dayanand has done is that not only has he traced
the Vedic terms to their pristine purity, but has also
emphasized the mmportance of such a research, m
the absence of which the pure gold 1s lymng hidden
under the debris of Vedic rums (culture) and the
humanity 1s kept deprived of its benefits.

Now the question 1s how Punciple No. 3
reconciles with Principles Nos 4 and 5. When 1t 1s
essential to believe in the Vedas, how can you ask
a man to be always prepared to accept truth and to
tenounce unttuth > How can you keep your mund
open and close both, at the same time ? Is 1t not
closing the mind with 2 jammed doot when you ask
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him to regard the Vedas as final? We say that
these things are not inconsistent. We have dis-
cussed m the second chapter the destrability of
having a definite creed. We do not mean that the
creed 1s unchangeable. It may change when the
whole Arya Samaj wants 1t, but 1t should be safe
from fickle-mindedness of its members. Secondly,
human reason has only a limited amount of strength
and needs divine help. The Vedas do supply that
help. They check the reason from being either
helplessly weak or running riot  I# 15 guite 1ational
to seek swch ard  becawse it 15 ratwonal to  1ealige
the limatations of buman icoson It 1s wrational
and superstitious to believe that human reason is
all-powerful and the safest-guide 1n all matters,
even unhelped by any other agency. History
does not vouchsafe such a position The nfalli-
bility of the Vedas does not mean that we should
suspend our reasoning faculty. Just as we cannot
take the help of the sun by closing our eyes, just so
we cannot understand the Vedas without exercising
our reason to the fullest extent. Our interpretation
of the Vedas must be rationalsstic.

Fally, 1f a man finds the Vedic teachings
against all canons of truth, the best thing for him
1s to cling to truth and to forsake all else whether
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the Vedas, the Arya Samaj or anything else. The
Arya Samaj does not wish 1ts members to be dog-
matic, itrational or superstitious.






CHAPTER V
THE PHILOSOPHY OF THE ARYA SAMA]

The Arya Samajists are realists as opposed,

(
to 1dealists and pluralists as opposed to momsts.%
In one shott sentence, they believe in the coeval i
eternality of God, souls and matter. And thus
belief they hold on the strength of the Vedas and
other Vedic books including the Vedanta., “Thete
15 nothing else than Brahman” 1s a well known
Vedintic formula which 1s not subscribed to by the
Arya Samaj. The Arya Samajist argues as follows:

“I am.” It 1s an axiomatic tiuth. To deny
one’s own existence means to deny the existence
of one’s thoughts and then of everything which the
thoughts can 1mply . No. 1.

Then, I am not the body, yet I have body.
I see, but with my eye, which 1s different from me.
I cannot deny my act of seeing and I cannot deny
my act of seeing with my eye. Therefore I have
to conclude that there 1s something else than me,
not like me 1n kind, but such as associated with
me does serve as my organ or instrument. ‘This
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eye is not a seer Itke me. It cannot see alone. But
when associated with e, 1t can function as a
means of seemng. The telescope 1s useless without
the eye, but does help the eye.

This shows that there is something non-sentient
distinct from the sentient me, which somehow lends
its illumination to the former. This 25 matter.

Now 1t 1s clear that there is one entity called
‘T which 1s sentient and there 1s another entity
different from me in kind, which though entirely
non-sentient becomes sentient through me and
1s called matfer. There 1s other matter too,
with which I come 1 contact through the formet
matter, body. But I am not the only sentient bemng.
There are so many more. They exist as realisti-
cally as other things, and they have senses as I have.
This indicates the plurality of souls.

But we cannot stop here, ‘Thete are many
material things, which are nesther in my powet
nor 1n the power of other me-lske selves. Some-
times I realize that though the master of my body,
I am in many respects under some other powet
which 1s the greatest of all, the Paramount Self.

Ths is God.o...o couee - ... No. 3.

This 1s the broad outline. But the question
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1s how the Arya Samaj maintams its this posi-
tion 1 philosophy mn the mudst of so many zsms
which occupy the field. There s no doubt that
all philosophies deal with these three questions,
God, Soul and matter, but economy of causation
impels us to seek one gieat principle which might
cover all other things. Between spiritual monism
and material monism theie are so many grades and
each claims rightness for itself Whether all these,
or any one of them satisfy that one great condition
of philosophy, the reduction of all to oneness of
the cause, 1s a question. If at the bottom of all the
phenomena which pass by the name Universe, there
1s one and one reality alone, then the question of
questions 1s how that one reality gives rise to other
1ealities or even untrealities ‘The manyness of reals-
ties you can deny, but the manyness of unrealities
you cannot deny. You can call them appearances
as distinguished from Bemng  But if you use the
wotd ‘appearances’ in some sense, you will have to
explain what the word ‘appearances’ mean and how
these appearances arise. You can perhaps say
that realities need be traced to thetr origim, but not
unrealittes. How can you ask for the cause of an
effect which does not exist? True. What is not
cannot be explained and whoever asks for the ex-



48 ORIGIN, SCOPE AND MISSION OF ARYA SAMAJ

planation of a thing which never happencd may be
mischievous. But there 1s a difference between
“what 1s not, and appears” and ““what 1s not and
does not appear.” The second needs no explana-
tion but the first does  The real-appearing unreals
have to be explained if philosophy means to func-
tion. I see a chair befole me. You say, 1t 1s not
a chair, 1t only appears so. Well, 1t may be. But
there should be 2 reason why that which 1s not a
chair appeats a chair,

Thus, the Arya Samajist says, 1if there 1s only
one reality, whether matter or spirit, what 1s the
explanation of the plurality of objects whether real
or apparent ?

Here the word ‘appear’ has to be clarified.
What 1s our conception of ‘appearance’? When
do we say that a thing 1s not, but appears » Does
such a thing ever happen? Yes. All illusions
and hallucinations come under this category. A
straight rod appears curve i water., What does
this statement mean ? Has the rod changed ? No.
What has changed ? The place of the rod, or the
environment of the rod? At first the rod was
mn air and looked as straight. Now i1t 15 1n
water and looks curve. If the rod has become
curved by being immersed in water, then there is no
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question of ‘appearance’.  You will say that the rod
was straight; now it has become curved. But this
1s not the case. The rod was straight while 1n
air It 1s equally straight while mn water. The
difference 1s that at first 1t was straight and appeared
straight Now 1t 1s straight but appears curve.
It means that ‘appearance’ implies subjective
change rather than objective If my knowledge
changes according to the change in the object,
I shall not use the word ‘appear’. If the object
remains the same, but my knowledge changes
about 1t, I shall say, “it appears different.” A man
was fat; now due to sickness, he has become lean.
It 1s not a case of appearance If he 1s equally fat
and yet I see hum lean, 1t 1s a pure case of appearance.
This means that when we say that the reality 1s one,
but it appears many, the change 1s m the knowledge
of the seer To put 1t more bluntly, the seer is
one, there 1s nothing besides that seer. But this
seer sees a large number of things, now one, now
anothet, which do not exist at all  The change in
the objects seen does not arise, as they were not
existent. It 1s neither the case of becoming. The
objects were nof, how could they become?r It
stmply means that the seer changes, or his knowledge
changes ? 1If you go deeper, you can say that the
4



50 ORIGIN, SCOPE AND MISSION OF ARYA SAMAJ

knowledge gnz knowledge 1s real. It 1s the &now-
Jedge of the knower  Unreality belongs to the objects
which do not exist and, my knowledge says, they
do.

Now the question 18 what 25 the cause of ths
appearance of plurality? Does the cause lie m the
knower or outside him ? According to our hvpo-
thests, there was no such thing as outside. There-
fore the cause must lie mn the knower himself.
He 1s one. There 1s nothing else. This nothing
does not change into “many somethings > Simply
he sees many things while there s none Why?
Monism, espectally spiritual monism has to explain
it. Efforts hitherto made in the realm of philo-
sophy have not been successful

For material monism the question of appear-
ance does not arise. It posits the existence of one
undivided matter not composed of parts and there-
fore indivisible also. If you say that this one
matter does have many parts, 1t will be wiong
to call 1t wonzsm, 1t will be a sure case of pluralism.
If the oniginal matter 1s one, without parts, the
question 1s how 1t can change into many. Where
to get an illustration of such a queer theory and
where to get a support for it 7  Water changes into
ice because water 1s not one, the manyness of mole-
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cules 1s there  If water had been one partless mass,
without anything else, its change into ice would
have been mmpossible.

Therefore, the Arya Samaj argues, monism
whether spiritual or material, does not stand and
must give place to pluralism. But then, 1s 1t spiri-
tual pluralism, or ideal pluralism or material plu-
ralism that the Arya Samaj advocates ? That 1s,
which of the following cases?

(@)

@)

)

@)
@

The spirit 1s one, but its 1deas are many.
(Idealistic pluralism).

There are many spirits and their ideas
are naturally many

There are many material things, and they
produce many things by permutation and
combination

There are many spirits and many matters.
There are many spirits and many matters
and 1 addition to them, one Great Spirit

which governs the aforesaid many of both
kinds.

Cases () and (b) are fraught with difficulties.
What 1s the relation between the spirit and 1ts 1deas ?
Do the latter exist permanently without reference to
the objects which they signify ?  If not, what gives
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trise to them?

Case (¢) 1s defective so far that it does not
posit mtelligence that might occaston that permu-
tation and combnation. How can blind un-intelli-
gent things combine in intelligent ways?

The fourth case obviates the difficulty pointed
out just now, but does not explain unification which
1s the most patent and most considerable pheno-
menon of the Umverse.

Now the fifth alternative remams! and must
stand. ‘That 1s, there are many intelligent souls,
non-sentient matter consisting of many parts and
one all-intelligent God, the Governor of all else.

1 Vide Reason and Religion by G. Upadhyaya, Chapter X.



CHAPTER VI
CONCEPTION OF GOD

The second principle of the Arya Samaj has
delineated 1ts conception of God, though fuller
explanation 1s needed.

The one great and vital difference between the
Arya Samaj and other religions 1s the Arya Samajic
belief that God does not create the wotld (1) o## of
nothing, (2) for Humself There ate eternal souls,
possessing limited intelligence, as well as thete 1s
non-telligent eternal matter, of which the Uni-
verse 1s composed and God 1s that all-intelligent, all-
powetful and all-pervading being who effects this
composttion. ‘This we have briefly discussed 1n
the last chapter

The first thing, that 1s most strtking about
Godhead 1s that He has made the world. So far we
are all at one, I mean, 2ll those who believe 1n the
existence of God. Now there 1s a question. Does
God create the Untverse out of nothing or out of
something or out of Himself? The first case 1s
impossible, as nothing can come out of “nothing.”
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Even now, in this created world, we see hundreds
of things which, according to theists, are God’s
creations Not one of them 1s a creation out of
nothing. A tree springs up, not out of nothing,
but out of something If God was the only exis-
tence before the Universe was created and there was
no other existence at all, even if God could create
ocut of nothing, there was no reason why God
should cteate anything Some say that God
did so 1n order to glorfy Himself. This 1s absurd.
God needs no glory. Glorification 1s something
that 1s possible before equals or superiors only.
What glory 1s there if there 1s none to see my great-
ness except my own creatuges ?  The world with
so much misety and shortcommng can bring its
maker stultification rather than glory if there s
no other purpose.

Nor can God create anything out of Himself.
It v-ould either mean that God contained within
Himself all that came out afterwards or that He
changed Himself mto the form of Universe as gold 1s
changed into bangles. In the first case He 1s at His
best a mere producer. In the second case, change
always implies imperfection. A thing changes due
to some outside agency when the latter 1s stronger.
It changes by itself if 1t lacks anything. A petfect
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being cannot, need not, and does not admit any
change. The third alternative holds good, that
1s, the creation of univeise i1s another name of its
composition out of the matter already existent for
the benefit of the eternally existent souls.

With this 1dea as foundation, if we proceed
further we must admit that:—

(1) God 1s one. Plurality of Governots is an
absutdity. If there are many Gods they will be
etther all equal or one supetior to others. In the
first case therr jurisdictions will clash., In the
second, infertority of others would dethrone them
from Godhead

(2) God must be all-pervading In order to
umpel and control activity, at every place, He must
be there, 1e., within all.

This means that God 1s formless, indivisible,
finer than the finest, invisible, beyond the reach
of senses.

(3) He should be all-ntelligence, all-know-
ledge. No activity 1s possible without knowledge.

(4) He 1s kind and just, as He makes the world
for souls and does not betray His partiality to any.

(5) He 1s changeless and cannot incarnate.
Coming mnto flesh implies weakness. He 1s all-
powerful, having no rival to challenge or thwatt
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His authority or action.

The Arya Samaj does not look upon God as a
despot. He does nothing at His sweet will. In
fact He wants nothing. He loves souls; therefore
He makes this wotld as a field of activity for the
souls. These souls are free in theit actions. They
have a free choice. In this freedom of choice lies
the emancipation of the souls. They ate free to
develop their capabilities. The resistance which
nature sometimes offers to them 1s to their benefit.
It makes them stionger. If souls had no freedom,
they were as good as dolls or inanimate puppets.
No choice, no responsibility. No responsiblity,
no development No question of mercy or justice.
God supplies opportunities. Souls utilize them
at their own discretion.

The Arya Samajic conception of God 1s not of
a big person. The word Purusa used i the Vedas
has an etymological sense. It means all-pervading,
not that 1t has body like ours. We look upon God

as the Great controller of laws which govern the
universe.!

1Vide Swami Dayanand’s Satyirthapraka$a, Chapters
VII and VIII



CHAPTER VII
SIN AND PAIN

Sin and pain are as abomimable twins for the
wortld as they ate puzzling to philosophy and reli-
gon., They have made the world miserable and
philosophy mtricate. It has not been possible to
eliminate them, nor easy to munimize them, yet
they have undermined faith and godliness.

When God made the world, why did He make
these two things® For his glorfication? No.
Who glorifies God for these two ugly monsters ?
For the benefit of souls? How® Of what mn-
trinsic or extiinsic advantage 1s sin?  Then where-
for else? A serious pioblem, cnough to upset
thetsm and accentuate atheism If God is all-
powerful, He does not want to banish sin and pamn
from the world. He 1s unkind If He wills to
remove sin and pain, and cannot, Heis weak. 'This
is a grave charge against theism, godliness and rels-
grostty, levelled by those for whom God 1s a myth.
But how do they solve the tangle ? What materia-
listic explanation 1s of sin and pain ? If there 1s no
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God, and there are no eternal sentient spirits, what
1s the genesis of sin and pamn?  And how can they
be lessened ot extermmated? In fact materia-
lism has never been able to explain the problem.
It has all along occupted the casy position of the
assatlant. It has criticised theism expecting that
the weakness of theism =will not allow the latter to
counter-attack. While I have secn much written 1n
books on theism by way of defence, or 1n books
on atheism by way of attack, 1 have seen nowhere
materialism bemng asked the explanation of sin and
pam. Suppose theism acknowledges its defeat and
1s ready to abdicate 1n favour of atheism, has 1t no
right to ask how atheism would solve the tangle
and help philosophy (let alone religion)?

Go to the very root of s When you do a
thing which you should nor do, or do not do a thing which
you should do, 1t 15 a sin This presupposes two
things, first the presence of two or more alterna-
tives with you and secondly, your responsibility
which again means your power and freedom of
discretion. If there 1s only one path before you
and you have to walk along 1t, under compulsion,
the question of sin does not arise. I may mention
at the outset that mistake, etrot, fault, crime, vice,
and sin are the same as far as concerns this question.
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The same thing has different names at different
occasions. 'There 1s difference of degrees and not
of kind.

If materialism does not admit of a funda-
mentally mtelligent spirit, there 1s no question of
discretion. No discretion, no responsibility.” No
responsibility, no choice and therefore no sin.

The Arya Samajic view 1s that God does not
create s, nor creates the suner The smning
soul 1s eternal and uncreated  For its use God has
created things which the soul has freedom to use,
not to use, ot to use wrongly  The things that God
has created are all good, all useful The only bad
thing 15 ther wrong use This wrong #se cannot be
laid at God’s door. It 1s the fault of the erring
soul. It 1s wrong to say that God bas made a free
son/ He has neither made a soul, nor made the
already existent soul, free. The soul 1s etetnal and
so 1s its freedom This fieedom gives the soul a
discretion to choose the right coutse which we call
virtue  If 1t fails to do so, 1t takes another course.
This we call vice. The right course 1s to bring the
soul happiness, the wrong one, unhappiness. There-
fore 1t 1s clear that God does not produce pamn. It
follows sin 1n natural sequence. If you do not believe
in the eternality of souls, you are no doubt on the
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horns of the dilemma. You should admit that God
1s either weak or unkind  But if God is free from
the responsibility of creating souls, His providing
the souls with things necessary for the souls, shows
His kindness, intelligence as well as all-powerful-
ness. The responsibility of misusing those objects
and therefore sinmmng lies with the souls If an
apple and a knife are put before me, I can cut the
apple and enjoy 1t. If T cut my finger and thrust
the apple mnto mv eye, I must suffer and the provider
of the apple and the knife 15 neither blameable for
my mistake, norfor the suffering which this mustake
entalls The same analogy can be extended else-
where.

Why should mistakes bring about unhappiness
mnstead of happiness, i1s a funny question? It
presupposes an absurdity that to use a thing, or
not to use 1t, or to use it wrongly 1s the same thing
and should have the same result.

You can say that free souls might have done
free action; why did God give them pain when they
proceeded wrongly ? But a little thought will
tell you that if you admut the first proposition, your
question does not stand. Paimn given mn return for
the sin 1s remedial. All pains are remedial; some
of them are preventive of further sins; and others
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obliterate the impressions of the past ones. Total
absence of pamn would mean chaotic mdiscrimina-
tion of treatment for all actions, vicious and virtu-
ous What would you say of an educational insti-
tution, where erther no tests are held, or equal pass
marks are given to all urrespective of the accutacy
of answers ? If the universe is meant to help your
evolution, as a school 1s to help your education,
your fieedom of action and the consequences which
this freedom occasions are both necessary. The
deprival of choice or freedom is the greatest curse
as 1t brings you to the level of a dead, unintelligent
machine which has no purpose of its own.






CHAPTER VII
ON WORSHIP

In all religions, worship 1s the most essentsal
of religious duties and holds the most prominent
position mn one’s life  Temples, mosques, churches
and sacred places, they are all to this one end. But
peoples’ 1dea of worship differs, and with 1t, the
modes of worship. Nearly ninety-nine percent
quarrels, feuds and schisms centre round these
modes and often trifling differences lead to horrible
consequences and age-long hostilittes

The Arya Samaj believes 1n the efficacy of wor-
ship, but with one difference Worship according
to the Arya Samaj 1s not expeatory, bat parificatory.t
It 1s no penalty or atoncment for past sins ot mis-
takes, of oneself o1 others. The immutable and
r1g1d law of action or Karma does not admut of such
a thing. ““You must get the fruit of the action done
whether good or bad.” Worship purifies the heart
and first changes our attitude towards the sufferings

1 Satyirthaprakaga, Chapter VII
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or joys due to past actions, secondly enables us to
be careful about our future duties.

Wortship has been divided into three grades,
(1) Stutt (=gfq) or reverential enumeration of
God’s attiibutes, (2) Prarthani (srfT) or suppli-
cation for vutuous life, (3) Upasani (Sarmr)
or approach, z ¢, realization or at-one-ment. Con-
templation of God means the contemplation of His
atttibutes. This changes our mental attitude.
You cannot think of a beautiful object, without
bemng enamoured of 1t, or talk of a warrior with-
out participating with him the feeling of his bravery.
Similarly, enumeration by tongue, and simultaneous
contemplation by mind, of the attributes of God
prepare ground for the actions which are to follow.
This is stutz  Prarthand or supplication empha-
sizes out individual humbleness, need of our
dependence on and co-operation with, cosmic power
and suppresses the feeling of self-centredness which
1s often the cause of wrecking one’s life  These two
processes of stz and prarshand lead to piety of
living and bring one to that level on which, nstead
of looking upon God with awe, from distance,
we begin to realize that He 1s ours and we are His.1

! cqwenTs qaenta (Rg Veda VIII-g2-32).
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These three processes are by no means inseparable
in one’s mimd, one merges into another. And all
three elements dexterously combined together,
form what we call in Sansknit Sandlyd or commu-
nion of the soul with God

The Vedas are full of such prayers, the most
typical being the Giyattl Mantra which runs as
follows—

I A & | Iq lagaed Wt aeq DAfg o
a4 T HARATY

(Yayurveda 3-35).

(sitag) God (3) 1s support of all that 1s below;
(wa) of all that 1s 1 the middle; (¥ ) and of all
that 1s above (ffmfg) Let us imbibe (ag) that
(aXww) excellent (w) glory (@fag) of the
creator (¥r) God, (7) who (¥¥iEurg) may
actuate or guide (%) our (faxr) intellects.

There 1s another Mantra:—

a3y famatf 37 afaagiaty ox/ga ) a8 w2 aw argan

(Yagurveda 30-3).

(3@ "faw ) O God the creator, (3XgA) remove
(et gfeafr) all evils; (ag %) whatever 1s
good, (g @: =mgd) that you grve unto us.

We pray to God under different circumstances.
A hungty man begs for bread; the sick for healing,
a man 1n trouble for protection, a poor man for

5.
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wealth. Here we contemplate upon God’s great-
ness, feel our wants and humiliation and atre re-
minded of our close relationship with the Almighty.
This contemplation takes away the dirt due to past
acttons and enables us to so behave m future that
our acttons may not go wrong Manusmyst: has
put the truth 1n popular language i this way:—

qat gear sfers AT A9 |
qf¥=aT § gATNAT 79 giwr feam@daq n
(Many II 102)

The morning Sandhyi washes away the impres-
sions of the misdeeds of the night and the cvening
Sandbya takes away the dirt of the day

The sycophant may say that we are flatterers,
why should we eulogize God and tickle His humour
when His justice gives us nothing more, nothing
less than we deserve » Ot why should we cry so
loudly when we know that He 1s no deaf ? Let
alone those who have chosen for themselves the
easy task of scoffing The reader should ask his own
self as to what the ¢ffecs of prayer 1s on his zund and
how the mund so e¢ffected can change his future
actions.

Let us here make 1t clear that the Arya Samay
does not advocate the general mode of worship
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which goes by gross name of 1dolatry ot fettish-
worship or by the finer title image-worship. There
1s nothing so much that the Vedas denounce, as
idolatry  Swami Dayanand’s ruthless crusade
agamnst 1dolatry 1s well-known. Some persons
who by mistake have learnt to identdy Hinduism
with 1dol-worship thought Swami Dayanand a
secret preacher of Chrstianity or Islam, because the
two last named religions cry from the tops of their
churches and mosques that they denounce idolatry.
Swami Dayanand, as Raja Ram Mohan Roy half
a century before him, taught that idolatry had no
place whatsoever in the worship of the Vedic
Aryans. In his Satyirthaprakisa, Swami Dayanand
has proved at a very great length, the sinfulness of
idolatry. Fust of all, you cannot make an image
or 1dol of God! All the mmages so far available
mn India, Rome, Greece or any other part of the
world are the representations, tmaginary or real,
of gods and goddesses which were wrongly sup-
posed to be the incarnations of the unchangeable
God. If you just study the mythology that has

1 Chapters VII and XI.
7 ger wfamr ofiq o o AR aw 1 (TER RRR)

There cannot be the 1dol of Him whose glory 1s well-
known (Yaarveda 32-3)
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been woven round these images, you will be asto-
nished to find the most horrible non-sense thete.
The Arya Samaj says that 1dolatry has kept the
world 1 gross ignorance about God, has made
people woefully superstitious, and the priest-craft
criminally selfish. A gieat majority of religious
evils can be justly laid at the door of idolatry.
Even those faiths which are proud of their mono-
theism and iconoclastic achievements could not
escape from the pernicious effects of idolatry
because they did not strike at the vely root of the
evil. The cteed of 1dolatry springs from a belief
that God incarnates. Jesus 1s God incarnate and
Mary 1s God’s mother  This gives importance to
the 1mages of Jesus and Mary, whether metallic
or otherwise. In Islam, images are strictly prohi-
bited, but their place 1s taken by still grosser things
in the shapc of tombs. The Mahomedan 1s a noto-
rious tomb-worshipper and 1s not a jot behind the
Hindu 1dolator in rituals and superstitions. The
Hindu 1dol has a mysterious something round it,
so has a Moslem tomb. The Hindu priest mn the
temple and the Moslem Pira in the grave-yard are
both greed incarnate and equally exploit the 1gno-
rant worshippers. It can be said to the credit of

Christ and Mohammad both that they wished to
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abolish 1dolatry. But the doctrine of divine m-
carnation of Jesus could not free the Chtistians
from the evil of image-worship Similarly the
Syyda or mode of worship of the Moslems shows
that though the images before which the idola-
trous Arabs used to bend down, have been removed,
the very act of so bending still persists  The Arya
Samaj lays down that worship 1s not a physical
action, 1t 1s not the bending down of my physical
head before a physical magnate. What does bend-
mng of head 1n front of God mean when God 1s
v ithin the head 1itself ? Why fold your hands
when the Almighty is within the hands? Wot-
ship means contemplation which can be the best
done, m a physical posture which 1s helpful n
bringing about the one-pointedness of the mind.
In Yogadaréanal, Patafijali has given the methods
of concentrating one’s mmnd  That 1s called Yoga
which 1s real worship  As soon as there 1s 2 hat-
mony 1n diufferent tendencies of mind, mental
equilibrium tesults and worldly objects, bemng shut
out, one feels the existence of the Inner Self.

On recitation of God’s names, agamn the Arya

1Vide AmRacafafidy | @v1 g w@wdsEedE i
(IT—21],3)



70 ORIGIN, SCOPE AND MISSION OF ARYA SAMAJ

Samaj has 1ts own say. Mere recitation of names
1s useless and, with credulity mixed with 1t, leads
to pernicious results. Swami Dayanand says that
the word ‘sugar’ does not sweeten your mouth,
nor the repetition of a name, however divine, can
make you holy. Ingenious methods of speedy
reproductions of God’s names n Japa (S7), 1ecita-
tions, such as the Tibetan’s prayer-wheel are motre a
jugglery than a worship, and do not bring about
those results for which prayer was meant.

Similarly, the Arya Samaj denounces the prac-
tice of offering bribes to God. Some persons think
that such offers can give petsons an opportunity
to be charitable and useful charitable institutions can
grow out of this delusion. But the evil accruing
out of the practice far out-does the good contem-
plated. To play upon the credulity of the igno-
rant 1s a religious crime and should be vehemently
discredited.



CHAPTER IX
AN OUTLINE OF RELIGIOUS TENETS

[z]

We have already said that the Arya Samaj
believes in the eternality of God, souls and matter.
God 1s all-knowledge, all-intelligence, all-power,
perfect and infinite. Souls are many. They are
mtelligent beings whose knowledge 1s subject to
change. They are mmperfect and progressive
bengs. Matter 15 a collection of non-sentient
atoms. ‘These atoms combined schematically pro-
duce the body, and other objects of the universe.
The soul has two conditions, liberated and unli-
berated. Unliberated souls require matertal body
for theirt work Their coming into contact with
the body 1s birth and their separation, death. There
1s a conttnuous cycle of deaths and burths, one fol-
lowing the other in unbreakable succession. This
1s called the docttine of transmugration of souls.
When thtough constant efforts to live a noble life
through many cycles of births and deaths, the soul
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has achieved the highest progress possible, and be-
yond which 1t 1s not posstble to go, the soul leaves
the body and 1s liberated. That 1s called Moksa
or Liberation. In this condition the soul does not
need a body and enjoys God’s bliss directly. Let it be
remembered that Moksa 1s not the name of a place,
but of a condition This condition lasts for 100
divine years, which come to 311040000000000
mundane years (31104X1090) Nothing that
begimns 1s endless and by the same piinciple, the
period of liberation, which began, cannot be end-
less. After passing this long petiod, the soul comes
agamn mto the body and another cycle proceeds
In this cycle it 1s possible for the soul to speedily
develop itself and win its liberation soon Ot1 1t
1s also possible that the soul may get a little aberia-
tion and a downward march may begin

The soul can take the body of an animal, in-
sect or any living being according to its deserts.
It can go up and up or come down and down
from animal to animal or man and from man to
man or animal.l All living bemgs whether tiny
mnsects or big lions and elephants have the same
souls which are originally the same and the differ-

1 See ‘Reason and Religion’, Chapter VII.
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ence 1n species 1s the difference of bodies.

Material bodies are of three sorts (1) gross
or Sthila (esgm «0X) (2) Astral or Stksma
(gew 7)) (3) Causal or Kiraga (%o ardiv).?
The bodies which are tangible to our senses are
gross But they have within them finer bodies,
which are not realizable by senses The impres-
stons received by the gross body filter down to the
astral bodies or Stiksma Satita These astral
bodies develop through gross bodies and when
one dies, one’s astral body leaves its gross body
and gets another gross body, which means next
birth. The causal body always remains with the
soul

[2]

The human soctety 1s divided into four varnas
or classes called the Brzhmana, the Ksattriya, the
Vai§ya and the Sidra  These classes depend upon
quality (7o), action (&%) and temperament
(vawra ) and wot on birth. 'The aim of this
classification 1s the distribution of duties and rights
mn ordet to effect an adjustment between the indivi-
duals and the society. Inter-dinmng is not prohi-

See Satyirthapraki$a, Chapter IX
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bited between these classes and inter-marriage 1s
allowable only so far as there is an affinity between
the parr.

The duties of a Brihmana are to read and teach
scriptures, to perform yajiias and to officiate on
yajfias, to give and to recerve charities

The duties of a Ksattriya are to read Vedas,
to petform yajfias, to protect the society physically
and politically from 1ts internal and external foes
and to abstain from self-indulgence. The duties
of a Vaidya are besides reading the Vedas and per-
forming yajdas, to produce and distribute wealth
through agriculture, industry, art and trade.

If a man 1s constitutionally unfit to do erther
of the above functions, he 1s a Sadra and must take
to menial work.

The varna 1s changeable 1n this life as well as
i the other Iife It 1s a social organisation.!

loeraaasags g qrad a9 |
T IROeRHT TG FIA |
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[3]

The human life 1s divided mto four dsramas
(smw) or grades ‘The first 1s the Brahmacharya
Adtama (sgrad wrww) wherein the boy or the girl
keeps his or her celebacy and learns secular and
religious literature under strict mental and physical
discipline. It generally lasts upto the age of 25 1
case of males and 16 1n case of females.

The second 1s the Gghastha Agrama (vges
arsd) or House-holder’s  stage 1n which man
marries, begets children and leads noble family
Iife  This usually goes upto the fiftieth yeat.

The third 1s the Vanaprasthasrama (a@-
weqrd ) or forester’s life m which hard austerities
have to be performed. Man leaves his famuly
altogether and all worldly enjoyments.

The fourth 1s the SanyisiSrama (¥FarE =)
or the life of renuncration. In this the man
gives up all personal ties and becomes entirely the
unpaid servant of the society. His duty is peri-
patetic. He claims nothing for himself. Even

UFNG § AT TH. FH qAICE |
qaANTAE  AMET HETHAEAAT
(A0 U=z-22)
On this, see Satyirthapraki§a, Chapter IV.
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self-protection 15 not allowed huim His work 1s
to preach noble living and to save the society from
gross evils

The first A¢rama 1s compulsory  There
ought to be social and political rules to enforce
compulsory education and prohibat early marriage.

Other Agramas ate optional That 1s, if a2
man 1s fit to enter the next A§rama and 1s willing as
well, he will do so  If cither of these two condi-
tions 1s missing he cannot take to that asrama
For instance those whoare unfit to marry should not
be householders And those who are fit, but want
to live singly, cannot be forced to marry agamst
their will. Of course there should be restrictions
to check their voluptuousness

Simularly, if 2 man wants to be Vanaprastha ot
Sanyasin after the first stage, without crossing the
two intermediary stages, he 1s perfectly allowed to
do so If unfit, he has no right to go further
If an unfit and selfish houscholder proposes to be a
Sanyasin, he 1s not allowed his option. He must
be checked, else he will prove harmful to himself
and the society. Vairagya or real internal detach-
ment 1s required to become a Vianaprastha or San-
yasin  As long as that state of mind does not
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arise, permission to change the a§rama is mot
given,

[4]

The Arya Samaj does not allow Sriddha and
Tarpana for the dead Sriddha (swg) and
Tarpana (&dw ) according to the Arya Samajic
interpretation means supporting the living parents
reverentially and satisfymg their wants.

[5]

The Arya Samaj does not allow polygamy.
One man should have one wife Widows and
widowers if quite young arc allowed to remarty,
but not beyond a particular age. Divorce 1s not
allowed. Some people favour divorce under
exceptional circumstances on the authority of cer-
tain scriptures But it 1s a disputed question and
the 1ssue has not yet been clarified.

Niyoga or tempo1iary connection for procreation
under very very restricted circumstances has been
allowed by Swami Dayanand in his works on the
strength of the Vedicscriptures. But the Arya Samaj |
1s still governed by the Hindu Law and the niyoga
question has never been practically tackled. Inter-
caste marriages are allowed and recently “the Arya
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Samaj Inter-cast-marriage Validation Act” has
become law.

The Arya Samaj does not allow cousin-marri-
age. Marriage among near relations 1s forbidden.
At least, father’s family and mother’s six genera-
tions must be avorded * “The custom among the
southetners to matry sister’s daughter or maternal
uncle’s daughter, 1s also looked upon as anti-Vedic
and therefore disallowed.

[6]

The Arya Samaj does not believe in geographi-
cal sanctity of any place of pilgrimage, tiver, moun-
tain, city or tomb. Tombs or Samadhis are agamst
its principles  Places may have historical impor-
tance, but nothing divine should be attributed to
them. You may bathe 1n the Ganges daily, but
should not understand that these ablutions will
free you from swms  Sumilarly, fairs are useless if
they have no social, political, economical ot educa-
tional value, and objectionable if any superstition
is associated with them.

* grgrfiueT am,mwﬁmaqug 1
T gEar et areEi 79
(Manusmgt: I, 5).
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[7]

Fasts and Vigils The Arya Samaj does not
attach any spiritual value to them. Fasts may be
useful from medical pomt of view, but not other-
wise Fasts may be preparatory to certain yogic
practices, but thereto, their importance is physical.

L8]

The Arya Samaj believes mn  vegetatianism.!
Flesh-eating (including fish and egg) 1s regarded a
sin as flesh cannot be obtamned without killing.
Drinking 1s also disallowed. Smoking or use of
other intoxicants 1s supposed to be bad.

[9]

If you ask an Aryasamajist, “Who are you?”
he will say, “Iam an Arya” <“What 1s your re-
ligion?” “Vedic.”

1Tt 1s unfortunate that once upon 2 time, a controversy
started on this topic, but the following declaration, made by
the Arya Pridefika Sabha (letter no 8656, dated 9-10-1918)
has once for all cleared up the position :
“areryeor F fawm @ gEry o &7 faera 98 @ g
Y T AR Fo S HGTS FT § AN WEWEW I/~
LSRCUE
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[ 0]

When an Aryasamajist meets a gentleman or
lady, whether Aryasamajist or otherwise, whether
equal 1n rank or age or unequal, his mode of
greeting 1s, “namaste” (7A) with folded hands.

“Namaste” 1s a Sansknt phrase meaning “Reve-
rence to thee.”



CHAPTER X
RITUALS

Rituals are a part of religion and so long as
they are imbued with spirit, they are always useful.

The Arya Samajic rituals can be classified 1nto
three mam divisions:—

(1) Daily dutes
(2) Periodical ceremonials
(3) Festivals

The daily duties of the Aryas are called
Mahiyajfias (agiaw) or great sacrifices. The
Sanskrit word yajfia literally means a sacrifice
or a sacred act. It has not even a remote etymolo-
gical connection with “animal slaughtet” as unfor-
tunate tradition has given 1t out. ‘These duties are
five and they are called great sacrifices, (74 #gTaH)
not because they ate elaborate, but because
they ate daily and therefore unavoidable. They
are as follows:—

(1) The Brahma Yajfia (sgmw) mnclud-

ing Sandhyi or God’s worship and the reading of
6



82 ORIGIN, SCOPE AND MISSION OF ARYA SAMAJ

the Vedas. This 1s to be done twice a day, both
morning and evening.

(z2) The Deva Yajfia (37 aw) or Havana
ceremony. It consists of burning certain herbs,
sugar, camphor, clarified butter etc., (not flesh)
in fire. Its main object 1s to purify awr. This
should also be done twice. There are methods
of this fumigation.

(3) The Pity Yafia (fag-as) or feedmng
one’s parents reverentially

(4) The Bhiita Yajiia (@ aw) The Sanckrt
word ‘Bhiita’ (¥@) here means a being or an animal
This consists of setting apart from one’s meals, cer-
tain portion for the cow, the dog, or other animals.
This 1s to be observed twice at meal times

(s) The Atith: Yajfia (sfafaas) or Nr Yajfa
which means feeding the religious personages of
sacted orders reverentially.

The periodical ceremonials are sixteen 1in
number and have to be obseived at special turning
points of one’s age. They are as follows:—

4 (1) The Garbhidhina  Sanskdra (waiar
@& or the ceremony of Procreation.

(2) The Punsavana Sanskira ({@a+ @&&<) or
the ceremony of Protection of the Foetus when
the foetus 1s four months old.
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(3) The Simantonnayana Sanskira (HtweiteraT
g&m7) which 1s done at the seventh month.

(4) The Jatakarma Sanskdra (S@s® awFIT)
observed just when the child 1s born.

(5) The Namakarana Sanskira (qraTor §&FIT)
ot the naming ceremony, when the child 1s given
its name on the 11th, 1018t or 3615t day of 1ts birth.

(6) The Niskramana Sanskara (fassrm &3 )
when the child 1s for the first time brought out of
the home.

(7) The Annapridana Sanskara (wewme
gexv) or feeding the child with solid food such
as rice boiled m milk  This 1s done usually at
the 6th month.

(8) The Chiidikarma Sanskira (SzrFd &ewi?)
or Tonsure cetcmony, when the first shaving of
the head takes place This s done in the first
or third year.

(9) The Karpavedha Sanskira (F9dy &et)
or ear-piercing ceremony in the 3rd or sth year,

(10) The Yajflopavita Sanskara (Fsivdia s&F1¥)
ot Sacted thread investiture ceremony, 1 which the
preceptor initiates the child. This 1s done at the

8th year. It 1s necessary both for boys and gitls. ,

(11) The Vedirambha Sanskira (dames &&?)
when the teacher begins to teach the Vedas. This
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follows the tenth Sanskara immediately The
Gayatri Mantia 1s the first Veda Mantra taught
(For this, see the chapter on woiship).

(12) The Samavaitana Sanskira (garadT qeHiv)
or Home-returning ceremony, when education
bemng finished the youth 1s welcomed home.

(13) The Viviha Sanskira (farg s&=F17) or
the marriage ceremony when the youth marries
and enters the household life  This 1s done usually
at 16 1n case of guls and 25 in case of boys.

(14) The Vanaprastha Sanskara (aragea a=arv)
ot forest going ceremony, when one 1s old cnough
to leave the household and take to the life of pure
religiosity or austerities.

(15) The Sanyasa Sanskira (g=n@ @¥F1X) or
Renunciation cetemony, when austeritics undet-
gone prepare a man to tenounce all selfishness and
become a Sanydsin A Sanyasin is one who 1s free
from all selfish interests and whose sole object of
Iife 15 to serve the world

(16) The Antyest1 Sanskdra (wwdfte gearv) or
funeial ceremony. Burning thedead body with pres-
cribed scents and butter Burials are disallowed.

The first three are pre-birth Sanskiras and are
meant to effect the foetus. The last one comes
after death. The muddling twelve are interspersed
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and occur at the important turning points of the
life. These turning points are frequent in eaily
age; many things have to begin and whenever a
new page 1s to open, some ccremony has to be
done. In mature life, journeys are naturally long
and turnmng points rarer All these ceremonies
begin with recitation of prayers and petformance
of Havana according to the status of the house-
holder. While the five Mahayajfias mentioned 1mn
the beginning are personal, these sixteen Sanskitas
are soctal. They have a social sanction behind.
Their use 1s twofold Fitst of all, the rnuals
observed theremnr give some indication of the mule-
stone reached in life, and the change 1n duties and
actions on the pait of the chuld cr the guardian
This 1s mote or less personal  The second and the
more 1mportant of the two 1s the tacit recognition,
on the part of the soctety, of the legitimate position
which the individual, as 2 membct of the soctety,
helds thete. For instance, procteation, which is
the fisst Sanskira, 15 by no means a personal and
mdividual concern. In the case of a dog or pig,
the individual 1s directly connected with the society.
Pethaps they have not got the society in the sense
we have. But man 1s connected with his society
through another smaller social unit called famuly.
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The integration of this family and the place of the
family in the society demand that the individual
who 1s procteating under the amimal 1nstinct,
should not be allowed a free play. There should
be rules to keep him within bounds, and the
society should be consulted on the important
matter of addmng another member to 1t. When a
dog 1s born under animal rules, the father has
no duty to perform, the mother’s duty ends after a
shoit time, and the dog has no duty towards the
canine community except barking at the sight of
his ovn kind. But man 1s not separable from his
socicty. ‘The very structure of man and 1ts
evolution, require that its due relationship with
the soctety may be maintamned The mental and
physical development of the child 1s the concern
of the soctety, and the family which 1s responsible
to the soctety for its healthy growth, should, as i
duty bound, put its cards cleatly and openly before
the soctety on fixed occasions.

So much about the utility of the Sanskiras,
It may be mentioned, in passing, that on certamn
points the Arya Samaj differs from the Hindu ortho-
doxy. For mnstance, the funeral ceremony does not
admit of the offering of rice balls or pindas (fas)
to the departed soul. The Arya Samaj believes 1n
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the re-incarnation or transmigration of the soul.
The dead body which 1s left does require a respectful
dispnsal, and this 1s done by burning the body 1n fire
along with scents, so that atmosphere may not be
made mjurtous for the living. But beyond this,
there 1s no duty of the survivors for the soul that
has depatted. In fact, 1t 1s beyond the reach of the
sutvivors and the latter, even'sf they desyre, can do
nothing  The next birth or any after-death condi-
tions depend upon the dying soul’s own actions
and the intervention of the survivors 1s unwarran-
ted and useless.

Then, the Sanyisin, according to the Arya Samaj
1s not one that has renounced the world and severed
his entire connection with the soctety. In fact the
Sanyasin has more important duties to perform,
He 1s a Sanyasin, because he renounces his indrvidual
interest and merges his self mto the self of the
soctety. He eats, diinks and sleeps, but even 1n the
performance of these indispensable daily duties,
his aim 1s to serve the soctety. He helps the society
in the solution of the tangles. He does not fly to
the forest. He 1s just like a lotus leaf, ever 1n water,
but never wet.?

1 For detalled information on Sanskiras, Swami Daya-
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In connection with Sanskidras one point needs
spectal mention. Furst of all, these sanskiras are
meant for both males and females. Even the sacred
thread 1nvestiture ceremony 1s to be performed mn
case of girlsalso. Simuilarly, women are allowed to
become sanyisins, as much as men. Secondly,
there 1s no restriction of caste. One has simply to
prove one’s fitness and that 1s all. In fact the main
point which distinguishes the Arya Samaj from the
orthodox Hinduism ts that the Arya Samaj does not
admit of birth-rights or birth duties. The son of 2
Brahmana 1s not necessarily a Brahmana, just as a
son of a doctor may not be a doctor. When the
Arya Samaj says that only a Brahmana can be 2 San-
yasin, 1t should be clearly understood that by Brih-
mana 18 meant here a man who 1s capable by virtue
of his education, development and temperament
to help the society by his selfless service. As
regards other sanskiras, even a Siidra’s child has
equal rights with all

The third set of rituals are the festivals. Most
of the festivals of the Arya Samaj are common with
the Hindus, with a certain difference 1n sput.
For instance, the orthodox Hindus look upon Rama

nand’s Sanskira Vidhi and its commentary by Pandit Atma
Ram, may be consulted.
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and Krsna as the incarnations of God and they
celebrate Rima Naumi (the ninth day of the Lunar
half of Chaitra) and Kgsna Janmastami (the 8th
day of Dark half of Bhidra) by keeping fasts and
vigils. The Arya Samay does not believe 1n their
godhead, but looks upon them as national heroes
and celebrates these festivals with a correspondingly
changed programme. Similarly, most of the festi-
vals 1 Indwa ate seasonal and the Aarya Samaj
follows them.! These festivals do not concern
vitally the basic doctrines An Arya Samajist 1n
Persia, Arabia or Germany can observe the birth
dates or death-dates of the national heroes of those
countries without any hitch

Besides the above, there aite some Istis or
Yajiias which are to be performed on spectal occa-
stons only. They are enumerated with details in
the Brahmanas and Grghya Statras. They are very
extraordinary and the Arya Simaj has not as yet
been able to codidfy them scparately.

A mention must be made of congregations
also. Generally, Aryasamajists meet for congrega-
tional prayers, havanas, songs, and sermons on
every Sunday (mostly in the morning). The pro-

1 See qF qgfg (Festivals) published by the Sirvade$ika
Sabhi, Delh1.
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ceedings are open to the public and even non-Arya
samajtsts are allowed to attend.

Special congregations meet at fixed periods.
They atre also public. Once a year, anniversaries
of the Samajas are celebrated on convenient dates
which differ from place to place. To these also
the public 1s allowed. The Arya Samaj has no
mner ctrcle.  Of course, the .proceedings of the
managtng bodies of the ichurch fare confidential,



CHAPTER X1
THE CONSTITUTION OF THE ARYA SAMAJ

The Arya Samaj 1s a religious church and it has
its own constitution. The ten principjes of the
Arya Samaj have already been given.l Besides,
there are bye-laws to run the adminstration. At
least nmne members make a duly constituted Arya
Samay if the members subscribe to 1ts tenets, as well
as declare their willmgness to abide by the bye-laws.
Every member must pay one per cent of his 1ncome
to the fund of the Arya Samaj of which he 15 a
member 2

In the provinces where the number of Samajas
1s sufficient, there are Piovincial Representative

1 Vide Chapter II

2If a person follows the Vedic religion, as prescribed
by the Arya Samaj, but does not enrol himself or herself as
a regular member, he ot she 1s not allowed a voice in the
administration of the Church But for all other purposes,
social or religious, he ot she 1s an Arya Samajist and 1s gover-
ned by all laws applicable to Arya Samapsts, It means that
if 2 man has ceased to pay his one per cent fee and therefore

to be the registered member of the Samay, he 1s not debarred
from the religious benefits of Sanskira etc.
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Assemblies called the Arya Pratinidhi Sabhis.
Uptodate there are following Representative
Assemblies:

(1) The Punjab Arya Pratinidhi Sabhi

(2) TheU.P. v v
(3) The Behar ,, ’ ’
(4) The Bengal ,, . »
(s) The Assam ,, ’ ’
(6) The Rajputana " "
(7) The C P. ’ » "
(8) The Sind " ’ ’
(9) The Bombay . '
(10) The Burma ,, . '
(11) The South Africa ' '
(12) 'The Fijt ’ ’ "

N.B.—In the Punjab almost every town has two
Samajas, one belonging to the College Section
and the other to the Gurukul Section. The
Samajas of the Gurukul Section have as their
provincial representative body, the Punjab Arya
Pratinidhi Sabhia (No. 1 of the list). Those
of the College Section have as their represen-
tative another body named the Arya Pridestka
Pratinidht Sabha, Punjab, Bulochistan, and
Sindh.
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The above provincial bodies along with other
Samajas of the places where a provincral represen-
tatrve body has not yet been formed, have formed a
central body named the Arya Sitvadestka Sabhi,
Delhi, mistranslated 1n English as the International
Aryan League. This 1s the repiesentative body of
all the Samajas of the world, with one exception,
ze, the Arya Pradedika Pratinidhi Sabpa, which
has not yet got itself constitutionally affiliated to
1t, though whenever there 1s a common cause, all
Samajas and all sections combine together. From
this constitution, which has been workmng well
tdl now, it will be evident that the Arya Samaj
1s netther priest-ridden, not bureaucratic 1mn its
character. From top to bottom, 1t 1s purely democ-
ratic and even the lowest among the lowest has his
or her voice, directly or throush representation,
i the administration of the chuich. We have no
Pope to pass a verdict Whenever a dispute arises,
a reference 1s made to all the membets of the church
and majority of votes prevails  Tlus gives tmpot-
tance to every individual and every member feels
that upon him or her rests the responsibility for
the well-being and solidarity of the church,

It 15 difficult to discuss 1n this small chapter all
the merits and demerits of our constitution. Even
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rough delmneation 1s not possible. The constitu-
tion originated with bye-laws formed during the
Iifetime of the founder for carrying on the work of
the Samajas. Later on further development took
place and the process of evolution 1s still gomng on.
The bye-laws of Swami Dayanand’s times have un-
dergone some modification with the sanction of the
Samajas of the whole world. It took several years
to come to the final decision. This shows that the
Samay 1s sufficiently conservative and it 1s not easy
to thrust upon 1t any change abruptly. Stil there
1s no lack of progressiveness and the Samaj is not
impervious to necessary changes.

The present constitution 1s a happy admixture
of federation and centralisation. Every Samaj 1s
autonomous 1n 1ts own sphere. The represen-
tative bodies derive their sanction from it. There-
fore 1t 1s the most important unit. But 1t has to
yield 1 inter-samaj affairs as well as those affaurs
which though its own, require the guidance and
control of the higher body. As soon as the repre-
sentative body has been formed, it becomes the
paramount duty of the Samaj to obey the behests
of this body. The centre and the circumference
are 1nter-dependent.

It 1s absurd to claim perfection for the consti-
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tution. 'Those at the helm of affars have to face
many difficulties and 1t 15 on those occasons that
we realize our shortcomings. But when we study
the constitution of all the churches so far existent
or avatable, we do not find a better substitute.
Human constitutions are after all human. But the
general attitude of the Arya Samay 1s such that when-
ever any better way 1s found out, the Samaj will
not hesitate to adopt 1.

So far our constitutson 15 free from invidious
classification; man and woman, villager and citizen,
touchable and untouchable, high and low, poor and
rich, all are altke i the eye of the constitution,
It knows no distinction, 1t admits of no batriet.
If human weaknesses create some difficulties, and
nobody can say that they do not, then it 1s the cons-
titutton that rasses its finger and suppresses the evil.






CHAPTER XTI
SOCIAL WORK

The Arya Samaj does not believe m 1solated
abstract spiutituality. Its duty to God includes
its duty to mankind—nay to all liviig beings.
Evet since 1ts inception 1t began to take a living
mterest in the affars of the society. Befote the
advent of the Arya Samaj, the prevailing 1dea among
the Hindus was that the crucial test of a man’s reli-
giosity 1s his mndifference to the problems of the
wotld When Swamt Dayanand was busy preach-
g, once a gentleman put this question before him.
He asked, “Swamuiji, had you devoted your whole
time to fapasyd (austeities) 1 some forest, you
mighthave obtained yous salvation 1 this very life
Why did you spoil your chances by commng back
to the world and involving yourself in the worldly
affairs of others ?””  Swamu Dayanand replied that
his own exclusive salvation has no value for himself
as long as he sees that his fellow brethren are deeply
engrossed i1n ignorance and superstition, and that
he 1s ready to sacrifice not one but a hundred lives

7
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of his, if he could make the wotld better. This 15
the wvital difference between the angle of wvision of
the Arya Samajistand that of the Sanatana Dharmist.
The ordinary Hindu shuns the woild and tries to
run away from it in order to be ieligious The
Arya Samajist loves the woild and rushes into it
i order that he might help 1n 1ts betterment  San-
dhyi 15 an indispensable daily duty of the Arya
Samayjist, but he would gladly forego 1t if he finds
that by so domng he 1s helping a fellow brother.
The Aiya Samajist believes that the best way of
loving his Creator 1s to begin with the love fo1 his
creation. ‘This strong conviction, you will find
pervading through all the activities of the Arya
Samaj. In this chapter we shall give a biud’s-eye-
view of the social programme of the Arya Samaj
and 1ts achievements so far

(1) Evin Cusroms

The social service of the Arya Samaj began
with the abolition of evil customs. Customs aie
national habits and they are the strongest fetters to
break. A family will gladly court poverty or undex-
go serjous troubles, but it would not dare to abolish
a long-standing custom. If anybody does so, he
must be ready to face communal censure. The
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Hindu soctety has myriads of such customs, not
allowed by the scriptures nor having any other sanc-
tion except tradition  The first evil customs which
attracted the attention of early Arya Samajists
were 1n connection with marriage, the principal
ones beimng fire-works and dance by prostitutes
These were mdispensable items You could not
think of a marriage ceremony without them. Beg,
borrow or steal, but remember that no bride’s
father would recerve you if your wedding party has
no prostitute to dance, and no fire-works. The
Arya Samajsts were the fiist to raise their voice.
They argued with elders, used all sorts of persua-
sions and even boycotted such parties when their
other efforts failed. Several weddmg parties had
to return in piotest, others were pelted and petse-
cuted by villagers, in many cases threats wete held
out to stop marniage alllances But perseverance
and constancy had their teward Fifty years ago,
you needed all the courage 1n you to arrange a wed-
ding party without a dancing girl or fire-works.
Who would join you if you take such heroic steps ?
It meant a veritable storm in your community,
2 storm which would not let you eat or drink or
sleep. But now those evils are all gone. You may
indulge 1n them if you like but very few will praise



I00 ORIGIN, SCOPE AND MISSION OF ARYA SAMA]J

you for this  Itisby sheet efforts of the Arya Samaj
that the whole Hindu society, even outside the pale
of the Arya Samaj, has been purged of these evils.

Dowry 1s another evil. The bridegroom
demands 2 fixed sum from the bride’s father at the
time of marriage In cettain communities this evil
1s very horrible. To have a daughte1 1n the family
1s to constantly burn 1n the fire of hell. Where to
sct money fiom ? No money, no matriage. Several
families have met 2 tragic end The Arya Samaj
has been trying 1ts best to uproot this evil and much
has been done, but not enough. Temptations on
the part of bridegrooms are too sttong, and often
covert measures ate adopted to blackmail the
bride’s father The Arya Samaj has not yet telaxed
its efforts and let us hope that the evil would vanish
some day.}

Costliness of rituals 1s another evi. The
Aisya Samaj has always laid stress upon simplicity
and 1its efforts have not been fruitless. Many com-
munities among the Hindus, have their own com-
munal associations which are tryimng hard to bring
about simplicity 1 marriages as well as i other
festrvities; and 1f the history of these associations 1s

1This yeat, the Atya Kumor Sabhas obsetved 2an Anti-
, Dowry Campaign week to combat this evil
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traced, you will find some Arya Samajic hand at
work somewhere  Arya Samajic Bhajaniks (preach-
ers who preach by means of songs) are very com-
monly mvited on happy occasions even by non-
Arya Samajsts and they cannot but shed a healthy
influence  An Arya Samajist 1s sometimes nick-
named for his zeal for reform  People speak of this
feature sarcastically Many complamn thgt the Arya
Samayist 1s too puritanic, at times cynic. Be what-
ever 1t may, the truth 1s that the chagrin which an
Arya Samajist bears towatds social evils 1s 1n fault

(2) SocialL RECONSTRUCTION

When Swami Dayanand opened his eyes, he
fcund the Hindu society split up into totally uncen-
nected castes—a congettes of independent and m-
dependable units whose one work was to emphasize
their importance and to look down upon otheis.
The foutfold organic division of the society mnto
Brahmanas, Ksattriyas, Vai$yas and Sudras cor-
responding to the fouifold division of the human
body nto the Head, the Arms, the Thighs and the
Feet, which was once the strongest poimnt of the
Vedic soctology and which made the Aryan Society
so strong 1n the past, was totally forgotten and its
place was taken by the abominable caste-system
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which was no systew at all. A system means that
1 which the parts and the whole are so organised
that they are mterconnected and the growth of one
1s conducive to the giowth of others If such a
thing does not exist then we cannot call 1t 2 system.
A collection of a goat’s limbs on a butcher’s shop
1s no §ystems, though all the parts of the body are
there. It was a system when the goat was alive and
when the healthy growth of the mouth or the sto-
mach meant the healthy giowth of other limbs and
the whole body The old Atyan Society had a
varna-system when the Brihmana, the Ksattriya,
the Vai§ya and the Sadra were the mter-linked
and mter-dependent parts of the Aryan soctety and
when cach regaided the well-being of the whole as
the well-being of itself. Swami Dayanand found
that the prevailing caste-system of the Hindus was
a degenerated and mutilated successor of once the
pure warna system The old Varna was based
upon quality (), actton (F#) and temperament
(7wra) of a man The present caste is based
upon birth. In older days 2 man was Brahmana,
because by capacity and inclination he was the most
fitted to be the religious leader of the society Now
a man 1s Brihmana, because he comes of a so-called
Brihmana famuily though he may be quite illiterate,
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foolish as well as knavish A doctor in name can-
not cure, nor a confectioner mn name supply sweets.
When Swami Dayanand pomted out the pernicious
nature of this system, the orthodoxy was offended. 1
The unfit progeny of the old Biahmanas and Ksat-
triyas was enjoying the prestige and respect of its
forefathers without rendeiing any useful service to
the society  The spring of the maching got rusty,
useless and bioken and yet 1t was there, ietarding
ot stopping the movement of the machine. Swami
Dayanand said, “This should go If one 1s not a
Biahmana by fitness, one should be made to lose
one’s prestige and respect and seek one’s level.”
Swami Dayanand quoted for his support from the
Vedas and other sciptures. He did not say that
varnas are useless, every soclety required somme
classtfication and the »a 7a classification 1s the best.
But this should not be based upon birth. The son
of a Brihmana can be a Ksattriya, or Vaiéya or even
Stdra  And a Stdra’s son may be a Bizhmana.l

1See Satyarthaprakisa, Chapter IV.

As 1nstances of non-Brahmanas by birth having been rased
to the dignity and status of Brahminhood mn ancient Indsa,
we may refer those of—

(a) Satyakama Jibila, son of a low caste helot,

mentioned 1n the Chhindogya Upanisad.

(b) Kavasha, mentioned in the Aitereya Brabmana.
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The castes among the Hindus are water-tight
compartments for dining and marriage purposes,
and testrictions have gone to ridiculous extremes
Therte are hundreds of sub-castes among Brahmanas,
so are among Ksattriyas, Vaidyas and Stdras
In most of them inter-dining and inter-mariiage
are both disallowed. Thus there are several hundred
arbitrary Adrwvisions The rules about dining are
ridiculously elaborate and there 1s no principle to
determine them Foods are divided imto two cote-
goties'

(1) certain foods you can take onle if
cooked by a member of your community or c:-te.
These foods if cooked or even touched by othe.s

(¢) Astareya, son of a Sadia woman, the authot of
the Brabmana, and the Upanisad of that namc

(d) Vyasa, founder of the Vedanta philosophy and re-
puted author of the Mahibhirata, who was the
son of a sailor woman

(&) Parisara, the author of a code of Aryan laws,
bearing his name, who was the son of a Chandila
woman (onc of the lowest possible castes, ¢ven
lower than the $tdras)

(f) Vasista, a Vedic Rst of great renown, the son
of a prostitute (mentioned in Mahabhirata)

(&) Visvamiira, a Ksattriya by burth

(8) Avrista Sen, Stndbndvipa, Devaps, and Kaps, all Ksat-
trryas by birth, (mentioned in Mahabharata)

(*) Two sons of Nabhga, 2 Vaisya by birth, (mentioned
in Hati Vanéa Putdna, Chapter XI) (Lala Lajpat
Rar’s Arya Samaj, pp. 142, 143).
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are polluted and unacceptable (2) Then certamn
foods you can take if cooked by a certamn presciibed
set of other castes also These foods have geo-
graphical peculiarities also  For instance a  Ksat-
triya can take ro#, dila, rice cooked by a man of his
own sub-community or a Brihmana only, while
paris, vegetables and sweets he can take cooked by
all except untouchables Khzra (rice cooked 1n nmulk)
belongs to the first categoiv in some places and to the
second at othets  This has given 1ise to the insti-
tution of Biahmana cooks All cooks must be Brah-
manas and therefore most Brahmanas are cooks
Thete are some low castcs which are untouchables
and theit mere touch will pollute you. In the
southern India, theit coming mnto a street will pol-
lute you In some localities cven the sight of a
low caste 1s regarded enough to pollute the higher
caste. Then among the untouchables there are
grades. All untouchables do not touch each other,
let alone the acceptance of food We do not want
to horrify the reader with the absurd details of these
absurdities. ‘The Arya Samaj has all along been
trying to abolish these distinctions  All Arya Sama-
jists dine together. They engage any cook that
1s fit to cook. In the beginning there were some
difficulties, as superstitions die very hatd. Even
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now some weaknesses are lingering. But there 1s
a marked difference between the conditions to-day
and those m 1875. It 1s no mean struggle that the
Arya Samaj has had to fight m abolishing these
ordinary evils In the closing years of the last
century the Arya Samajists of the Eastern Punjab
(7 ¢, Rohtak, Karnal and Hissar) had to face hor-
rible persecutions and boycott 1 the wvillages,
moballas or localities, simply because they took
within their folds Rahtiyas, Odes and other low
communities Now the world 1s so changed that we
can laugh at old follies. But think of the days when
water-bearers, barbers, washermen and others
would boycott you totally and you would not be
allowed to pull water from the common well be-
cause you drew the untouchables nearer.

Some people complain that 1 this respect the
Arya Samaj has been too slow It should be admit-
ted that there remamns much to be done. But if
you take into consideration the fact that the Arya
Samayj has not 1solated 1tself from-the Hindu society

,and one aim of the Arya Samaj has been to catty
the Hindus withit, you will find that the Arya Samaj
has not been 1dle. Where concrete steps could not
be taken, at least there 1s a marked change 1n the
mentality. ‘The citadel of otthodoxy has been
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shaken to its very foundations and though the
fabric 1s still standing, only a little jerk 1s necessary
to pull it down The bug-bear of birth prestige
has altogether vanished and the evils arising there-
from are also steadily disappearing.

(3) ForrigN TRAVELS

Orthodox Hinduism looked upon the crossing
of seas as a smn. Whoever left Indian shores was
supposed to be a renegade and outcaste. How
these restrictions originated 1t 1s difficult to trace,
for 1n ancient times we find Aryans very enterpris-
g and travel-loving  The marks of their coloni-
zation are still found in Eastein Archipelago and
other places. Some histoirans go so far as to sug-
gest that Greece was under the mnfluence of the
Aryans of India! It appears that when Vedic
cwvilization waned and people of other countries
took to anti-Vedic ways, weakness of the Aryans
of Bhiratavarsa led them to protect their culture by
prohibiting emigration. This prohibition became
so rigid i a course of time that India lost all her
colonies and outer trade and enterprising persons
could not dare cross the seas

1 See Pocock’s India in Greece.
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Raja Ram Mohan Roy had a great difficulty
when he went to England Babu Keshav Chandra
Sen was threatened ostracization when he boarded
the ship for England  Even now orthodox families
either do not send their sons abroad ot require them
to undergo purtficatory ceremonies on their retuin
When Indian labourers were sent to Africa or Fijt
or South America, as soon as they landed there,
they were told by the shiewd Chiistian missionaties
that on the basis of their religious scriptures they
were no longer Hindus and that the only alternative
was that they should be converted to Christianity
Some of the Indians fell into the well-laid ruse and
changed thew religion, while othets remained
stubboin  But as far as the Indians 1n India were
concerned, the emigrants wete cleaily outcasted.
Swami1 Dayanand saw the folly of it  He did not
find any Vedic sanction for this ctuel prohibition.
He criticised vchemently the spurious scriptures
which enforced this prohibition  The Arya Sama-
jists who went abioad for education or other put-
poses refused to undergo any purificatory ceremony
on their return, as they said, religion was above
geographical limits In the beginning there was
some hubbub, but now everything has been settled
down and the Hindu soctety has ceased to look
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upon sea-crossing as a sin. Now Arya Samajic
mussionaries go to Aiabia, Baghdad, Africa, America

and Europe to preach their religion without any
hitch

(4) EmancrearioNn oF WOMANHOOD

Emancipation of womanhood has always been
an anxious ttem of the reformet’s programme 1n
all ages and all societies “Woman’ 1s perhaps
the weakest part of human society, weaker than
the depressed and the low Not that there 1s
anything low mn the woman The woman 1s a
gem and therefore she 1s persecuted. She 18
peisecuted because her male partner 1s physically
too strong to be kept within bounds and mentally
too weak to stand low temptations He makes
her the tool of his enjoyment and rides roughshod
i satisfymng his catnal appetites. She 1s not
only the object of individual lust but also a cause
of jealousies between two or more rival parties
and whenever any discord occurs, she 1s always
to suffer, to suffer for her beauty, for her tendet-
ness, for hetr gentle and captivating qualities.t
If you wish to assault your enemy you will assault

11_5”‘3'_5)’ )'a.) Jfaéma——gwswlé&w
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his woman-folk; if you want to abuse him, you
must refer to his female relations  ‘Might 1s right’
1s the law of the jungle and when due to suppzes-
sion of civilization, the law of the jungle prevails,
the woman 1s the butt of all sorts of persecutions
It 1s only the most cultured who can realize the
importance of the woman and give her her right
place mn the soctety  For this self-restraint 1s neces-
sary.

The Hindu society in which Swami Dayanand
began to work was »ery unjust towards its woman-
hood. 1T should not say that it was the mosz un-
just. That would be wrong Western critics of
our civilization have often been tco cruel i esti-
mating our merits and demerits and often political
motives have been their guide. The woman has
fared much worse 1n the hands of Islam and
Chisstianity * Stull the position of the woman 1 the
Hindu Society 1s not what 1t was in the Vedic times.
The Vedas allowed the woman a full partnership.
She was the equal half of her husband (mgifi).
In theory even the Hindu socitety admitted .
But in practice there were many disabilities.
For instance : (1) Women were not taught. (2)

1See “Dayanand’s Contribution to Hindu Solidarity,”
Chapter X1, page 97.
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They were not taught the Vedas. They were
supposed too low for sacred studies. (3) A man
could marry several wives at the same time. (4)
A widower could marry any number of times, but
even a child widow had to keep enforced widow-
hood. (5) She was kept 1 the Purdah. These
disabilities might have been knowingly mntroduced
at a time when social and political dowsfall of the
Hindus compelled them to have iecourse to such
tactics 1n order to defend themselves. But it was
no reason why they should contimnue. Swami
Dayanand discussed this question fully m his works.
He has quoted the Vedas and other scriptures to
ptove that wwoman has as much 1ight to read the
Vedas as man  She wears sacted thread, reads the
sacred books and has a fiee choice 1n martiage
A widow’s right of 1ematriage 1s the same as 2
widower’s Polygamy 1s as bad as polyandry.
Puidah 1s a cruelty 1

The Arya Samaj had to fight much when 1t
began the wotk of female education. The first
indigenous gisls’ schools were those of the Arya
Samaj and even now their number is not insigni-
ficant. ‘There 1s hardly any Arya Samaj to which

1Vide the Satyarthaprakisa of Dayanand, Chapters
I and IV.
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a guls’ school 1s not attached. The Arya Samayjists
were the pioneers of female education and even
now they are maintaming the same position.

The question of widow-remariiage was taken
up by Pt. Ishvara Chandra Vidyasagar of Bengal
and through his efforts the Widow Remairiage Act
was passed i 1856 Then there was no Arya
"Samaj 1n existence. But that law remained a dead
letter for decades till the Arya Samajist came 1to
the field and gave a stiong 1mpetus to the widow-
remarriage movement. Widow homes have been
started and there are regular widow remarriage
socteties, whose sole object 15 to educatc public
opiton and to allow necessaty facilities in the
matter. Sir Ganga Ram, a promment Arya Sama-
jist of the Punjab has left a rich legacy for the help
of the widovs and there are widow-homes under
“Sir Ganga Rom Tiust” at all important centres 1n
India  One evil that enfoiced widowhood did 1n
the Hmndu Soctety was that the widows, tormented
by inhuman restrictions in their homes, were
often tempted to run away to Islam and Christian-
ity. Even now this process 1s gong on. But the
rescue work done by the Arya Samaj 1s admirable.
Formertly, we were nicknamed as widow-rescuers.
Islam and Christianity look upon us with a hostile
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eye because we have stood in thewr way of reaping
a cheap harvest But now every Hindu appreciates
our work and whenever theie 1s any case, the only
society to which the Hindu runs for help, 1s the
Arya Samaj. Even bigotted opponents of the
Arya Samaj have been compelled to change their
attitude w hen the shoe pinched their own foot and
the Arya Samaj 1clicved them of their dlﬂicultxes

It was the Arya Samaj that bioke the Purdah
fitst, and sllowed full freedom of movement to 1ts
woman-folk, Now our ladies sttend lectures and
other social functions opcnly and freely.

What women suffiogettes could not achieve
1 the West with all their agitation and storm, the
Arya Samaj allowed them without any hitch.
Any lady can be 2 member of the Arya Samaj and
vote. She can repiesent on higher bodies. Our
Pratimidhi Sabhias have got unportant lady-members
on the Woiking Commuittee  Hese too the honour
of beginning the work goes to the Arya Samaj.

The so-called Sg# system or the burning of a
Living widow with her dead husband at the pyre
was the most horrible custom among the Hindus.
In the time of Lord William Bentinck (1834 A.D.)
a law was passed which prohibited Sati-system on

humane grounds. But the orthodoxy felt that
8
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1t was an undue nteifeience in their religious
matters. 'The Pandits thought that their sacred
sctiptures sanctioned the system. Swami Daya-
nand proved that the quotations given by the
Pandits 1 support of Sati-system were all spu-
rious and that the Vedas did not allow such -
human piactices ! The propaganda that the Arya

1 Whatever may have been the history of the Sat1 System,
the one great unfairness to the Vedic Literature and theiefore
to Vedic Religion and Cultute has been to twist Veda mantias
by interpolation as well as forced interpietation 1n favour of
Sati2nd to compose spurious Slokas 1n Smrtis  Here Rg
Veda X, 18-7 15 noteworthy —

AT ArdRfaeEr. gued e alawr @ fameg | weEt
STHTET GTAT AT Vgeg, AT AT 1
(o go1g519)
This mantra literally means:—

“Let these unwidowed dames, faithful wives, adorn
themselves with unguent and balm. Tearless, undiseased,
decked with fait jewels, these dames may take their fore-
most place 1 the house” Obviously this mantra allots
a promunent place to ladies But our cruel Pandits read
1n the final word ‘Z¥’, M | The change of ‘T nto A’
pioved havoc-pioducing. K meant ‘i the foremost
place’ T means ‘O fite’, Thus people thought that
the manira alludes to cremation fire and the lady has
been asked to decorate herself and joyfully tmmolate
herself on the pyre of het dead husband. A little atten-
tion will tell the reader that allusion to Sa# 1s enforced, un-
watranted and highly mischievous Similatly, there are
interpolations about several evils If the Pandits of Raja
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Sama) has been carrying on 1n this connection has
borne much better fruit as 1t has helped 1n the change
of mentality

(s) Suppzr MOVEMENT AND RECLAMATION
Work

“Suddls 13 a Sanskrit word which means puri-
fication. In religious terminology 1t 1s ngw applied
to (1) convetsion to Hinduism of persons belong-
ing to foreign religions, (2) reconversion of those
who have recently or at a remote period, adopted
one of the foreign religions, and (3) Reclamation,
7 ¢, rasing the status of the depressed classes.™

“The Arya Samaj, bemng a Vedic Chutch,
and as such a Hindu Oiganisation, engages 1n the
work of reclatming those wwho have left Hindu
society, and it converts everyone who 1s prepared
to accept its religious teachings In this work 1t

comes 1nto direct conflict with the proselytising
work of the Musulman Ms/lah and the Christian
Missionary, the Musulman fanatic and the Christian
zealot hate 1t, but even the sober-minded Moulvie
and the broad-minded Christian do not like it.
Ram Mohan Roy’s times had been rightly taught, the Raja

would have found 1t easier to martshal the reforms.
1'The Punpab Census Report for 1911, p 148
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Yet 1t has met with considerable success in reclaim-
g Hindus converted to other faiths, and 1n stem-
ming the tide of convetsion. But its gieatest
success lies in raising the social status of the depres-
sed classes among the Hindus and preventing them
from leaving Hinduism and joining other 1eligious
denominations >’

“Special effoits are directed to the reconveision
of converts from Hinduism to Christianity or Islam,
while petsons who ate Christians or Mohamedan
by bitth are also occasionally converted.”

“een of such Mohamedan convetts I have
myself known at least one case, and otheis have
occurred. 'There 1s a society affiliated to the Aiya
Samaj, which 1s known as the Rajput Shuddhi
Sabha, which has as 1ts chief object the reconversion
of Mahomedan Rajputs to Hinduism via the Arya
Samaj. On a single day 370 such Rajputs vere
converted to Aryaism. In three years, betwcen
1907 and 1910, this society claims to have convcit-
ed 1052 Musulman Rajputs.”?

The 1dea of $uddh: otiginated 1 South India
at the time of Malabar outrage 1n 1921, when
the Moplahs practically butcheted the Hindus both

! Lala Lajpat Ra’s Arya Samap, pp 220-221.
EUP Census Report for 1911, p 134,
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high and low. The Hindus wete faced with two
clear cut alternatives—either to become Muslims
or be butchered

Two thousand and five hundred families who
became Muslims wete reconverted. At that time
some of the converts since the time of Tippu Sultan
werce also reclatmed  Since then the 1dea that even
the Muslims and Chiistians can be taken into Hindu
fold has taken deep root mto the Hindu com-
munity Now there 1s no difficulty in absorbing the
converts. But thetc 1s a question of protection from
Moslem wiath, and of provision  However, whet-
ever the workers wotk enthusiastically success 1s
sure. InCalicutabout 3 dozen people both Christians
and Mohamedsns including two cases of Moplah
born women have been converted and a European
girl. Many educated Christian girls are not only
willing but anxious to come to Hindu fold pio-
vided good partnets in life be provided for them.
In addition to the Arya Samaj work, at some places
in the South, WWXLOHS to
introduce Suddhi among the Christian converts.

Likewise 1n ‘Travancore State, the tecent
political troubles on account of the fast incteasing
number of Christian converts and efforts of Chris-
tian mussionaties to sweep away Hindus have opened
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the eyes of the Hindu leadets and the 1dea of Sud-
dhi movement has taken a root in the Hindu com-
munity., During the last few years Kerala Hindu
mission has been started which claims that 5o thou-
sand people have been brought back to Hindu fold.
In South Kanara which 1s the centre, about 18
people have been brought back from the Christian
fold through the efforts of local Prachdraka. The
Calicut Arya Missionary tells us that he has got
applications not from hundreds, but thousands
who ate willing to come back to Hindu fold,
provided the Arya Samaj guarantees protection and
proviston.

(6) UrLiFr OF THE DEPRESSED CLASSES

Thete are certain classes or castes among the
Hmdus which under certain social disabilities and
traditions have been consigned to peipetual depres-
sedness. They are regarded low by birth. They
can do only menial work. They cannot attend
schools, nor they can follow nobler professions.
Nobody would teach them and if they arrange to
teach themselves higher castes would come down
upon them. They cannot start big shops, as no-
body would deal with them. Some of them are
so low that nobody touches them. Thus some
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of them ate depressed though touchable, others un-
touchable. Barbers, water-pullers etc., are among
the depressed. Sweepets, cobblets etc., are among
the untouchables Religion does not allow such
ciuclties, but age-long tradition is stronget than
any religious scriptures.

In this spheie too the Arya Samaj 1s the first
mndigenous body to stait work. “Th;s reclama-
tion 1s taking two distmct lines. (1) the rassing of the
status of castes not entitled to wear the sacred
thicad, by admitting them to that privilege; and
(2) raising the untouchables to the rank of touch-
ables and educating them to higher social 1deals,
with 2 view to cventually 1aising them to social
equality with other Hmdus. This work 1s done
by the Arya Samaj as such, as well as by special
organizations supported by the Arya Samaj and
affiliated directly or indirectly to the latter.” (Lala
Lapat Rar’s “Arya Sama,” p. 222).

In justification of the above work 1t seems best
to quote from the speeches of Lala Lajpat Rar:—

“It 1s to be remembered that national decline
has 1ts origim 1n the oppression of others and if we
Indians desire to achieve national self-respect and
dignity, we should open our arms to our unfortu-
nate brothers and sisters of the depressed classes
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and help to build up 1 them the vital spirit of human
dignity. So long as we have these large classes of
untouchables 1n this country, we can make no real
progress in our national affaus, for this requires
a high moral standard and this 1s unthinkable whete
the weaker classes are unfairly treated No man
may build his greatness on his brothet’s weakness.
Man shall stand or fall by lus own stiength.”
(Lalay’s Speech ar Gurunkul Kangre).

“The cause of the depressed classes combines
in 1t the best of religion, the best of humanity,
and the best of nationalism, that 1t 1s a cause wosthy
of the best energies and the most strenuous efforts
of a large number of India’s daughters and sons,
such as believe that ‘Life 1s a mission and duty its
highest law,” and that the best fulfilment of that
duty lies 1 the service and uplifting of those whom
human tyranny and piejudices have put out of the
pale of humanity, and who are unfoitunately the
victims of the idea that they deserve no better fate

“In my opinion no greater wrong can be done
to a human being endowed with intellect than to
put him into circumstances which make him believe
that he 1s eternally doomed to a life of ignorance,
servitude, and misery, and that 1n him any sort of
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ambition for his betterment 1s 2 Sif.........

“l am a Hindu and a firm believer 1n the
doctrine of Karma 1 also believe that every man
makes his own Karma, and 1s thus the arbiter of his
own destiny. I thetefore look at the question
thus: the ancestors of the Hindus (or pethaps they
themselves in their previous existence), 1n the m-
solence of wealth and power maltreated people
whom God had placed under them to protect and
bless. The degradation of the latter reacted upon
them and reduced them to the subordinate position
which has been then lot for so many centuiies,
without in any way benefiting those who had al-
ready been degraded by them. This double
degradation has resulted in the loss of the manly
mstmcts of the race, and we find that despite a
strong and sincere desire to impiove, we feel as
if the wheels of progress are kept back by forces
beyond out contiol. The highest interests of the
nation therefore required that the best 1n us should
be devoted to the undoing of the nuschief wrought
by us or out ancestors .. ... It 1s not a question
of charity or goodwill but one of nafronal self-pre-
SErVatton...ee......... there 1s another aspect which
Hindus cannot ignore. The depressed classes
ot the vast bulk of them, are Hindus; they worship
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Hindu gods, observe Hindu customs, and follow
the Hindu Law. A great many of them worship
the cow and obey thewr Brahmin priests. They
have no desire to go out of Hinduism unless 1t be
tmpossible for them otherwise to better their posi-
tion religiously, socially and economically. Nay,
they cling to Hindwism 1n spite of the knowlcdge
that by giving it up and adopting other faiths they
have an immediate prospect of rising both socially
and economically. There are agencies ptepated to
recetve them with open arms if only they give up
their ancestial faith, of which they know litle,
and whose priests care so little for them......
According to sound social conceptions, thete can-
not be much hope for a society which keeps a
fourth of its total stiength to petpetual bondage,
doomed to dirty woik, insanitary life, and intellec-
tual starvation and denies them opportunities of
association with other membets of the community.
I am not prepared to admit that such a state of things
foims an essential feature of Hinduism; it is enough
to shame us that it should be associated with pre-
sent day Hinduism........ I would, therefore, appeal
to every Hindu to be serious about it; this 1s no
time for trifling. The Christtan Missionary 1s
gathering the harvest and no blame can attach to
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him for domg so. He 1sin this country with the
message of Hzs God, and if the Hindus forsake theit
own people, he, 1 any case, will not fail them.
The depiessed classes, as I have said, have no desite
to leave Hinduism, 1f the latter make 1t possible for
them to piogress on human lines; but if in its
stuptdity 1t hesitates and hesitates, they are not
willing to follow i its ttain any longer.™
oo In the Punjb and the United Pro-
vinces substantial wotk 1s bemg done by the Arya
Samaj. In my eyes the chief merit of this work
lies 1n foicing or peisuading Hindu society to assi-
milate these classes and 1aise them to a respectable
position in the social scale. Fiom that poimnt of
view the methods of the Arya Samaj are much more
effective than those adopted in other parts of India
eee »oo. It 18 the Arya Samajists who open and main-
tain schools, colleges, Vidyilayas and Gurukulas
for the education of then boys and gitls, it 1s they
who fighttheit religious and denominational battles;
who defend their Sistias, who serve them in times
of famine or dsstress, who look after their woman-
hood, and who spend money, time and energy in
reclaiming those who would othetwise be lost to

!Lala Lajpat Rar’s Piesidential addiess at Karachi.
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them. The Orthodox aie angry with the Arya
Samaj on account of their audacity in admitting
some of the depressed classes and untouchables into
Hindu soctety They thieaten to excommunicate
and 1n some cases, they carry out their threats, but
eventually find 1t useless to beat their heads against
rocks....... .

“The Arya Samajists reclaim these depressed
classes by admutting them to the privileges of the
Dyyas. They admunister Giayattl to a  select
number, mnvest them with the sacied thread, confer
on them the privilege of petforming Homa, and
start mter-dining and in a few cases even inter-
marriage with them This startles the Hindus
The whole country where such a thing 1s done [or
the first time 1s thrown into convulsions. People
begin to think and talk. Occasionally they resort
to violence which in some cascs leads to litigation,
but eventually tiuth, justice and perseverance
triumph. In the termtories of the Maharaja of
Jammu and Kashmu the whole strength of one
of the castes (1n one pargana}, 10,000 souls, has been
admitted 1n the Arya Samaj......... In another dis-
trict (Sialkot) over 36,000 of another caste have been
stmilarly raised. A special organisation has been
formed to look after their education, etc., called the
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Megh Uddhar Sabhi (a society for the uplift of Meghs),
which maintain a central school and sevetal primary
schools .........In another district (Gurdaspur)
Pandit Ram Bhaj Dat has reclaimed several thou-
sands within the last two yeats......... In another
dsstrict (Hoshiatput) thousands have been teclaime-
ed .. .n Lahore itself good work 1s being done
among Hindu sweepets and chamars.....,...But the
best and most cheering part of this work 1s that in
some places the orthodox party have become con-
scious of their duty towaids the depressed classes
and are 1 full sympathy with the Arya Samaj...... .
In the U P, the home of Hindu Orthodoxy, the
work 1s mote difficult; but last year I succeeded 1n
making a big hole i the orthodox foitress by re-
claiming a number of Domas (one of the lowest
untouchable castes 1 the U P) and admitting
them mto the Arya Samaj. I went to their houses
in the intetsotr of the hills and along with a number
of high caste Arya Samajists ate food cooked by,
them and drank water brought by them”.!
Lalaj1 speaks of times when the work was at
the mitial stage. In these more than two decades
the work has much gone up. Mahatma Gandhi’s

1 Lala Lajpat Rar’s “Arya Samap,” pp 222-232.
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whole-hearted support to the cause of Haryans
(2 new name given to the depressed classes by
Mahatma Gandhi), has biought about a marvellous
revolution and none 1s gladder than the Atya Sama-
jist that his dream of life 1s being realized. In some
quarters thete 1s a tendency to belittle the work
done by the Arya Samaj, but those who can under-
stand things, know that the Arya Samaj 1s a great
force, though at times invisible. ‘Those who wish
to study facts should go and see the splendid work
done by Dayanand Dalitoddhara Magndala and Daya-
nand Salvation Mission under the able guidance of
Lala Devi Chand of Hosharpur

The Dayanand Dalitoddhira Nandala, Punjab,
was started in February, 1925 on the occasion of
Dayanand Birth Centenary, Muttra. This Mandal
upto 1938 reclaimed 93,283 persons.

The All-India Dayanand Salvation Mission
was founded 1n the latter part of 1933. Its objects
are:—

(1) To rescue Hindu girls and widows from
the clutches of the ruffians and save them from
molestation by bad characters.

(2) To arrange for rescue homes at important
centres,

(3) To convert non-Hindus to Hinduism.
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From 1934 to 1938 persons converted number 8,684
and girls and women rescued 448. (Vide reports
for 1938).

These ate the achievements of only two typical
institutions. There ate hundreds of other institu-
tions which are working mote or less on the same
lines and which have attained vatious degrees of
success. Almost every Samaj (in India there are
about two thousand Arya Samajas) 1s a centre of
such activittes and Suddhi and reclamation work
have been an ordmary rtem of thewr programme.
It 1s difficult to collect accurate figures.

We cannot close this chapter without making
a special mention of two veiry important depart-
ments wotking undet the Aiya Pratinidhi Sabhi,
United Provinces.—

\/6 ) The Naika-Sudbaia Depar fment—In Kumaun
and Garhwal hills thetc 1s a caste called Natka which
does not give 1ts gitls m martiage. These Naika
gils are licensed piostitutes and the license 1s given
them openly by their parents. It 1s supposed to be
irreligious to marty a girl. Boys marry from
other castes and the children of these unmarried
gitls generally inherit the property of their maternal
uncles. The U. P. Pratinidhi Sabhd has a regular

department whose business 1s to popularize marti-
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ages and to save Naika girls from this life of shame.
Several Nitka girls have been duly married and
several are getting education either in Arya Samajic
schools or elsewhere with the help of the Arya
Samayj.

(2) The Aryanagar Seftlement, Lucknow—There
are a few cremmnal tubes tn U P., whose chief means
of living 1s theft. With them theft 1s a regular
mstitution and parents give their children icgulat
instruction 1n this ait fiom then very birth.  These
tribes are a menace to peaceful citizens. The Gov-
ernment formerly entrusted the work of their
reclamation and reform to muisstonaries Now for
some years the Lucknow Ciiminal Scttlement 1s 1n
the hands of the Atya Pratinidhi Sabha, U. P.  The
Government finances and advises, while the Sabha
manages. In order to remove the tmpression of
a bad name, the institution is called “The Arya
Nagar Settlement.” A few minutes’ oidinaty vist
will convince the visitor of its usefulness.

(7) PuiLanTHROPIC WORK

“Bestdes 1ts religious and educational propa-
ganda the Arya Samaj engages in philanthropic
work on a large scale. Outside Christian circles
1t was the first purely Indian association to organise
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orphanages and widow homes. The first Hindu
orphanage was established at Ferozepur, in the
Punjab, 1n the lifetime of the Founder of the Samaj,
it still retains its position as ‘the premier Hindu
Orphanage m India, has splendid and commodious
buildings, all erected by pirivate charity, and maine-
tamns schools and wosrkshops for the traning of
boys and girls. There are 2 number of Oth(:‘l orpha-
nages on similar lmes 1n Northern India, controlled
and managed by the Arya Samaj, and besides these,
many Himndu institutions and oiphanages spread
over India bear the umpress and influence of the
Arya Samaj and owe thent birth and efficiency to
the Arya Samajists 2

Of the fitst type some impoitant ones are at Aj-
mer, Bareilly, Agra, and Benares Of the second type
are Hindu orphanages at Bhiwani, and Cawnpore.
There 15 a network of widow Homes at all impoz-
tant centres in the Punjab, U. P, Bchar, Bengal and
C. P. under the management of Sir Ganga Ram
Trust

(8) FaAMINE RELIEF

“The Arya Samaj was the first non-Christian

1Lala Lajpat Rat’s ““Arya Samaj,” p. 242.
9
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private agency which started a non-official move-
ment for the relief of distress caused by famine,
The wiiter of this book (Lala Lajpat Ra1) was among
the first organizers, and the following facts taken
from a report which he prepared after the famine of
1899-1900 may be of interest In the first two
famines dealt with by the Arya Samaj, the move-
ment was confined to orphan relief, and was called
the Hindu orphan relief movement. This was
started 1 February, 1897, for the relief of Hindu
children left destitute in the famine of 1896-97.
Appeals for help, 1ssued undet the auspices of the
Arya Samaj, were liberally responded to by the
Hindu community generally, and by the members
and sympathisers of the Arya Samaj in particular.
About 250 Hindu children were rescued by agents
deputed by the movement and were brought into
the Punjab, where four new orphanages were
founded to accommodate them i addition to that
already existing at Ferozepur.

“By October 1899, the pinch began to be felt
severely 1n Rajputana, the Central Provinces, Bom-
bay, Kathiawar and poitions of the Punjab.........
The Lahore Arya Samaj lost no time.”

“Simuilarly we catried on 2 successful campaign
in Kathiawar, the Central Provinces, and parts of
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Bombay, and succeeded 1n rescuing altogether
about 1700 children.”

“In 1908, however, the movement was expan-
ded, and general 1elief was aimed at.”

“At the time of the great earthquake in the
Kangra valley in 1904, 1t organized reltef on a large
scale .. ... .In this calamity the Arya Samaysts were
the fist to reach the afflicted area.” (p. 217-219).

So much about the begmning. Now there
are several Hindu organisations which have taken
the cue from the Arya Samaj. Besides, the Arya
Samay has not slackened its activittes  In the earth-
quakes of Behar and Quetta its agents did their
level best to give relief to the sufferers. Every
Arya Samaj, big or small, thinks 1t 1ts paramount
duty to organize some philanthropic wotk for the
locality.






CHAPTER XIII
EDUCATIONAL WORK

The Eighth prmciple of the Arya Samaj s
that efforts should be made to dissemingte knowl-
edge and expel ignorance. This 1s a sure indicator
of the mentality of the founder and 1t 1s a matter
of gratsficatton that his followets have discharged
the duty so zealously  The rcader might remember
the demand made by Swam: Vizajanand on his dis-
ciple Dayanand. When the latter finished his
education and came to the preceptor for leave to
go. Swami Virajinanda demanded the payment of
his debt. In Sanskrit tetminology it 1s called the
Rsi Rna or the debt of sages. No Arya ought
to regard himself free from this debt as long
as he does not conttibute his fair quota to the
dissemmation of knowledge ond  expulsion of
ignorance. Our preceptor taught us. We should
pay off this debt by teaching others. Rst Daya-
nand’s payment of Guru Virajanand’s debt took the
form of the Arya Samaj and Swami Dayanand’s
followers can pay off the debt of their Guru only



!
134 ORIGIN, SCOPE AND MISSION OF ARYA SAMA]

by contributing their fair share in the education
of the country.

We have already mentioned how Swami Daya-
nand first set up Vedic Pithéalas which had to be
closed for want of fit stuff. Immediately after
Swami Dayanand’s death, the Arya Samaj, Lahore,
founded Dayanand Anglo-Vedic High School,
Lahore to, perpetuate the memory of the founder
of the Arya Samaj. There was such an enthusiasm
that Lala Hansra) who had just graduated offered
his honorary services to the institution for twenty-
five years, The High School rose to the first grade
college with Lala Hansraj as its honorary principal
and Lala Lajpat Rai as his co-worker® Other

1%“The School Department was opened 11 June 1886, and
at once became populat. The College Department was open-
ed 1n June, 1889, and began with less than a dozen students.
The popularity of the iastitution can be judged fiom the fact
that on December 31st, 1913, we had 1737 students in our
School and go3 1n the College, besides a number 1n the purely
Ve lic Department, 1n the faculty of Hindu medicine, 1 the
encincertng and tadoring classes ”  (Lala Lagpat Rar’s
Arya Samas, p 191)

he number of students on the rolls of the College on

1st February, 1939 was 1093 and of the D A V. High
School, Lahore 1n the year 1937-38 in the High, Middle and
Piumary Departments 3905

The Muffasii Schools which stood affiliated to the
Managing Committee of the D. A. V. College on 31st March,
1939 were 26 —

Peshawar, Multan, Qadian, Amtitsar, Kanjrur, Batala,
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D. A. V. schools and colleges followed in close
succession In this Jast half-century, it can be
safely said that the Arya Samaj 1s the only indigen-
ous body which has to its credit such a long list
of schools

So much about boy’s education. The Atya
Samaj took no less interest in girls’ education.
That was the time when orthodoxy tregarded it a
veuitable s to teach girls The old Sanskrit
pandits followed the notorious Sanskrit saying
AT ATATE

“Teach not women and Sidras™;

The “Kanya Mahividyalaya”, Jalandhar, was
the first big ladies’ school under the auspices of
the Arya Samaj and venerable Lala Devaraj,

Dasuya, Patts, Shahpur, Delhi, Shujabad, Hafizabad, Lyall-
put, Abbottabad, Kangra, Hissar, Ambala, Pundri, Behram-
pur, Khanewal, Ahmedpui, Taian Taran, Saliana, New
Delh,, Chuhatmunda (Stalkot), Nonar (Stalkot)

Besides, there are othet colleges 1 the Punjab. In UP.
thete ts a first grade D AV College at Cawnpore, Inter-
mediate D AV Colleges at Dehiadun and Benares and
DAV Hgh Schools at Cawnpore, Aligath, Lucknow,
Agra, Allahabad, Ghazipur, Gorakhpur, Azamgarh, Orai,
besides a number of D A V. Schools at Ajmer (Rajputana)
and Danapur (Behar) there are D. A V. High Schools.

A first grade D A V' College 1s going to be started at
Sholapur (Bombay Piesidency) on 1st June, 1940. The
building 1s alteady under construction.



I56 ORIGIN, SCOPE AND MISSION OF ARYA SAMAJ

its founder. People were up agamnst those who
sent their girls. All sort of nonsense was spread
agamst them. Even when the Government wanted
to foster fcmele cducation the orthedox public
opinton presented a great cbstacle  But the Arya
Samaj persisted doggedly and 1 a ccurse of time,
mentality of the pcople changed Almost every
Arya Samaj thought 1t its paramount duty to start
a girls’ school, at least upto primary stage To-day
female education has made great progress. There
are well-run Government and non-Government
girls” colleges and schools for gitls all over the
country, but the Arya Samaja’s contribution 1s the
most considerable

In the beginning the Arya Samaj confined its
activities to co-operating with the Government
mn matters of education. It had no programme of
its own  All schools and colleges of ours were on
the lines challicd cut and followed by the Govern-
ment, with cnly one exceptien, that 1s, we set apart
a pertod 1n the school cusriculum for religious ins-
truction In this latter, we followed the Christian
Missionaries, whose educational institutions were
older than ours. But a need was felt to carve our
own way. The lines followed by the Government
smacked of foreignness and mn many points lacked
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national needs. The aim of the Christian workers
was to sow the secd of scepticism towards the
Hindu religions and pave the way for Christian
conversion! In 1817 David Hare, an English
Watchman and Raja Ram Mohan Roy started the
Hindu College in Calgutta. But the gieatest influence
exercised over the Bengali youth vas of Mr. H. L.
Derozio who was a free thinkei. The Serampore
College was founded by thice Baptist Missionaties
Catey, Marshman and Waid. In Madras and other
parts of the country Mission mstitutions had set
the face of the educated Indians much agamst thetr
culture and religion  So much so that a young
Bengali would eat beef openly and exult. Babu
Keshav Chandra Sen, a great patiiot and leader of

1“The moral bencfits, which the Hindu youth deuve
fiom the mussion schools aie lasting and 1nestimable 1 their
nature From a judicious study of Geography, they learn
fo dishelieve the staremsents of the Hindn Shastras It 15 not
our ptvilege to meaton any convetsions from among out
school boys, but it 1s something to give the Hindu boys a
sound knowledge of Chrestramity It 1s something to destroy their
prejudice m favour of tdolatry and caste It 1s something
to give them a prepossession 1n favour of Chutst and His religion,
before they go out nto the world, to exert an influence over
the people with whom they are to live.” (Our Missions n
India by E Morris Wheiry published by the Stiatford Co,
Publishets, Boston, p 148)
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the Brahmo Samaj, looked upon the sacred thread
ceremony of the Hindus as a tissue of superstition
and publicly discarded 1t. The Arya Samay felt that
the schools and colleges opened by 1t on the old
Government lines were good so far that they kept
the youths in touch with the Samajic teachings and
saved them from the perniciovs influences of West-
ern matertalism.  But they were quite madequate
to turn the tide to another channel. Foi this a
separate scheme of nationalizing education was need-
ed. Here again the pioneer was an Arya Samajst,
a disciple of Swami Dayanand, Lala Munsh: Ram,
Pleade1, Jalandhar, (afterwards known as Swami
Shraddhanand). He criticised the British policy of
education and condemned outright the principle
of imparting education through a foreign medmum.
Swami Dayanand in his Satyirthaprakisa, Chaptet
III, dwelt at length on the programme of the child’s
education and Lala Munsht Ram derived hus 1nspi-
ration from there. In 1901, he was able to found
Gurukul Kangri, Hardwar which 1s a monumental
modern 1nstitution of o/# type. In those days, when
Lala Munsh: Ram talked of imparting education
through Hinds, he was jeered at. But here again the
credit of changing public opmion goes to the Arya
Samaj. Mahatma Munsh: Ram showed his experi-



EDUCATIONAL WORK 139

ments to all leading thinkers of India and elsewhere
and whoever visited Gurukul Kangri and other
Gurukuls could not help bemng influenced by the
beautics of old Vedic Culture. If you read the
speeches delivered in the third decade of this
century and compare them with the opinion of the
seventies of the last century, you will find a
wonderful change.

“Enghsh learning” declared Mr. ]1tendra Lal
Banerj, “may be good; English culture may be
good, their philosophy may be good......but each
one of these but helps to rivet the fetters of out
servitude. ....Take them away "1

Sir Rash Behary Ghosh m the course of a
speech delivered 1mn 1911, m support of the estab-
lishment of a Hindu University said, “Education
must have 1ts roots deep down 1n nattonal sentiment
and tradition..... We are the heurs of an ancient
civilization..... In our curticulum, therefore, Hindu
ethics and metaphysics will occupy a foremost
place, the Western system being used only for pur-
poses of contrast and 1llustration......”2

Sir Rabindranath Tagore in Madras m 1919,
called the present education, as “a kind of food

1 The Heart of the Aryavarta by Lord Ronaldshay, p. 58.
2Tbid p 59.



(
I40 ORIGIN, SCOPE AND MISSION OF ARYA SAMAJ

which contamns only one particular ingredient
needful for 1ts wvitality, and even that not fresh,
but dried and packed 1 tins >1

This change of mentality 1s recognized by
every one who can see Lord Ronaldshay says,
“The Western educated Indian of to-day no longer
looks upon his country’s past with the contempt
of his predecessors of fifty years ago. On the con-
trary, his téndency 1s, rather unduly to exalt 1t.”’2

We have not got space to dilate further. Mere
affixing of a list must give the reader the idea of
our work.3

Another item to which the Arya Samaj has
given 1ts close attention 1s the education of so-
called untouchables or depressed classes. Here
too we entered the field when there was none else
there. The first schools for untouchables were
outs. We took up the work at a time when there
was no political impetus and when the work had to
be done for work’s sake We educated the un-

1 The Heart of the Aryavarta by Lord Ronaldshay, p. 6o.

2ibid p 67

3 Some of the impostant Gurukulas are Kangri (Hud-
wa1) with its branches at Indraprastha, Brindaban (U.P),
Baidynath Dham (Behar), Hoshangabad (C P), Potohar
(Rawalpinds), Daily (Meerut), Chuttor (Rajputana), Stkandia-

bad (U P ), Mahav.dyalaya Jwalapur (U P ), Kanya Gurukul
Dehradun, etc etc



EDUCATIONAL WORK 141

touchables for no political ends, but to better their
lot. We staked all our conveniences and faced
untold sufferings owing to the opposition of the
orthodoxy. Now those initial difficulties ate over
and though much work 1s yet to be done, the way
has become smoother.






CHAPTER XIV
POLITICAL WORK

Political consciousness 1s one of the most
important objectives of religious awikenmng. A
political slave cannot expect to have spiritual
release. Whoever 1s slave this side the death 1s
also a slave in after 1ffe. The Atya Samaj believes
1n the continuity of thus life with the after life.
Religion amms at final deliverance which means a
total deliverance from all shackles, material or
spiritual, as a result of smaller deliverances from
smaller shackles. Swami Dayanand found India
i political bondage. He deplored this i the
followmng pity-invoking language:—

“On account of our misfortune, 1dleness, negli-
gence and internal dissensions, not to speak of other
countries, even in India itself, the Aryas have no
sole independent, free or fearless government of
their own. At present whatever little there 1s,
is foreign trodden. A few states are free. When
evil days come, the people of a country have to
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bear many haidships. [However good, others
may do, self (svades?) government 15 the best govern-
ment.” (Satyasthapiakada, Chapter VIII).

It was claimed that the Butish Government
was the best possible goveinment. Swami Daya-
nand does not waste time in controverting this
claim. He compates “Surzja” (gsr) ot
“good government” with “Svaraja” (e&@usr) or
self-government and says that no foreign govern-
ment, however good, can ever equal self-govern-
ment. You can just imagine the time when Swami
Dayanand made this declaration. He died in 1883.
His Satyarthaprakisa was wiitten long before his
dcath The Indian National Congress was started
1n 1885, not as a swaraj-demanding society, but as
a petitioning body for some share in the setvice.
It was m 1906 that Mi Dadabho1 Naoroj could
speak of self-government 1n his famous presidential
addiess, at the Calcutta Session., ‘Therefore Swami
Dayanand’s talk of Swadeshi-Raj or “Svarija” at a
time when the country was so backward mn political
consciousness bears special significance. One great
complaint which Swami Dayanand has against the
Brahmo Samayssts 1s theirJove for foreign things and
thetr apathy for Svade§i-cloth, Svadesi things and
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thett own culture.r I have seen old petsons who,
learnt the first lesson of Svade$i from Swami'
Dayanand 2nd who stuck to 1t like anything. No
doubt, Swami Dayanand was a teligious reformer:
and the Arya Samaj 1s a purely religious soctety.
But the religion that the Arya Samaj holds 1s an
all-covering thing It excludes no department of
life. It does not call upon its membess to keep
aloof from politics  How can 1t? Lala Lajpat Rai
and Swami Shraddhanand and seveial other impos-
tant and unimpottant membe1s of the Arya Samaj
always took a living inteiest 1 political matters
In its eatly life the opponents of the Arya Samaj
brought a charge aganst the Aiya Samaj that 1t was
a poliucal body Sir Valentine Chirol wrote
stingent articles agamnst 1t. Lala Lajpat Rar was
deported 1n 1907 and several Arya Samajists 1n the
Punjab and elsewhere had to suffer much. In the
beginning, 1t was a fashion for out advetsaries
who failed to hold their own i the religious dis-
cussions, to poison the ears of the officials against
us. It was all peevish and false. The Arya Samaj
never transgressed its due limits of a religious body
But as religion taught the Arya Samajist the love of

Vide Satyarthaprakiga, Chapter XL

10
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freedom 1n all spheres of life 1t was natural for him
to play the hero when time for deliverance from
political bondage came. Mr. Burns, the Census
Commissioner wrote as follows in 1901:—

“That the Aryas are would-be politicians 1s
true; but that they are so because they are Aryas
1s a proposition m the highest degree doubtful.”
(U. P. Census Report for 1901).t

The Arya Samajists of India have taken an
active part in the struggle for freedom The only
difference 1s that they have not set up a separately
labelled body. In the Non-co-operation Move-
ment that the Indian National Congress sponsored
m 1921 and 1931, the proportion of Arya Satya-
grahis was very high. They have always given a
practical support to other nationalistic movements
or items of a movement Negatively, they have
always abhorred to bargain with any anti-natio-
nalistic organisation or individual for the sake of
immmediate gains.

But there 1s one more pomt which 1t 1s neces-
sary to keep 1n mund. ‘The crucial test of an orga-
nisation’s success 1s not the actual gam, but its
potentiality. In this respect, if thete 1s any orga-

1Vide pp. 12 and 13 of this book.
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nisation which has done real political wotk, 1t 1s
the Arya Samaj. It has been giving practical
training of self-government on democratic lines
fiom its very beginning We have shown in the
chapter on constitution, that we have no pope, no
gutu, no dictator Evety sanc adult has his or her
voice in the adminisfration In this respect the Arya
Samaj 1s more democtatic than any, democratic
body. And the reason is the mentality that Swami1
Dayanand created 1 the Atya Samaj. In spite of
being the actual founder of the Arya Samaj, Swami
Dayanand resisted the so-often-offered tempta-
tion of being either its founder president, ot its
dachdrya, ot 1ts High Command  In hus life, he was
constitutionally an oidmary member of the Arya
Samaj and after his death, he did not leave as a
pernicious legacy the tradition of Caliphate or
successotship  If you ask me today as to who 1s
the biggest man whom all Arya Samajists owe
allegiance, I shall say ‘none’ We elect our head
every yeat for a fixed period. This tramning though
keeping mtact the purely religtous and non-political
character of the Arya Samayj, enables 1t to be a good
trainmng ground for self-government. We believe
in no redeemer, ot prophet, or God’s wotldly Vice-
roy Our president 1s the President-mn-the-Council.
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His duty 15 to gude the public opinion, not to
stifle or overtide it He does exercise the right of
casting vote, but he has to carry out the will of
those who have made him the president. Thus
has saved us from many difficulties in the past and
our future 15 full of hopes.



CHAPTER XV
OUR FOREIGN RELATIONS

By “foreign relations” we mean the relations of
the Arya Samaj with other religions et otganisa-
tions whether religious or otherwise.

The nearest of all 1s Hindwism. Not that
we are communalistic, but that there 1s so much
common between the Arya Samaj and Hinduism.
In fact the basic structure 1s the same; so are the
fundamentals. From culture pomnt of view there
15 no difference at all. There 1s of course the
difference of attitude.

As the Arya Samaj was born in the midst of
Hinduism, our first natural enemies were Hindus.
Rivalry always springs from home  But 1t should
also be admitted that our fist fizends were also
Hindus. Swami Dayanand’s fitst aim was to purge
Hinduism of foreign and diseased matter and make
Hinduism a cosmopolitan religion. He discovered
that 1n the beginning of the wotld, Vedism was the
religion of the whole world and that 1t was only
when degeneration set in, that new religions sprang
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up. In this way Swami Dayanand thought that
if Hindutsm be so purified as to be identical with
original Vedism, 1t would be the fittest rcligion
for the whole world and all the nations of the
world would adopt 1t

The clash with Hinduism began on 1dolatry.
If Swami Dayanand had been, tolerant with 1dola-
try, the Hindu woild would have readily recog-
nised him  But this meant encouragmg the dis-
ease and Swami Dayanand was uncompromising
The second point vas a belief 1n the revelationary
character of the Vedas. There 1s no doubt that the
Vedas are held in the highest respect among the
Hindus But fust of all there aie many sections
of the Hindus who have no reverence for the Vedas.
Hinduism tolcrates all sorts of absurdities. In order
to widen the denotation it has brought the conno-
tatton to the zero pomnt It 1s difficult to find
even a rough definition of Hindwsm and Hinduism
1s proud that 1t does not subject 1tself to definition
or delumitation. The Arya Samaj totally differs
on this powmnt.t It says that unless we have a definite
creed, we can neithet convert new members nor
retain older ones. 'To pull down our walls means to

1Vide Chapter II.
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demolish our house. This 1s the most mistaken
view of cosmopolitanism and has made the Himndus
aimless The Arya Samaj has narrowed down 1ts
creed, so that its members may know what therr
main object 1s and pursue 1t 1n right earnest. For-
tunately, for the Arya Samaj, such misguided cos-
mopelitans among she Hindus aie fast disappeas-
ing thiough the efforts of several Mosjem organi-
sations, which constantly try to obliterate “Hinduw’
name and cxcite the Hindus to wake up and save
themselves. The social programme which the
Arya Samaj set before the country was much
opposed 1n the beginning but has been fully adopted
at some places openly, at others tacitly. The
mtetests of the Hindus and the Arya Samaj are
allled and though 1 some interested quartets
there 1s an opposition to the Arya Samaj, people
ate coming round and iealising the 1nitial mistakes
of their ancestors

Islam and Christianity often represent the Arya
Samaj as anti-Islam and anti-Chtistian movement.
Here too vested interests play their part. In fact
the Arya Samaj 1s neither anti-Islamic nor anti-Chris-
tran. Tt 1s smply pro-Vedic. If Islam and Chris-
tianity have been preaching against Vedism and the
Arya Samaj has stood up mn 1ts defence, the fault 1s
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of the assatlants and not of the defender. Often
1t 18 complained that the Arya Samajic literature,
including the Satyirthaprakisa of Swami Daya-
nand, 1s full of disappointingly condemnatory
craticism  of Islam and Christianity Mahatma
Gandht 1s alleged to have rematked that the Sat-
yarthaprakasa 1s the most disappomnting work of the
great teformer! But people forget two things.
First of all Islamic and Christian anti-Hindu litera-
ture 1s tremendous and 1 order to counteract its
baneful mnfluence, 1t 1s necessary to give up courtesy
and fight the enemy outright. Even now Islam
and Christianity are busy with their anti-Hindu pro-
paganda and most of the books that the Arya Samaj
has written are in defence  When Swami Daya-
nand wrote the Satyarthapiakaa, the market was
too full with anti-Hindu literature Nobody can

11t has been often msinuated that the Satyarthaprakasa
has mustepresented the teaching of Islam or Christianity by
misquoting or mustranslating the texts of the Koran or the
Bible But our critics forget that Swami Dayanand used
the translations of the Bible and the Koran of his own times.
It 15 a credit to Swami Dayanand’s criticism that both Islam
and Chustranity have changed and are constantly changing
their tenets as exhibrted by their latest translations ot
discoutses. In fact Swami Dayanand has given a new light
to all religions and they have availed of this ight mn adjust-
ing themselves to new thoughts
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appreciate the lance that Swami Dayanand had to
apply without fully examming the dangerous
magnitude of the carbuncle. For a man who does
not care to study the nature of the disease it 1s very
easy to semark that the doctor 1s too hard or that a
sweeter pill could have done. You blame us for
the defensive measures we are compelled to take
up. But you totally ignore the Islamig attitude to-
wards us  The bare fact that the Indian Moslems
have murdered so many Arya Samajic leaders 1n such
a short time speaks volumes 1 our favour. Pt.
Lekhram was stabbed 1n 1897, because the Pandit
criticised Islamic religion and  started  Suddhi
movement to convett those who wished to come
back to the Atya Samajic fold Swami Shraddha-
nand was shot dead 1n December 1926, for the same
fault. There are secret socicties or at least fanatic
tndividuals among the Moslems whose one object
1s to put to sword all those who wish to defend
themselves from Islamic piopaganda And the
most sigruficant featuze ss that whenever any murder
takes place the whole Islamic India comes forwatd to
encourage and extol these murderers martyrs. The
Khaksar movement sponsored by Allama Inayat-
ullah Mashraqt 1s assuming dangerous propottions.
Stmilatly thete ate numetous small and big organisa-
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tions whose dangerous character others cannot
realize. As to Christians, no doubt they are more
crvilized and their methods are refined. But
Christian mussionaries have played and are still
playmng a very big patt i condemning Hinduism
and pamting a very dark picture of 1t 1 India and
m Western Countites. In Ameirca and Europe
there 1s a regular Christian propaganda to impress
upon the civilized world that the Hindus are  bar-
barous and need convetsion to Chrsttanity  This
malictous mistepresentation pays them and they
continue spreading venom. When this 1s the
situation, 1t 1s but natural that the Arya Samaj
should present a bold front. It 1s a sin not to pro-
tect oneself The Hinduwism of medicval ages has
committed this sin and God’s curse fell upon it.
What does the Arya Samaj want? An equal
treatment and a fair field. When Islam and Chrtis-
tianity are proselyusing ieligions, it 1s but fair that
therr doctrines and their policy should be open to
reasonable examination by others. If you put a
commodity on a shop in the market and disallow
customers to examine 1t, it 1s objectionable.
Moslems and Christians resent the examination of
Islamic and Christian docttines and showet abuses
and curses on Swami Dayanand and other critics,
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but they forget that if they are so sensitive they
have no business to come forward for proselytisa-
tion. The Arya Samaj1s a proselytising body and
1t does not resent being examined. If other socte-
ties keep within teasonable limits, the Atya Samay
will always extend 1ts hand of friendship and co-
operation .

In thuis competition for prosclytysation one
thing should be remembered The tenets of
Christianity and Islam are not so antagonistic to
those of the Arya Samaj as they are supposed to be.
There will be found much in common between
these religions and the Arya Samaj if we go to the
very root of the matter Even best friends of
Chtistianity and Islam do admit that their origial
teachings have been woefully corrupted and they
need purification Not sincere religiosity, but
vested interests political, communal or even per-
sonal, are mainly responsible for creating bad
blood.

There ate some non-teligious organisations
also which sometimes betray their anti-Atrya Samajic
proclivities. In their case, the question is not of
principles but of personalities and prestige. Some-
times an effort 15 made to belittle the achtevements
of the Arya Samaj and to usurp the credit duc
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This 15 2 human weakness and should not be made
much of. Wherever such a thing happens, the Arya
Samayssts should not feel embarrassed. Their per-
severance and constancy will vindicate their posi-
tion in the long run. Truth prevails in the end.



CHAPTER XVI
OUR QUARRELS

Life 1s a struggle, and every society as every
indrvidual, has to fight 1t if 1t wants tg live. 'The
Arya Samaj has had enough of 1t in this short life.
Not that we are quarrelsome We have always
tried to be peaceful and fair  But there are others
who grudge us our existence and our fault 1s that
we cannot allow ourselves to die so casily, Our
chief fault 1s that outr doors are open for anybody
who likes to come to out fold. This led to Sud-
dhi movement and we wete brought to a clash with
Mohamedans. In some cases our enemies poisoned
the ears of some state officials who mismterpreted
our fearless and independent work.

Our first quartel was with the Patrala State in
1909-10. As many as seventy-six Arya Samajists,
many of whom were officials, wete prosecuted for
sedition. It was not a personal matter. The aim
of prosecution was to involve the Arya Samaj
as a movement. The whole Arya Samajic world
felt the pinch and defence was offered. Thank
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God that we were acquitted.

With other States also now and then there
occurred some clash. In 1918, 1n Dholpur, the
State acquiied by force the Samaj Mandir and the
Arya Samajists launched a sort of Satyagraha.
But Swami Shraddhanand’s mtervention soon set-
tled the quarrel. .

The most acute was our quatrel with the Nizam
Government. The quarrel began with the ban which
the State put on some of our preachers and the restric-
tions which were imposed upon our congtregations,
temples and Havans. For six years long we went
on trepresenting our case and 1n order to find a
mild cure But when the Hyderabad Government
turned its deaf ear to all our petitions, requests,
representations and entreaties, we had to offer satya-
graha. In about six months, no less than twelve
thousand Arya Satyagrahis courted arrest and more
than two dozen deaths took place in the Nizam
Jails under very doubtful conditions. ‘The whole
Hindu world was moved and offered its united help.
In the end, the Nizam Government had to accept
our demands imn the form of political reforms
and the Satyagraha was withdrawn on August 8,
1939, after eight months® tough struggle. All’s
well that ends well.
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CONSTITUTION OF THE ARYA SAMAJ
BYE-LAWS

[As revised and approved by the Sarvadesika Arya Pratimdh
Sabba, Delbs, in @ specially convened meeting on January
26, 1935 | 2

Name or Title

1. This Samaj will be called the Arya Sama;.
Aims and Obyects

2 The aims and objects of this Samaj ate the same as
are mentioned 1n 1ts Principles (Nzyamas)

Arya

3. A person who wishes to have his name recorded
i the Arya Samaj and agiees to act according to its aims
and objects can jown the Arya Samaj® But his age should

1 Tn order to have his name recorded 1n the Arya Samaj, 2
person should address a letter to the Secretary as follows.—
“I willingly accept the aims and objects of the Arya Samay
(as stated 1n 1ts Principles) and 1ts doctrines (as they are written
1n the works of Rsi Dayanand on the basis of the Vedas)
and agree to act according to the same. My name may be
recorded 1n the Arya Samaj” But the Antaranga Sabhi
(Executive Commuttee) will be competent to refuse to record
his name 1n the Arya Sama) for any special reason.
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not be less than 18 yeats A person who thus joins the Arya
Samaj will be called an Arys A person can, however, be a
member of only one Samaj at a time.

A_/_ya Sabhasada

4 (2) A person whose name has been 1ecoided 1n any
Arya Sama) with sadichira or righteous conduct for one
yeat! and who has been paying 19 of his income? to that
Arya Samaj monthly or yearly or Ks 250 or more yeatly,
and whose atfendance 1n its weekly meetings has been at
least 2593 can be an Arya Sabhasada

(b) Sadichira or tighteous conduct used in clause (2)
13 defined as follows —Performance of the daily duties com-
mencing with Sandbyi (meditation and prayer), Pute living,
Vedic Sanskiia (purtficatory ceremontes egjoined by the
Vedas), Conjugal fidelity and chastity, etc constitute righteous
conduct Adultety, use of piohibited atticles of {ood viz,

1 The Antatanga Sabhd can foir any indrvidual relax
the Rule of his name being recorded 1n the Arya Samaj for
one year 1n ordet to become an Atya Sabhisada on the ground
of spectal qualifications such as learning etc _

2(a) The Antaianga Sabhi can recognise as Aiya
Sabhasada any Arya who 1s unable to pay any subscription
o1 can pay only less than one per cent fo1 any special reason
But the number of such petsons cannot exceed § per cent or
1t may be one Contributions to Atrya institutions whether
they are under the control of the Arya Samaj or not, will
not be included 1n the one per cent subscription

(¢) The Antaranga Sabhi will make a record of such
Arya Sabhisadas every year

8 But the Antaranga Sabhi can relax this Rule 1n favour

of any individual 1n spectal circumstances.
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wine and other intoxicating things, meat, etc., gambling,
stealing, cheating and taking of bribes, etc. constitute unright-
eous conduct.

(¢) Only Arya Sabhisadas will have the right of voting 1

(d) The Rule about the name being recotded in the
Aiva Samaj for one year will take effect from the second
year of the cstablishment of a Samaj

() If the 1ncome of a woman 1s not separate from that
of het husband or guaidian, 1t will be sufficignt for her to
pay one-fifth of the one per cent of the guaidman’s mncome
to become an Arya Sabhisada

s ‘The Antaranga Sabhd can suspend and the general
body can turn out a membet from the Arya Samaj if he acts
1n conttavention of the aims and objects of the Arya Samaj.
But the Provincial Pratmidhi Sabhd will be competent to
suspend or tule out such a decision

6 Aiya Sabhisadas will be of two kinds® ordmary
Arya Sabhasadas and respected Arya Sabhisadas. Respected
Arya Sabhisadas will be those who are appointed as such by
the Antaranga Sabha for specially 1:ghteous conduct or for
esteemable qualities like special leaining etc., or foi special

donations.

Meetings

7 Thete will be two kinds of meetings 1n the Arya
Samaj* (¢) Religious, () Administrative
Religrons Meetings will be of four kinds 2z (z) Dady,

11In special circumstances the Antaranga Sabhi can take
the opinions of Aryas

11
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(12) Weekly, (:z) Annual and () Extraordinaty . Admiris-
tratne Meetings will be of two kinds (z) Annual and ()
Extraordinary.

Religrons Meetings

8 (@) Darly Meetings will be held every day for jont
ot congregational Sendhyd and Havana and fo1 Kathd (Sermons)
etc. °
(&) A Wegkly Meeting will be held once 1n evety week
Havana, Prayer and Medttation of God, Singing of devotional
songs and Setmons will foim 1ts agenda, ending with a joint
teading 1n loud voice of the last S#7&7 (hymn) of the Rgveda

Note —If there 15 any important mattes relating to the Samay
which 1t 15 fit for the meeting to know, 1t will be announced at such
a meeting.

(¢) The Annual Meeting o1 the Anniversary will be c le-
brated once eveiy yeat for religious piopaganda 1n a special
manner and for infusing mote enthusiasm in the Sama)

(d) An Extraordmary Meeting will be convened on a
special occasion whenever the President and the Secietary
consider 1t propet

Admnistratie Meetings

9. Annual This meeting will be held every year for
the following purposes —

(@) To elect office-bearers, and distinguished members
of the Antaranga Sabhi, the members of the Judicial Sub-
Commuttee (Nydyopasabhi) and the Auditor.

(b)) To read the report of the Samaj for the last year



APPENDIX T 163

and to prepare the budget-estimates of ncome and expendi-
ture.

(¢) To hear appeals against the decision of the Antaranga
Sabha.

(d) To decide matters sent by the Antaranga Sabha
for decision

(¢) The notice for this meeting stat{ng the time when
it 18 to be held, will e 1ssued 15 days previously. It will
clearly state the subjects which ate to come yp before 1t.

Elections will be held with voting papers and 1n case of
a dispute, the final decision of the Provincial Arya Pratinidhi
Sabha will be binding

Extraordinary General Meetmg

10 This meeting will be held for any specral business,
whenever necessary, mn the following circumstances —

(4) When the President desires 1t and directs the Secretary
to that effect.

(b)) When the Antaranga Sabha desires 1t.

(c) When the one-tenth portion of Arya Sabhasadas or
3 Arya Sabhisadas (whichsoever number be larger) desire
and write a letter to thus effect to the Secretary, In this
circumstance, 1t will be mcumbent on the President and
the Secretary to call a meeting within 15 days

Antaranga Sabbi (Executive Commitiee)

11. The Antaranga Sabhi will be constituted to manage
all affairs of the Samay and 1t will consist of members of three
kinds —
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(a) Office-bearers (§) Distinguished membets (Pre-
#isthita  (¢) Representative members (Pratimidhz).

12 Representative members will represent their res-
pective groups who will elect them every year. Any group
can change 1ts iepresentative whenever 1t desires to do so.

Note —Members will themselves form ther gromps or the
Aataranga Sabba will form them as it thinks fit  But no group
will be formed of less than 10 Arya Sabbisadas.

13 'The ptincipal duties of these representatives will
be as follows:—

(@) To keep themselves informed of the views of therr
frespective gLoups.

(b) To inform their 1espective groups of such activities
of the Antaranga Sabhi as ate fit to be disclosed

(¢) To collect subscriptions from theit respective groups
and hand ovet the same to the Ticasurer

14 Distinguished members for the Antatanga Sabha
will be selected from among the Aiva Sabhisadas at the Annual
G:neral Meeting for special qualifications  Such distinguish-
cd membets will not exceed one-third numbes of the Anta-
ranga Sabha

15 The distinguished members of the Antaranga Sabha,
Office-beaters, and the Auditor will be elected again after a
year at the Annual General Meeting. Any old distinguished
member ot office-bearer can be re-elected, but no office-
bearer will be clected for the same office for more than three
years continuously except by a unanimous vote.

16 If the seat of a distinguished member or office-
bearer ts vacated before the end of a yeatr, the Antaranga
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Sabhi can itself appoint a sustable person in his place.
17. The Antaranga Sabha can make any suitable ar-

rangement ot scheme (ZFEAT) for managing its affairs
provided 1t 1s not against the Principles and Rules of the
Arya Sama)

18 The Antaranga Sabhi can appolxg/z sub-commuttee
for any special business from amongst?its members, other
Arya Sabhasadas ot Arvas possessing spectal qualifica-
tions.

19 Any member of the Antaranga Sabhi can give a
week’s notice to the Sccretary that a patticular matter should
be placed before the Sabhd and such matter will be so put
up with the petmission of the President  But if five members
ot § of the Antatanga Sabhi (whichever number be less)
desire a matter to be put up, 1t will necessarily be put up.

20 The Antatanga Sabha will invariably meet once 1n
every month, It can also meet when the President so directs
ot five membets or § of the Antatanga Sabhi (whichever
number be less write to the Secietary about this,

Offfice-Beazers

21. Office-bearers will be of 6 kinds —

(@) President, (§) Vice-President, (¢) Secretary, (d)
Asststant Secretary, (¢) Ticasuter, and  (f) Librarman.

22. Mote than one petson, if necessary, can be appomted
to the offices of Vice President, Assistant Secretary, Treasurer
and Librarian, and when more than one person ate so ap-
pomted to any office, the Antaranga Sabha will divide the
work amongst them.
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President

23. The powers and duties of the President will be as
follows:—

(@) The President will be the Chairman at all meetings
of the Antaranga Sabhi, the Samaj and all other Commuittees.

() He will'#ways devote himself to the pioper manage-
ment of all the affairs of the Samaj and to its progress and
protection  He will look into all th8 affairs of the Samaj
and sec that they ate cairted on according to the rules, and
he will himself act according to the rules.

(¢) If any matter appeats to be urgent or deserving
immediate attention, he will at once make suitable arrange-
ments fo1 1t and he will be responsible if 1t goes wiong

(d) The President will be an ex-gffezo member of all
Sub-Committees which may be appointed by the Antaranga
Sabhi.

(¢) The President will have a casting vote 1n addition
to his ordinary vote

24. The Vice-Piesident will represent the President in
his absence and 1t will be his chief duty to assist the Presi-
dent 1a all the affairs of the Samaj.

Secretary

25. The powers and duttes of the Sectetary will be as
follows —

(4) To conduct all the affairs of the Samaj according to
the orders of the Antaranga Sabhi and the President, to
correspond on behalf of the Samaj, and to carefully keep a
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record of all kinds of important papers relating to the Samay.

(8) To record the proceedings of all the meetings of the
Samaj and to enter or cause to be entered the same 1n the
Regrster, before the next meeting

(¢) To report monthly at the mecting of the
Sabhi the namss of such Aryas or Aiva Sabhisadas who have
joinad or left the Arya Samaj sinc> the laz'monthly meeting,

(d) To keep an eve 1n a gencral way on the servants
of the Sam1j and to be careful about the observance of the
principles, rules and oiders of the Samay. ®

(¢) To keep an eye 1n a geneial way on the management
of the institutions of the Arya Samay (if there are any).

(f) To be careful that every Aiya Sabhisada 1s included
1n some group and that every gioup has returned its res
presentative to the Antatanga Sabha.

(g) To attend every meeting at the appointed time and

to stay till its end.
Assistant Seeretary

26 The chief duty of the Assistant Secretary will be
to represent the Secretary in his absence and to assist him 1n
all the affarrs of the Samaj

Treasurer

27. 'The powers and duttes of the Treasurer will be as
follows—

{(a) To recetve all income of the Samaj, to give recelpts
for the same, and to keep it or arrange for its being kept 1n
safe custody and to give no money to any person without
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taking a receipt and without obtaining written order

() To give no money to any person without the order
of the Antaranga Sabhi and not to pay even to the Sectetaty
and the President an amount moie than that fixed for them
by the Antaianga Sabhi The responsibility for the proper
expenditute © € such money will lie on the office-bearer by or
thiough whom . being spent

(¢) To keep a tegular account of ay income and expendi-
ture, and after getting it audited every month to produce 1t
with the Accouzt Book befoie the Antaranga Sabha for sanc-
tion

Librarian

28. The duties of the Librarian will be as follows —

To keep all permanent books of the Library and all
books meant for sale, and to keep accounts of the Library
and to issue, take back, indent for and sell books and also to
keep deposits for the Libraty

Note —Books for permanent use or for sale will be sent for
by the sanctron of the Antaranga Sabha

Mauscellaneous

29 In the following circumstances the opmion of all
Arya Sabhiasadas will be obtained by letter—

(4) When the Antaranga Sabhi has resolved that 1n the
interest of the Samaj, the opinions of all Arya Sabhisadas
should be obtained.

(6) When 1/5 of all Arya Sabhisadas or 3 (whichever
number 1s large1) write a letter to the Secretary to this effect.
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(¢) When there 1s any important proposal about some
large expenditure or about management or some scheme
(aear).

30 When any office-beater 1s absent from the Samaj
for a short time the Antaranga Sabhi can apﬁzyf his place
any suitable person from among its memhges for the time
being.

31. If no petsos 1s appomted in place of any office-
beater at the Annual Gene1al Mecting, the said office-beater,
if he has been elected Arya Sabhasada for szhat year, will
continue to discharge his duties until another person has
been appomted 1n his place upto 2 masimum period of one
yeatr

32, 'The pioceedings of all meetings and Sub-Com-
mittees will be written 1n Aiya Bhisi (Hinds Language),
and 1n Devanagail chasacteis and if any Arya Sabhasada
wishes to see them, the Secretary will show the same to him
after obtaining the President’s approval

Note —The 1nle abont writmg the proceedmgs m Arya-
bhasa can, if necessary, be seloved i the Samay outside India

33. The proceedings of all meetings will be commenced
when } members are piesent

34. All mattets at all meetmgs and mn Sub-Commuittees
will be decided by the vote of the majority.

35. One-tenth of the mncome will be kept 1n permanent
reserve.

36. All Aryas and Arya Sabhisadas should know sans-
krit or Arya Bhisi (Hindi).

37 It will be the principal duty of all Aryas and Arya



170 APPENDIX I

Sabhasadas to attend the weekly meetings. )

38. It 1s proper for all Aryas and Arya Sabhasadas to
keep the Samaj 1 mind and to help it with gifts etc,, on
occasions of festivities and profits.

39. \t 15 propet for all Aiyas and Arya Sabhasadas
to help eacfl‘(,.bgl in times of grief and distress, and to join
each other when iifvited on festival occastons without consi-
deration of supetiority ot infertority

40. If any Arya biother 1s 1n trouble on any account,
or if his wilc"becomes a widow, ot his child becomes an
orphan, and there 1s no means of theit maimtenance, and the
Atiya Samaj 1s satisficd about these facts, the Samaj should
so far as 1t can make surtable airangemcnts for their protec-
tion

41 (@) The Annual General Meeting of the Arya
Samay will appoint a Judicial Sub-Commuttee to dispose of
the disputes or musunderstandings among Atyas and Atya
Sabhisadas and those ielating to the Samyy

(b) If there 1s any pirvate ot mutual dispute among
the Aryas or Aiya Sabhisadas of an Arya Samaj, 1t will be
advisable for them to compose 1t by mutual agreement, If
no such comptomise 1s possible, they should have it decided
by the Judicial Sub-Commitree of the Aiya Samay

(¢) If theie is any dispute 1n a Sama) relating to the
property of the Samaj or to some office, etc , 1t will be decided
by the Judicial Sub-Committee alone. An appeal against
1ts decision can lie with the Judictal Sub-Commuttee appointed
by the Aiya Pratinidhi Sabha whose decision will be final.
If no Judicial Sub-Commuttee has been appointed 1n any Samaj
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and 1t ts not possible to appoint 2 temporary Judicial Sub-
Commuttee, the dispute can be decided dircetly by the Judicial
Sub-Commuttee appointed by the Arya-Pritinidhi Sabha
and that decision will be binding on both the parties.

(d) No party will have a right to 1use an sbbjection
udictal Sub-
Commuttee on the giound that the Jud:icfal Sub-Commuttee

agawnst a deciston of the local or Piovincial

was not constituted acgording to rules o1 that the said Sub-
Committee has commutted an error 1n its proceedings, if the
President of the Provincial Pratinidhr Sabha cé¥tifies the same
to have been accoiding to iules.

42 The seats of office-bearets and members of the
Anaranga Sabhi will be considesed to be vacant on the
following grounds —

(@) Dzebt (b) Insumty  (¢) Resignation (d) Convic-
tion for an offence which has been tited by the Arya Judicial
Sub-Commuittee ot by a Court of Law and the Antatanga
S1bha 15 of opinton that such offence disqualifies the member
for membetship

43 'The Piesident can +with the appioval of Antaranga
Sabhi suspend an office-beater 1n specual circumstances;
bur 1t will be necessary to call an Extraordmary Genetal
Mezting within fifteen days for final decision

44. The Piesident canoot be removed from his office.
If the General Meeting adopts a resolution of no-confidence
agamst him, he will have to 1esign his office

45. 'There will be a chief society 1n every Province
called the Arya Pratinidht Sabhi  All Samajas will be under
its control and guidance The said society will frame its
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own rules, etc,

46. In the event of gross and continued disregard of
any order ot decision of the Provincial Sabhd by a local
Samaj or 1n the event of such mismanagement 1n a local Samaj
as would. be detrimental to the Samaj in the opinion of the
Provincial St uety, the President of the Pirovincial Society
with the appiovar of his Antatanga Sabhi will be com-
petent to suspend the constitution, of such local Samaj
fo1 a fixed pertod and to make pioper ariangements for the
managemcnt Of that Samaj and the institutions under the
contiol of that Samaj

47 There will be a Supreme Society for the whole
Aryan Woild which will be called the Sirvade$ika Atva
Pratinidhi Sabha (International Aryan League) Its pimnci-
pal duty will be to properly co-otdmate the Aryan World by
consolidating the eneigies of all Pratiidht Sabhias This
Soctety will fiame 1ts own rules, etc

48. 'These rules can, 1if necessary, be amended, altered
ot added to through the Sirvadeftka Arya Pratinidhi Sabhid
after proper notice being given.
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'THE TEACHINGS OF THE ARyA SamAJ—by Bawa Chhajju
Sgh (1908)—Arya Samaj, Anatrkali, Ls.hore.

Tee Lire anp TeAcCHINGS OF SwaMr DAYANAND
SARASWATL,—by Bawa Chhajjn Singh (1903)—Arya Samaj,
Anarkali, Lahore

THE Works oF PaNDIT GURUDATT VIDYARTHI, INCLUD-
ING His TERMINOLOGY OF THE VEDAS, AND TRANSLA-
TION AND Exposrrion ofF THE UraNISHDAS—ATrya
Sama), Lahore (1912)

THE SATYARTHA PRAKASHA O SwaMi DAYANAND—
Excrisg TransvaTioN—b&y Dr  Chiranpiva Bharadway
—Arya Samaj, Wachchowals, Lahote,or U P or Madias
Edition

Lire oF Panpir GURUDATTA VIDYARTHI,—By Lala
Lapar Rar Virajanand Piess, Lahoie.

Tue ArvA Samaj—by Lala Lapat Rar (1915)—~Long-
man’s Green & Co , London.

HANDBOOK OF THE ARYA SAMAj—&y Pandit Vishna
Lal Sharma—Arya Pratmidhi Sabha, U. P, Lucknow.
THE ARYA SAMA] AND ITs DETRACTORS—Yy Mabatma
Munsht Ram and Prof. Ram Deva(1910)—Gurukul,
Kangri, Haridwar.
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Tue FOUNTAIN HEAD OF RELIGION—&y Pr Ganga
Prasad M A —Aiya Piatinidhi Sabha, U P, Lucknow
Swami DAyaNnanD—EMINENT MEN OF INDIA SERIES—
Natneson, Madras

THEJEN COMMANDMENTS OF DAYANAND—y P?
ChanmupareesRojpal Arya Pustakalaya, Lahore
GLnpsEs Or DavaNnanp—by Pt Chamupati—ILahore.
DavaniNDp CoMMEMORATION VeoLUME—Ajmer, Edited
by Ha)bzlgx Sarda

InTRODUCTION TO THE COMMENTARY ON VEDAS—
by Dayanand, Translated into English (1925), by Pt Ghasi
Ram, Mecrut

Eccresia DiviNna—by Swan: Bhumanand (1936)—Arya
Sama), New Delht

INTRODUCTION TO THE VEDAS MADE EAsy—by Durgs
Prasad, (1911), Editoi, Harbinger, YLahore

Tue Licur oF THE VEpAs—by R K Kumar, Bhata
and Shasti—D N College, Moga

Lire anp TEACHINGS OF Swami Davanano—by Vishwa
Prakash (1935)—Kala Piess, Allahabad

AGNIHOTRA OR AN ANCIENT PROCESs OF FuMIGATION
—A STUDY FROM THE CHEMICAL STANDPOINT—/)
Dr  Satya Prakash (1937)—The Sarvadeshika Arya
Pratimidhi Sabha, Delhs

A Crrrican Stupy OF PHILOsOPHY OF DAYANAND—
by Dr Satya Prakash (1938)—Asya Pratinidhi Sabha,
Rajasthana, Ajmer

Lire EvERLASTING—by Princtpal Diwan Chand (1923),
D A V College, Cawnpore



a2,

23

24

25

26

APPENDIX II 175

ReasoN AND RELIGION—by Ganga Prasad Upadhyaya
(1939)—A1ya Samaj, Chowk, Allahabad

Swamr DavanNanp’s CoNTRIBUTION TO Hinpu Scri-
DARITY—by Gange Prasad Upadbyaya (1939)—Arya
Samaj, Chowk, Allahabad //

I anp My Gop—by Ganga Prasad T%afzjb_ya_ya (1939)—
Arya Samaj, Chowk, Allahabad

THE ORIGIN, AMS AND SCOPE OF THE ARYA SAMAJ—
by Ganga Prasad Upadhyaya (1940)—A1y» Samaj, Chowk,
Allahabad

Worsuip—by Ganga Prasad Upadhyaya (1940)—Arya
Samaj, Chowk, Allahabad.









